SRIMAD BHAGAVATAM

Volume 11, Chapter 2

THE QUESTIONS OF VASUDEVA TO NARADA: NARADA
EXPLAINING ABOUT WHAT IS BHAGAVATA DHARMA BY
ILLUSTRATING THE DISCUSSIONS BETWEEN KING NIMI AND
THE NAVA YOGIES

Introduction

The last chapter has dealt with the causes for the destruction of Yadu
dynasty as per the wish of Sri Krishna Bhagavan. Before Sri Krishna
departed from this world He wanted to ensure that His own people also
return to their respective abodes as the purpose for which they had all
come here at the time when Sri Bhagavan manifested were all over by
now.

During these developments, Sage Narada happened to visit Dwarka to be
with Sri Krishna Bhagavan and other people whom he considered in
high esteem. Narada had been a frequent visitor to Dwaraka and
whenever he had come, he used to stay for some period. Though, due to
the curse of Daksha, he cannot remain at one place continuously, it is
said that the curse had no effect on him in Dwaraka because of the
presence of Sri Krishna Bhagavan.

While in Dwaraka, Narada came to the home of Vasudeva, who
accorded appropriate welcome to him and received him with all respects
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and reverence. He requested Narada to explain to him the highest
principles leading to liberation from the distress of this material world.
He also asked him to explain as to how one can overcome fear.

Vasudeva tells Narada that Sr1 Krishna Bhagavan Himself has appeared
as his own son and He had explained to him on several occasions about
the higher principles to be followed in human life. However, Vasudeva
sees Him as his son alone, and that attachment comes in the way of his
spiritual development. He expresses his inability to overcome this
attachment. Therefore, Vasudeva considers Narada as the right person to
give him the appropriate advice so that he will realize them.

Narada explains to Vasudeva that the questions put forward by him are
very appropriate. He said that King Nimi of Videha put similar
questions before the Nava Yogies once upon a time. Thereafter, he goes
on to explain to Vasudeva the principles of higher life as presented by
the Nava Yogis in that discussion. These Nava Yogis are among the
sons of Rishabha Deva. A reference about them comes earlier in Stanza
number 12, Volume 5 of Srimad Bhagavatam. It was said then that
these nine great personalities shall talk about what is Bhagavata Dharma
and the details will be presented through Vasudeva Narada discussions,
which is dealt with in this chapter of Volume 11.

This chapter also highlights the importance of being in the company of
any sagely person (like Narada) which is real Satsangha. The company
of such a person itself purifies the atmosphere wherein the seeker
derives the benefit of spiritual advancement. Realizing the self is the
ultimate goal of any devotional service and that is definitely possible in
the company of a realized person.



Stanza 1

Sri-Suka uvaca
govinda-bhuja-guptayam
dvaravatyam kurtdvaha
avatsin narado ’bhikspam
krsnopasana-lalasah

(8r1-Suka uvaca ) Sri Sukha Brahmarishi continues his discourse to
King Pareekshit:

( kurddvaha ) Hey! The ideal person of the Kuru dynasty ! ( naradah )
Sri Narada used to visit ( dvaravatyam ) Dwaraka ( abhikspam )
consistently, ( govinda-bhuja-guptayam ) which is well protected by
the valor of Sri Krishna Bhagavan’s powerful arms, ( avatsit ) and stay
there for long duration each time.

( krsnopasana-lalasah ) Narada used to visit Dwarka frequently like
this because of his ardent desire to do devotional service to Sri Krishna.

Stanza 2

ko nu rajann indriyavan
mukunda-caranambujam

na bhajet sarvato-mrtyur

upasyam amarottamaih

( rajan ) Hey, King Pareekshit! ( amarottamaih ) When even Lord
Brahma and other greatest of the greatest divine beings ( upasyam )
desire to worship  ( mukunda-caranambujam ) the pious lotus feet of
Sri Krishna Bhagavan, ( kh nu ) which person, ( sarvato-mrtyuh )



who 1s always confronted by death and ( indriyavan ) who is under the
influence of the five sense organs, ( na bhajet ) would not worship
Him?

Sri Narada is a greatest saint. He has no desire for anything leave alone
the worldly desires. How is that he is so much interested in the
devotional service of Sri Krishna Bhagavan? Sri Sukha Brahmarishi is
explaining that only those persons who have given up desires can really
worship Sri Krishna Bhagavan. He is reiterating this fact to King
Pareekshit because the king himself has left all the worldly comforts and
desires and decided to listen to Srimad Bhagavatam from Sri Sukha
Brahmarishi when he knew that he had only seven days left in this
world.

Stanza 3

tam ekada tu devarsim
vasudevo grhagatam
arcitam sukham asinam
abhivadyedam abravit

( ekada ) As things were progressing like this, once ( devarsin )
Narada ( grhagatam ) reached the home ( vasudevah ) of
Vasudeva ( tam ) where he was ( arcitam ) worshipped with reverence
by Vasudeva, ( asinam ) who made him sit ( sukham ) very
comfortably ( abhivadya ) and after paying his obeisance to him, ( idam
abravit ) spoke to him as follows.

Stanza 4

Sri-vasudeva uvaca



bhagavan bhavato yatra
Svastaye sarva-dehinam
krpananam yatha pitror

uttama-Sloka-vartmanam

( Sri-vasudeva uvaca ) Vasudeva said to Narada:

( bhagavan ) Hey Bhagavan! ( yatha ) Just like ( pitroh ) the visit of
parents benefit their children, ( yatha ) just like (
uttama-sSloka-vartmanam ) the visit of great devotees who have chosen
the path of singing the glories of Sri Krishna Bhagavan ( kripananam )
benefit those persons who are immersed in the miseries of worldly life, (
bhavatah ) your ( yatra ) visits ( svastaye ) are for the welfare (
sarva-dehinam ') of all the living beings.

Stanza 5

bhitanam deva-caritam
duhkhaya ca sukhaya ca

Sukhayaiva hi s&dhidnam

tvadrsam acyutatmanam

( deva-caritam ) The activities of the divine personalities like Indra
and others ( duhkhaya ca ) result in the misery
( sukhaya ca ) or happiness ( bhdtanam ) of the living beings. (
hi ) However, ( sadhdnam ) the activities of the saintly persons (
tvadrsam ) like yourself, ( acyutatmanam ) who have totally
surrendered unto the Supreme Being Who is ever permanent, (
sukhaya eva ) are only for the benefit of all the living beings.



Note: Through the above stanza, Vasudeva is trying to tell the selfless nature
of the saintly persons like Saint Narada. All divine personalities like Indra
etc. can bestow benefits or misery according to the situation. However, the
self-realized personalities like Narada can only bestow benefits to all the
living beings. That is because people like Narada help remove ignorance in
others. It is through this process the goal of self-realization is achieved.
Therefore, there 1s a special place for saintly personalities like Narada.

The limited benefits of Karma as compared to the total surrender to the
Supreme Being, be it through devotional route and/or knowledge route, is
highlighted above.

Stanza 6

bhajanti ye yatha devan
deva api tathaiva tan

chayeva karma-sacivah
sadhavo dina-vatsalah

( thatha eva devah api tan bhajanti ) The reciprocation by the divine
beings ( ye yatha devan bhajanti ) match with the kind of worship the
persons offer to them. ( chaya iva karma-sacivah ) They follow the
principle of shadow of the image according to the law of Karma.

( sadhavah dina-vatsalah ) However, the saintly persons are
compassionate to all the living beings.

Note: The saintly persons do not see any distinction in any living being.
They do not expect anything from anyone. At the same time, they wish for
the well-being of all irrespective of what they do or do not do towards them.



By just having a “darshan” of them (their very presence), the persons are able
to purify themselves.

As far as the divine beings are concerned, they reciprocate to the person
according to what worship they offer. It is just like the shadow form
depending upon the image offered.

Vasudeva is putting the question straight to Narada through the following
stanza that forms the main and the important content of the subject matter.
The question has two parts: (1) what are the righteous activities (Bhagavata

Dharma) when carried out pleases the Supreme Being and (2) by following

which a person can get rid of all kinds of fear from all directions in this
material world.

Stanza 7

brahmams tathapi prcchamo
dharman bhagavatams tava
yan srutva sraddhaya martyo

mucyate sarvato bhayat

( tathapi ) That being so (by having said that the saintly persons’ ve
g y g yp ry
presence purify the people because of their compassionate nature),
( brahman ) Hey the realized Narada!

( tava prcchamah ) I am asking you (1) ( yan ) to highlight such of
those things, ( martyah ) which a person ( Srutva ) upon listening and
understanding (  Sraddhaya ) very carefully, ( mucyate ) can get rid of
( sarvato bhayat ) the fear originating from any and all directions in
this worldly life, and (2) ( bhagavatan dharman ) such righteous



activities following which (Bhagavata Dharma) the Supreme Being shall
be pleased.

Stanza 8

aham kila puranantam
prajartho bhuvi mukti-dam

apujayam na moksaya

mohito deva-mayaya

( mohitah ) Due to my bewilderment ( deva-mayaya ) with the
illusionary powers (Maya Shakti) of Sri Bhagavan, ( aham pura )
during my previous lives ( apdjayam kila ) I had undertaken high
devotional service ( anantam ) to The Ever Permanent Sri Hari, (
prajartho ) just for the sake of begetting a son ( bhuvi ) on this earth (
mukti-dam ) Who in fact is the one who bestows deliverance. (
moksaya na ) Iregret why I didn't do it for the sake of deliverance.

Note: Sri Krishna Bhagavan had, as soon as He had manifested in the
prison cell as the son of Vasudeva reminded Vasudeva about his
previous lives. Now, Vasudeva connects those memories to Narada and
regrets that He had never asked for Moksha or deliverance to Sri
Krishna in his earlier births but only desired Sri Krishna Bhagavan to be
born as his son. He attributes this to his desire to be in the worldly life
with family etc., instead of not having self- realization. For this purpose,
he had undertaken great penances. There are detailed explanations about
this incidence in the Dasama Skandam (tenth volume). Stanzas 32 to 45
in Chapter 3 Volume 10 deal with the realization about Vasudeva’s
previous lives that Sri Krishna Bhagavan gave to Vasudeva in the prison
cell.



Stanza 9

yatha vicitra-vyasanad
bhavadbhir visvato-bhayat
mucyema hy anjasaivaddha

tatha nah sadhi su-vrata

Hey, the highly realized saint. ( yatha ) In what way, ( bhavadbhih )
according to you, ( afijasa ) without much difficulty, ( mucyema hi )
people like us can get liberation ( addha ) in the real sense (
visvato-bhayat ) from all sorts of fears in this worldly existence (
vicitra-vyasanat ) which has innumerable miseries. ( su-vrata ) Hey,
the one who has unwavering determination to uplift the fallen people
due to their ignorance! ( tatha nah sadhi ) Please
make us understand those principles in the manner you so desire.

Note: Irrespective of who is born as son to parents, the worldly life in
itself has its own miserable situations. Sri Bhagavan Himself was born
as son to Vasudeva and Devaki, as is being explained by Vasudeva to
Narada here. He is requesting Narada to explain those higher principles
to him (and through him to the people inhabiting in this world) which
can ensure deliverance from the miseries and fears of this life in this
material world.

Sri Sukha Brahmarishi is now continuing with his further discourse to
King Pareekshit.

Stanza 10

Sri-Suka uvaca



rajann evam kita-prasno
vasudevena dhimata
pritas tam aha devarsir

hareh samsmarito gunaih

( Sri-Suka uvaca ) Sri Sukha Brahmarishi said to King Pareekshit:

( rajan ) Hey, king Pareekshit! ( krta-prasnh ) Having presented these
questions ( dhimata ) by the most knowledgeable ( vasudevena )
Vasudeva ( evam ) in this manner, ( devarsih ) the greatest saint Sri
Narada, ( samsmaritah ) deeply remembered ( hareh )
Sri Hari ( gunpaih ) and His greatest potencies, ( pritah ) because of
which he became very much pleased ( dha ) and replied ( fam ) to
Vasudeva.

Stanza 11

Sri-narada uvaca
samyag etad vyavasitam
bhavata satvatarsabha
yat prcchase bhagavatan

dharmams tvam visva-bhavanan

( $ri-narada uvaca ) Sri Narada said to Vasudeva:

( satvatarsabha ) Hey, Vasudeva, you are highly knowledgeable
among the sincere devotees! ( samyak ) How appropriately ( tvam
prcchase ) you have made ( efat ) these questions ( vyavasitam ) and
put them forward ( bhavata ) by you ( bhagavatan
dharman ) that are related to the righteous principles (Bhagavata
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Dharma), ( yat ) which if followed properly, (
viSva-bhavanan ) can purify the entire humanity.

Stanza 12

Sruto ‘nupathito dhyata
adrto vanumoditah
sadyah punéati sad-dharmo
deva-visva-druho 'pi hi

( deva ) Hey, Vasudeva! ( sad-dharmah hi ) As far as Bhagavata
Dharma, (the righteous principles) are concerned, ( va ) one either (
Srutah ) can listen them through the mouth of the Guru, ( anupathitah )
or after listening from the Guru one can recite them oneself, ( dhyatah)
or they can be remembered, ( adrtah ) or can assimilate them
with the required attention, ( anumoditah ) or can appreciate them
seeing others reciting them.

( punati ) It does not matter whichever way they are, all of them have
the potency of purifying instantly ( vis§va-druhah api ) even those who
torture or inflict pain to the creations of the universe.

Stanza 13

tvaya parama-kalyanah
punya-Sravana-kirtanah

smarito bhagavan adya

devo narayano mama

( tvaya ) Because of your very question about the principles of
righteousness (Bhagavata Dharma) ( mama ) I could ( smaritah )
remember ( adya ) right at this time ( nardyanah ) Sri Narayana, (
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parama-kalyanah ) Who is nothing but absolute auspiciousness, (
punya-Sravana-kirtanah ) whose glories themselves bestow the greatest
benedictions, ( bhagavan ) Who possesses all the six qualities and all
prosperities ( devah ) and Who is self effulgent pure consciousness.

Note: Narada is thanking Vasudeva for his question about the Bhagavata
Dharma. Narada says his question has given him an opportunity to
remember about Sri Narayana instantly. So more importantly, the very
question put up by Vasudeva was so pious that it gave Narada an

opportunity to delve deep into the devotional service aspects of Sri
Narayana.

Stanza 14

atrapy udaharantimam
itihasam puratanam
arsabhanam ca samvadam
videhasya mahatmanah

( atrapi ) Whenever these questions had come up for dialogue, ( imam
) normally a particular ( puratanam ) ancient ( itihasam ) historical
incidence ( samvadam ) wherein detailed discussions ( arsabhanam
) between the sons of Rishabhadeva ( mahatmanah ) and the spiritually
advanced ( videhasya ca ) King of Videha Nimi had
taken place ( udaharanti ) is cited as the appropriate example to delve
on these points.

Note: Through the following seven stanzas brief explanation about
Rishaba Deva and his sons is given.

Stanza 15
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priyavrato ndma suto
manoh svayambhuvasya yah
tasyagnidhras tato nabhir
rsabhas tat-sutah smrtah

( manoh ) The Manu ( svayambhuvasya ) known as Swayambhu
( sutah ) had a son (priyavratah nama yah ) named Priyavrata.

( tasya sutah ) His son was ( agnidhrah ) Agneedra.( tatah) He had
a son ( nabhih ) named Nabhi. ( tat-sutah ) That Nabhi had a son (
smrtah ) who came to be known as the famous ( rsabhah )
Rishabha.

Stanza 16

tam ahur vasudevamsam
moksa-dharma-vivaksaya
avatirnam suta-Satam
tasyasid brahma-paragam

( dhuh ) It is being said that ( tam ) Rishaba Deva
( vasudevamsam ) was the very potency (or the expansion) of the
Supreme Being ( avatirnam ) who manifested in this world
( moksa-dharma-vivaksaya ) to spread the knowledge regarding the
principles of liberation and put them into practice of execution. ( tasya )
He ( asit) had ( suta-$atam ) one hundred sons ( brahma-paragam )
who were all Vedic scholars and erudite in regulative principles.

Stanza 17

tesam vai bharato jyestho
narayana-parayanah

13



vikhyatam varsam etad yan-
namna bharatam adbhutam

( tesam vai ) Among those one hundred sons ( jyesthah ) was the
eldest son ( bharatah ) Bharata. ( narayanpa-parayanah ) He
considered only Sriman Narayana to take shelter unto and

remained all through as a great devotee and realized personality

very firmly. ( etat varsam ) This part of the earth ( vikhyatam ) that
was earlier called as Ajanabha, ( adbhutam
vikhyatam ) came to be famously known to the surprise of all (
bharatam ) as “Bharatam” ( yan-namna ) linking it with his name
Bharata.

Stanza 18

sa bhukta-bhogam tyaktvemam
nirgatas tapasa harim
upasinas tat-padavim
lebhe vai janmabhis tribhih

( sah) This emperor Bharata ( tyaktva ) had given up ( imam ) his
kingdom, ( bhukta-bhogam ) which was highly prosperous for material
enjoyment ( nirgatah ) and left his home ( tapasa ) engaging himself
in greatest penances ( upasinah ) and serving in devotion ( harim ) Sri
Hari. ( tribhih ) In three births, ( lebhe vai ) he could attain
( tat-padavim ) liberation.

Note: The first fifteen chapters in Volume 5 is entirely devoted to
these great personalities including Rishaba Deva and Bharata.

Stanza 19
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tesam nava nava-dvipa-
patayo 'sya samantatah
karma-tantra-pranetara
ekasitir dvijatayah

( tesam ) Among those one hundred sons, ( nava ) nine persons
( nava nava-dvipa-patayah ) were the sovereign kings of the nine
islands ( samantatah ) surrounding ( asya ) Bharatam. ( ekasitih )
Eighty-one of them ( dvijatayah ) were great Brahmins thorough in
Vedic principles ( karma-tantra-pranetarah ) and they engaged
themselves in the path of Vedic sacrifices as propounded by the Vedas.

_ Note: Out of those one hundred sons of Rishabhadeva, the eldest one
Bharata became the emperor Bharata. Out of the remaining ninety-nine
younger brothers, nine of them became the sovereign kings of the nine
islands surrounding Bharatam. Eighty-one of them became great
Brahmin Vedic scholars and engaged themselves in the pursuit of Karma
as propounded by the Vedas. The remaining nine persons became great
Yogis about whom Narada Maharshi is going to present through the
following stanzas.

Stanza 20

navabhavan maha-bhaga

munayo hy artha-Samsinah
Sramana vata-rasana
atma-vidya-visaradah

( maha-bhagah ) Extremely fortunate were those ( nava ) nine sons of
Rishabhadeva. ( munayah ) They were great sages of high spiritual
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knowledge. ( Sramanah ) They always engaged themselves in the
processes of self-realization. ( vata-rasanah ) They never at all
bothered about the kind of dress they wore. ( atma-vidya-visaradah )
They had very good expertise on the concepts of the higher knowledge
about self ( artha-Ssamsinah ) and continuously advocated the
principles about the Absolute Truth.

Note: These nine sons of Rishabhadeva, known as Naya Yogis, had
attained spiritual heights when they were very young. That was because
in the young age itself they started pursuing the knowledge about the
Absolute Truth. They had the special capacity to elucidate the principles
regarding the attainment of higher values of life right from young age.
They bothered neither about their food nor the kind of dress did they
wear. They were not at all interested in the worldly pleasures.
Therefore, they could easily discriminate between truth and untruth,
righteousness and non-righteousness. Therefore, they were the most

competent and deserving sages who could enlighten about the Absolute
Truth.

Stanza 21

kavir havir antariksah
prabuddhah pippalayanah
avirhotro ’tha drumilas
camasah karabhajanah

Those self realized nine sages were Kavi, Hari, Anthariksha,
Prabuddha, Pippalayana, Avirhotra, Dhrumila, Chamasa and
Karabhajana.

Note: King Nimi asked nine questions to Naya Yogies. Turn by turn
they answered these questions. The answers and explanations given
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by them are of very high spiritual value. They appear in the following
order in Volume 11.

Kavi Chapter 2 — Stanzas 33 to 43
Hari Chapter 2 — Stanzas 45 to 55
Anthariksha Chapter 3 — Stanzas 3 to 16
Prabhuddha  Chapter 3 — Stanzas 18 to 33
Pippalayana Chapter 3 — Stanzas 35 to 40
Avirhotra Chapter 3 — Stanzas 43 to 55
Dhrumila Chapter 4 — Stanzas 2 to 23
Chamasa Chapter 5 — Stanzas 2 to 18
Karabhajana Chapter 5 — Stanzas 20 to 42
Stanza 22

ta ete bhagavad-ripam
visvam Sad-asad-atmakam
atmano ‘vyatirekena
pasyanto vyacaran mahim

( ete te ) These nine Yogies ( vyacaran ) travelled all over ( mahim )
the world ( pasSyantah ) considering ( viSvam ) the entire universe,
( sad-asad-atmakam ) along with all the gross and subtle objects
contained therein, ( bhagavad-ripam ) as the form of that Supreme
Consciousness/Ultimate Truth, ( avyatirekepa ) which is not at all
distinct ( atmanah ) from the self.

Note: As earlier mentioned these nine Yogies were already realized
souls. They never considered anything in this universe as distinct
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entities. Their realization was such that they never had a feeling that
they were individual entities and thus there was nothing as me and mine
attitude in them. They realized themselves the Supreme Consciousness
and the entire world also as such. Therefore, they were the entire
universe and the entire universe in them. This level can come only to
those who are in the highest stage of spiritual perfection known as
“Paramahamsas”.

Stanza 23

avyahatesta-gatayah sura-siddha-sadhya-
gandharva-yaksa-nara-kinnara-naga-lokan
muktas caranti muni-carana-bhdtanatha-

vidyadhara-dvija-gavam bhuvanani kamam

( avyahatesta-gatayah ) The nine great Yogis, who were in a position
to travel anywhere as per their wish without any hindrance ( muktah )
and who were free from all kinds of desires, ( k&mam aranti ) moved
around as much as they wanted (
sura-siddha-sadhya-gandharva-yaksa-nara-kinnara-naga-lokan ) in
the worlds of divine beings, Sidha devas, Sandhyas, Gandharvas,
Yakshas, human beings, Kinnaras and serpants. ( k&mam aranti )JThey
also went, as they liked, ( bhuvanani ) to the places of residence (
muni-carana-bhatanatha-vidyadhara-dvija-gavam ) of great sages,
Charanas, Bhutha Nahas, Vidyadharas, Brahmins and cows.

Note: Though they had great Yogic powers because of their position as
Paramahamsas, they never had any desire for anything. They never
stayed at one place but kept on moving around to various places without
any hindrance. It is felt that such great Yogis even now travel
continuously because they do have such powers due to their unique
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position. The important point is that they can reach any place anywhere
according to their wish without any obstacle.

Stanza 24

ta ekada nimeh satram
upajagmur yadrcchaya
vitayamanam rsibhir

ajanabhe mahatmanah

( te ) These nine Yogies ( upajagmuh ) happened to reach ( ekada )
once, ( yadrcchaya ) all of a sudden, ( satram
) the place of sacrificial performance ( vitdyamanam ) conducted as
per Vedic traditions ( ajanabhe ) in Anjanabha Varsha (Bharatam)
( mahatmanah ) by the saintly ( nimeh ) emperor Nimi ( rsibhih )
under the directions of the great sages.

Note: Emperor Nimi was a highly realized personality. It 1s said that
great Yogis like Nava Yogis reach such places of worship if they so
desire from nowhere because of their yogic heights. This is particularly
so when some performances without any self-interest take place keeping
the welfare of all the living beings as the only goal.

Stanza 25

tan drstva slrya-sankasan
maha-bhagavatan nipa
yajamano ’‘gnayo viprah
sarva evopatasthire

( surya-sankasan ) As these nine Yogis appeared there, those present
could see they were radiating such effulgence as if the sun itself has
manifested before them. ( tan drstva ) When they saw
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( maha-bhagavatan ) these great saintly personalities, ( yajamanah )
the performer of the sacririce namely the emperor Nimi, ( agnayah ) the
sacrificial fires, ( viprah ) the sages under whose supervision the
sacrifices were being conducted, ( sarve eva ) all of them
simultaneously reached to them ( upatasthire ) and stood in reverence
before them.

Note: It is difficult to describe in words the greatness of highly realized
personalities. When the Nava Yogies appeared emitting around them
such radiation of light conforming to that of the sun, all the persons
present there understood that the persons arrived are the greatest realized
souls. Not only had all of them, but also the sacrificial fires also stood
up in front of them with reverence. The sacrificial fires are divine
beings through which the offerings are made to reach the intended
destination by chanting the prescribed Vedic hymns. In such sacrifices,
the divinity of the performance reaches sanctity when conducted strictly
as per the prescribed norms. When the fires also got up to receive the
Yogis it meant the sacrifices were going on in a very pious manner. The
purpose of any Vedic sacrifice is for the welfare of all the living beings.
The Yogis are in a higher platform from this point of view because they
travel all around keeping the welfare of all the beings of the universe.
Therefore, the sacrifice instantly halted to give preference to such great
Yogis who deserve reverence and appropriate welcome. By means of
their very presence, such Yogie are in a position to bestow blessings to
each and everyone by spreading divine knowledge and by removing the
darkness of ignorance.

Stanza 26

videhas tan abhipretya
narayana-parayanan
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pritah sampdjayam cakre
asana-sthan yatharhatah

( abhipretya ) All of them realized at once ( fan) that these Yogies
( narayana-parayanan ) are the exalted devotees of the Supreme
Being, Sriman Narayana ( pritah ) and so became very much pleased. (
videhah ) The emperor of Videha, Nimi, became very much happy
about their arrival. ( asana-sthan ) He made them seated (
yatharhatah ) at the deserving places ( sampujayam cakre ) and very
respectfully paid his obeisance.

Note: To get these types of Yogis the person must be very fortunate.
Such divine personalities do not go to places by invitation. This shows
the worthiness of the emperor Nimi and his spiritual elevation where the
Yogis had felt it appropriate to be present in the assembly of the Vedic
sacrifice.

Stanza 27

tdn rocamanan sva-ruca
brahma-putropaman nava
papraccha parama-pritah
prasrayavanato nipah

( nrpah ) The emperor Nimi, ( parama-pritah ) who overcame with
extreme happiness ( prasrayavanatah ) and became so humble,
respectfully ( papraccha ) asked ( tan nava ) those Naya Yogies, (
rocamanan ) who were radiating spiritual effulgence ( sva-ruca ) from
within themselves ( hma-putropaman ) and who were just looking like
the Sanaka Saints, the sons of Lord Brahma.

Stanza 28
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Sri-videha uvaca
manye bhagavatah saksat
parsadan vo madhu-dvisah
visnor bhatani lokanam
pavanaya caranti hi

( $ri-videha uvaca ) King Nimi said:

( manye ) I consider (vah ) all of you ( parsadan ) as the true devotees
of ( saksat ) the Supreme ( bhagavatah ) Bhagavan ( madhu-dvisah )
Sri Maha Vishnu. ( hi ) That is because ( bhdtani ) the devotees
( visnoh) of Sri Maha Vishnu ( caranti ) travel a lot ( pavanaya )
with the intent of purifying ( /ok&nam ) all the worlds.

Note: The devotees of Lord Maha Vishnu travel all over the worlds and
while doing so they highlight the principles of spiritual values just to
purify all the living beings. There are various examples for this: like the
Sanaka Saints, Sage Narada etc. Naya Yogies also fall in this category.

Stanza 29

durlabho manuso deho
dehinam ksana-bhangurah
tatrapi durlabham manye
vaikuntha-priya-darsanam

( ksana-bhangurah ) Even though the human body perishes as if in split
second, ( manusah dehah ) getting a human body ( durlabhah ) itself
1s very very rare for the living entity, ( dehindm ) which had assumed
various kinds of bodies in different lives earlier. ( tatra api durlabham )
It is much more difficult for a human being ( vaikuntha-priya-darsanam
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) to come into association with the pure devotees of Sri Vishnu
Bhagavan, than getting the rarest human body in one’s life.

Note: The statement of emperor Nimi is very profound. One might get a
human body after taking births several times in different bodies. The
span of life of the human body itself is very short. Moreover, no one can
say when the death will approach. It is only through the human body
one can think of spiritual advancement. However, it is rare to come
across and associate with the real devotees of Sri Maha Vishnu. One has
to be fortunate to get that opportunity. Such real devotees of Sr1 Maha
Vishnu can purify all living beings just by their presence.

Stanza 30

ata atyantikam ksemam

prcchamo bhavato ‘naghah
samsare 'smin ksanardho ’pi
sat-sangah Sevadhir nrpam

( anaghah ) You are the ones who are very clean unaffected by any dirt
— the real form of Atman which is Pure, Conscious Bliss and ever
permanent. ( atah ) Therefore, ( prcchamah) 1 am asking ( bhavatah
) you ( atyantikam ) about the highest, perfect and ever permanent
( ksemam ) goodness for a human being. ( nrmdm ) When human
beings ( sat-sangah ) get the association of the real devotees of Shri
Mahavishnu ( asmin ) in this ( samsare ) material world
( ksanardhah api) even for a fraction of a second, ( $evadhih ) itis
like a valuable treasure for them.

Stanza 31

dharman bhagavatan brita
yadi nah Srutaye ksamam

23



yaih prasannah prapannaya
dasyaty atmanam apy ajah

( yadi ) If you consider (nah ) we are ( ksamam ) qualified enough
( Srutaye ) to listen to them, ( brdta ) kindly explain to us ( dharman
) those righteous principles of devotional service ( yaih ) that shall
( bhagavatan ) please the Supreme Being ( prasannah ) and by the
observance of which Srihari will be pleased ( dasyati ) to give
( atmanam api ) even Himself ( prapannaya ) unto that devotee.

Note: Emperor Nimi’s question is very profound. He is asking what the
highest, perfect and ever permanent goodness is for a human being in
this material existence. What righteous principles a sincere devotee
should follow, which shall please Srihari, in order to reach that stage of
goodness. One can see the similarity of the question put forward by the
emperor Nimi to the Nava Yogies and Vasudeva to Narada. That is why
Narada 1s taking us back to the discussions happened earlier between the
emperor Nimi and the Nava Yogis in Videha. As per the Vedic
traditions, the spiritual knowledge remains the same as it was before.
What was originally there in the form of knowledge continues to be
there now and shall be there in the future. Therefore, there is nothing
new to add or deduct from what is already available. It is complete in all
respects. This is the basic concept in Vedic teaching and it contains the
paramount truth that there exists only one truth and nothing other than
that one truth.

Stanza 32

Sri-narada uvaca
evam te nimina prsta
vasudeva mahattamah
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pratipljyabruvan pritya
sa-sadasyartvijam nipam

( Sri-narada uvaca ) Sri Narada said to Vasudeva:

( vasudeva ) Hey, Vasudeva! ( nimina ) When emperor Nimi
( prstah ) put forward ( evam ) these questions before them, ( fe )
those ( mahattamah ) great Yogis ( pratipdjya ) appreciated
Nimi profoundly, ( nmam ) who was ( sa-sadasyartvijam )
surrounded by the sages and other members assembled there to witness
the Vedic sacrifice, ( pritya ) and very pleasingly ( abruvan ) started
explaining to him.

It 1s Kavi Maharshi, among those Nava Yogis, who replies first to
emperor Nimi.

Stanza 33

Sri-kavir uvaca
manye ’kutascid-bhayam acyutasya
padambujopasanam atra nityam
udvigna-buddher asad-atma-bhavad
visvatmana yatra nivartate bhih

( $ri-kavir uvaca ) Kavi Maharshi replied to emperor Nimi:

( atra ) In this material world, ( asad-atma-bhavat ) when one gets
oneself identified with the falsehood like depending upon or
liking/disliking other human bodies, which are purely of temporary
nature, and also that one gets oneself too much engrossed with his own
sense organs, which again have no permanent existence, ( nityam )
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such a person always ( udvigna-buddheh ) comes under the influence
of fear.

( manye ) 1 consider that ( padambujopasanam ) engaging in the
devotional service at the pious lotus feet of Sri Bhagavan, ( acyutasya )
Who is ever permanent and not subject to any changes, (
akutascid-bhayam ) ensures removal of all sorts of fears from all
directions.

( yatra ) When a person engages himself in the devotional service of
Sri Bhagavan ( bhih ) the fear of this material world ( nivartate )
totally gets relieved from him ( visvatmana ) in all respects.

Note: Kavi Maharshi now goes on to explain that the highest, perfect
and ever permanent goodness for a human being is to engage himself in
the devotional service of Bhagavan. Due to this, he is relieved of all
sorts of fears while living in this material world. Now Kavi Maharshi
goes on to explain the characteristics of the righteous principles of
devotional service (Bhagavata Dharma).

Stanza 34

ye vai bhagavata prokta
upaya hy atma-labdhaye

anjah pumsam avidusam

viddhi bhagavatan hi tan

( afjah ) For easily ( atma-labdhaye ) reaching to the state of
self-realization ( pumsam ) by those people ( avidusam ) who are
ignorant, ( bhagavata hi) Sri Bhagavan Himself
( proktah ) had advocated ( ye vai upayah ) a few ways. ( viddhi )
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Please understand ( tan ) all of them ( bhagavatan ) as the righteous
principles (Bhagavata Dharma).

Note: Kavi Maharshi says that Sri Bhagavan Himself has advocated
many means, which if followed properly, can lead an ordinary person
who is not familiar with the stringent rules of Vedic sacrifices etc.
towards the goal of self-realization. It is impossible for an ordinary
person to understand Manu Smriti, Vedic hymns, Narada Bhakti Sutra
etc. However, by reading, listening and assimilating the principles
contained in Bhagavad Geeta, Srimad Bhagavatam, and many other
Puranas, one can come to the path of self-realization.

Kavi Maharshi had used the expression “afijah” which means very
easily. Through the next stanza, he is elaborating why these righteous
principles (Bhagavata Dharmas) are easy to follow for an ordinary
person.

Stanza 35

yan asthaya naro rajan
na pramadyeta karhicit

dhavan nimilya va netre
na skhalen na pated iha

( rajan ) Oh, the great king Nimi! ( asthaya ) While executing ( yan
) these righteous principles (Bhagavata Dharma) ( narah ) a person (
karhicit na ) shall never ever ( pramadyeta ) get into any difficulty. (

dhavan va ) Even if he runs ( nimilya ) closing ( netre ) both his eyes

( iha ) while executing these principles, ( na skhalet ) he shall never

tumble ( na pated ) nor shall he fall.

Note: Kavi Maharshi is explaining that while executing these righteous
principles (Bhagavata Dharma) like reading, listening, or assimilating,
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even if some hurdles come in between, the same will not have any
adverse effect on the person executing them. This is not so in the case
of performance of Vedic sacrifices and other Yogic exercises.

However, what are these righteous principles (Bhagavata Dharma)?
Kavi Maharshi now goes on to explain them step by step. They are not
just limited to reading some scriptures or executing something for the
sake of doing them. They are much more than that.

Stanza 36

kayena vaca manasendriyair va

buddhyatmana vanusrta-svabhavat

karoti yad yat sakalam parasmai
narayanayeti samarpayet tat

Whatever one does ( kayena ) through his body, ( vaca ) words,
( manaa va ) mind, ( indriyaih ) senses, ( buddhya ) intelligence,

( atmana ) consciousness, ( anusrta-svabhavat ) or does according to
one’s own individual characteristic acquired through tradition, ( karoti )
and whatever one executes, ( yaf yat ) all and all (tat sakalam ) of them

( parasmai narayanaya ) “are for the sake of the Supreme Being,

Sriman Narayana”. ( iti samarpayet ) One has to execute all such

actions with this unwavering determination.

Note: In simple words, Kavi Maharshi says that whatever the form of
worship to that Supreme Being, all of them are the righteous principles
(Bhagavata Dharma), and needs to be executed by the person with the
spirit mentioned in Stanza 36.
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Now, he goes on to explain that the fear arising in the human being
while living in this material world is because of ignorance. One can
overcome this only through the right knowledge.

Stanza 37

bhayam avitiyabhinivesatah syad

ISad apetasya viparyayo ‘smitih

tan-mayayato budha abhajet tam
bhaktyaikayeSam guru-devatatma

( apetasya ) A person who stands apart as a separate entity ( 78at )
away from Bhagavan ( asmitih syad ) forgets about his own real
identity ( tan-mayaya ) because of the illusionary powers (Maya

Shakti) of Bhagavan.

( viparyayah ) Due to this fact — of standing apart as a separate entity-
he will develop false ego about himself identifying him with his material
body.

( dvitiyabhinivesatah ) He comes to identify himself as the second one
within that one single indivisible all pervading supreme consciousness
due to the illusion.

( bhayam ) Because of this false identification with himself, as against
the unified single absolute consciousness, he develops fear in the
material existence.

( budhah ) A person who has better insight ( guru-devatatma ) shall
approach a spiritual master with all due respect to him and considering
him as non-distinct from that indivisible supreme consciousness.
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That person, thereafter goes on engaging himself in the service of
worship ( tami1sam ) to that Supreme Being ( ekaya bhaktya ) with
unflinching devotion ( abhajet ) till he gets liberated.

Note: Human mind is always under the influence of material desires and
sense enjoyment. That being so, where is the question of unflinching

devotion? Kavi Maharshi is clearing this doubt through the following
stanza.

Stanza 38

avidyamano ‘py avabhati hi dvayo
dhyatur dhiya svapna-manorathau yatha
tat karma-sarnkalpa-vikalpakam mano
budho nirundhyad abhayam tatah syat

( dvayah avidyamanah api ) Even though there is no duality in this
material world in real terms, ( dhiya ) because of the nature of his
mind, (dhyatuh ) the human being ( avabhati hi ) experiences
( svapna-manorathau yatha ) whatever he had seen in his dream state.
He also experiences what he has perceived in his mind through his
mental chariot following him like a shadow even while in waking stage.

( tat ) Therefore, ( manah ) the mind is responsible for
(karma-sarnkalpa-vikalpakam ) determining some of the material
activities as something very desirable and attractive, while some other
material activities as something leading to aversion.

( budhah ) A person having proper insight ( nirundhyéat ) should
exercise control over his mind.
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( tatah ) The exercise of proper control over his mind helps in bringing
about the unflinching devotional service ( abhayam syat) that alone
can get rid of the fear in this material world.

Note: The mind is responsible for our perception of duality in this
material world. When there is no mind, there is no outside world. Kavi
Mabharshi explains that pure devotees have achieved this height of not
coming under the control of their minds.

Stanza 39

Srnvan su-bhadrani rathanga-paner
Janmani karmani ca yani loke
gitani ndmani tad-arthakani
gayan vilajjo vicared asangah

( vicaret) A person should wander around in this world ( asangah )
without having attachment to and desires/ aversion for this material
world.

( vilajjah ) While doing so he must not be ashamed ( gayan ca) of
singing loudly ( $rnvan ) or listening attentively to the glories ( yani )
about a few  ( janmani ) manifestations, ( rathanga-paneh ) of Sri
Bhagavan Chakrapani — the One Who holds a disc in His hands — (
namani ) His great names ensuring instant piousness, ( karmani ) and
His great deeds.

( gitani ) The glories of the Bhagavan are praiseworthy ( /oke ) in this
world, ( su-bhadrani ) are extremely pious, ( tad-arthakani ) and
contain the greatest principles leading to the path of liberation.

Note: Kavi Maharshi now goes on to explain about the amazing way of
life of a person who has reached that height of devotional character by
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continuously engaging himself in singing and listening about the
Bhagavan. In this process itself, he has given up totally his material
attachment and aversion.

Stanza 40

evam-vratah sva-priya-nama-Kirtya
jJjatanurago druta-citta uccaih
hasaty atho roditi rauti gayaty
unmada-van nityati loka-bahyah

( evam-vratah ) A person, who has reached this stage of devotion in his
life — as mentioned in the previous stanza — ( sva-priya-nama-kirtya )
as he continuously glorifies the pious holy names of his dearest
Bhagavan, ( jatanuragah ) develops a special relationship
of enchanting devotional attachment to the Bhagavan — as against the
material attachment of non-devotees.

( druta-cittah ) By reaching this stage of enchanting devotional
relationship with Bhagavan ( unmada-vat ) his heart totally melts with
ecstatic love and like a mad person, ( loka-bahyah ) ignoring the
ways of the so called practical worldly way of life, ( atho ) at different
times ( uccaih ) he loudly ( hasati ) laughs, ( roditi ) cries, ( rauti )
shouts, ( gayati ) sings ( nrtyati ) and dances.

Stanza 41

kham vayum agnim salilam mahim ca
Jyotimsi sattvani diso drumadin
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sarit-samudrams ca hareh Sariram
yat kim ca bhatam pranamed ananyah

Such a pure devotee — as mentioned in the previous stanzas — bows
down to every moving and non-moving thing in this universe seeing
them as the pure manifestation of the Bhagavan.

( kham ) He considers the sky, ( vayum ) air, ( agnim ) fire, ( salilam
) water, ( mahim ca ) earth, ( jyotimsi ) the planetary system, (
sattvani ) animals, ( diSah ) the directions, ( drumadin ) plants, trees
and creepers, ( sarit-samudrams ca ) rivers, oceans; ( yat kim ca
bhatam ) and all other moving and nonmoving things ( hareh Sariram
) as the body of Sri Bhagavan. ( ananyah ) He has the firm
determination that he is also not a separate entity from the body of the
Bhagavan. ( pranamed ) This is the reason why he shows his
reverence to all of them with ecstatic love and devotion to Bhagavan.

Note.: Kavi Maharshi says that it is impossible even for a person who has
attained great Yogic feats to reach the special situation in which a pure

devotee has reached by always reciting/remembering the name of the
Bhagavan.

Stanza 42

bhaktih paresanubhavo viraktir

anyatra caisa trika eka-kalah
prapadyamanasya yathasnatah syus
tustih pustih ksud-apayo ‘nu-ghdsam

( prapadyamanasya ) When a person engages himself in the
devotional service of the Bhagavan without any falsehood in the manner
mentioned above, ( eka-kalah ) he develops the following three things

simultaneously together at the same time.
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( bhaktih ) (1) Ecstatic love of devotion for Bhagavan,

( paresanubhavah ) (2) Continuous remembrance of the form of the
Bhagavan within him, which is the cause for the ecstatic love of

devotion,

( anyatra viraktih ca ) (3) He gets fully detached from all other things
in this world.

( esah trikah ) The above development of three things happening
together to the pure devotee ( yatha ) is just like ( asnatah ) when a
hungry person eats food, ( anu-ghasam ) as he swallows each morsel
( tustih ) he gets satisfaction, ( pustih ) the feeling of filling his belly,
( ksud-apayah ) and relief from hunger ( syuh ) simultaneously at the
same time as he eats his food.

Stanza 43

ity acyutanghrim bhajato ‘nuvirttya
bhaktir viraktir bhagavat-prabodhah

bhavanti vai bhagavatasya rajams

tatah param $antim upaiti saksat

( rgjan ) Hey, king Nimi! ( iti ) In this manner, ( bhagavatasya ) the
pure devotee of Sri Bhagavan, ( anuvittya bhajatah ) who engages
himself continuously at the worship of ( acyutanghrim ) the pious lotus
feet of Sri Hari, ( bhavanti vai ) definitely attains ( bhaktih ) ecstatic
devotion, ( viraktih ) total aversion to all material desires, (
bhagavat-prabodhah ) and reaches the state of self-realization. ( tatah
) Overwhelmed with this kind of devotion ( upaiti saksat ) that devotee
achieves the absolute ( param $antim ) spiritual state of liberation
- right here on earth where he continues to live.
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Note: There 1s a statement in the above stanza “bhavanti vai
bhagavatasya” - to such a devotee of the Bhagavan it happens etc. etc.
At this stage, king Nimi takes the discussion further by asking the Nava

Yogies, who is in fact a real ‘“bhagavata” and what are his
characteristics.

Stanza 44
Sri-rgjovaca
atha bhagavatam brita
yad-dharmo yadrso nrnpam
yathacarati yad brite
yair lingair bhagavat-priyah

( Sri-rgjovaca ) King Nimi further asked —

( brata ) Now, please explain ( bhagavatam ) about the devotee of
the Bhagavan. ( yad-dharmah ) What righteous principles does he
observe? ( yadrsah ) What characteristics does he have? ( yatha
) How does ( carati) he interact and transact while living ( nrnam )
among the ordinary people? ( yat brate ) What does he speak? (
yaih lingaih ) What symptoms can we find in him through which one
can say that ( bhagavat-priyah ) he is the most loved one by the
Bhagavan?

Note: One can observe how intelligently the emperor Nimi put forward
this question. He articulated the Nava Yogis to highlight the symptoms
for identifying a real devotee. These are — his righteous principles,
character, how he transacts in this world, how he speaks and the visible
symptoms through which we can say so and so a real devotee.

Stanza 45
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Sri-havir uvaca
sarva-bhutesu yah pasyed
bhagavad-bhavam atmanah
bhdtani bhagavaty atmany
esa bhagavatottamah

( 8ri-havir uvaca ) Now, it 1s the turn of the Nava Yogi, Hari, to reply:

( yah ) The devotee ( paSyet ) who sees ( atmanah ) his
( bhagavad-bhavam ) own real identity ( sarva-bhdtesu ) in all the
moving and non-moving beings and ( paSyet ) in the same manner
sees ( atmani bhagavati ) in his real identity ( bhatani
) all the moving and non-moving beings, ( esah ) such a devotee (
bhagavatottamah ) is considered as devotionally most advanced among
all the devotees.

Note: It is only one undivided, ever permanent, and indestructible
supreme conscious bliss which is inherent in all the moving and
non-moving things and, therefore, the person who sees them as such
including himself as a single one without the second, is considered as the
most advanced devotee. While he transacts in this world, his basic
understanding of the above principle does not change.

Hari Maharshi is taking the discussion to a very high spiritual level
through these stanzas. Stanza 45 describes the symptoms of the most
advanced devotee, the one who is the first class devotee. Now he
describes as to who comes in the middle category (the second-class
devotee) through Stanza 46.

Stanza 46
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ISvare tad-adhinesu
balisesu dvisatsu ca
prema-maitri-kipopeksa
yah karoti sa madhyamah

( yah karoti sa madhyamah ) He is the middle class or second rated
devotee ( prema ) who has love ( T8vare ) for the
Bhagavan, ( maitri ) friendship ( tad-adhinesu ) towards other
devotees of the Bhagavan, ( kip& ) mercy ( balisesu ) for the ignorant
people (uopeksa ) and disregard ( dvisatsu ca ) for those who are
against the Bhagavan.

Note: The middle class devotee has has discrimination among the living
entities and classifies them differently. He also considers himself as a
separate entity. The first class devotee sees unity in everything in which
chain he also becomes one with the total. This differentiation or “Bedha

Budhi” is the basic point of difference between these two categories of
devotees.

Stanza 47

arcayam eva haraye
pujam yah Sraddhayehate
na tad-bhaktesu canyesu
sa bhaktah prakrtah smrtah

( yah ) There are persons who ( Sraddhaya ) faithfully ( 7hate )
engage in ( pagjam ) worshiping ( arcayam )idol ( eva )
alone, ( haraye ) invoking Sri Hari in it.
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( anyesu ca na ) But they, at the same time do not show the same kind
of attitude  ( tad-bhaktesu ) towards other devotees of Sri Hari and
all others in general.

( sah ) Such persons ( smytah) are considered to be ( prakitah ) in
the initial stage ( bhaktah ) as a devotee.

Note: When someone confines his devotion to merely worshiping an
idol, however sincere he might be, he is considered to be in the initial
stages of becoming a devotee.

Stanza 45 describes the nature of a first class devotee — Uthama, Stanza
46, the second class — Madhyama and Stanza 47, the third class —
Prakrita. Now, through the following eight stanzas Hari Maharshi is
explaining the characteristics of the Uthama devotee (the most advanced
devotee).

Stanza 48

grhitvapindriyair arthan

yoh a dvesti na hrsyati
visnor mayam idam pasSyan

sa vai bhagavatottamah

( yah ) A person, ( grhitva api ) even though absorbs and perceives (
arthan ) the worldly matters ( indriyaih ) through his senses, ( pasyan
) sees ( idam ) this entire universe ( mayam ) as the energy -
Maya Shakti — ( vispoh ) of Shri Vishnu, ( na dvesti ) because of which
neither hates it ( na hrsyati ) nor rejoices about it, ( sa vai ) is the
most ( bhagavatottamah ) advanced among all the devotees. This is
because he has fixed himself on Sri Vasudeva through his heart and soul.
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Note: When a person absorbs the worldly objects through his eyes, nose
etc. he enjoys either some pleasure or some misery. However, an
advanced devotee does not feel pleasure or misery both because of his
advanced state of accepting either of them in equanimity.

Stanza 49

dehendriya-prana-mano-dhiyam yo
Janmapyaya-ksud-bhaya-tarsa-krcchraih

samsara-dharmair avimuhyamanah

smitya harer bhagavata-pradhanah

( hareh smitya ) Due to his constant remembrance of Sri Hari

within himself,  ( yah ) when a person

( avimuhyamanah ) is not bewildered ( samséara-dharmaih ) with the
special characteristics of the material nature

( janmapyaya-ksud-bhaya-tarsa-krcchraih ) like birth, death, hunger,

fear, and the pain due to exertion ( dehendriya-prana-mano-dhiyam )

affecting his body, senses, life air, mind and intelligence,
( bhagavata-pradhanah ) he is considered as the most advanced
devotee.

Note: The characteristics of the material body are it is subject to birth
and death. Similarly, the hunger and thirst are of the life air. Desires,
anger, hankering, bewilderment, pleasure, miseries, fear are of the mind.
The characteristic of the intelligence is pain due to exertion. The
characteristic of the senses is the efforts. All these characteristics
described above connect to the material body and they are nothing to do
with the internal self, which is the pure consciousness. When a person
considers that his own real self is experiencing all these, he is in the
stage of bewilderment of this material nature, which is ignorance. When
this ignorance goes away from him, he starts realizing his own real self.
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When he remains in that state he is self realized. At that stage, even
though it may appear that he is like all others transacting in this material
world, nothing of the worldly matters affect him and he remains in his
own self-realized state while living right in this material world.

Stanza 50

na kdma-karma-bijanam
yasya cetasi sambhavah
vasudevaika-nilayah
sa vai bhagavatottamah

( yasya ) A person in whose ( cetasi ) mind ( kdma-karma-bijanam )
the desire for material hankerings leading to sense enjoyment and the
sowing of the seed of fruitive deeds ( sambhavah na ) do not take
place, ( vasudevaika-nilayah ) and for whom the only shelter is Sri
Vasudeva, ( sa vai bhagavatottamah ) he is the one who is the most
advanced devotee.

Note: The driving desire to enjoy each material nature is lust. To fulfil
that lust one has to transact so many activities. Because of that
continuous endeavour, one has to do pious and sinful activities. These
activities sow the seeds for future births. When all these are absent in
one’s mind he is the most advanced devotee. His focus on the pious
lotus of the Supreme Being becomes incessant and, therefore, he is not
wavered into the distractions of material nature. When he is enjoying
the happiness of the supreme bliss by focussing on the pious lotus feet of
the Supreme Being, he is simply not attracted towards the enjoyment of
the lower levels of happiness of this material world. Therefore, he does
not transact fruitive activities, which is a vicious cycle to trap a person
into taking future birth through pious and sinful activities.
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Through the above three stanzas how the most advanced devotee
transacts in this world has been described. What his symptoms are?
The following stanza shall reveal them through.

Stanza 51

na yasya janma-karmabhyam
na varnasrama-jatibhih
sajjate 'sminn aham-bhavo
dehe vai sa hareh priyah

( savai ) That devotee is the one ( priyah ) the most endearing
( hareh ) to Sri Hari, ( yasya ) ( na sajjate ) who does not allow
( aham-bhavah ) even the slightest of ego ( asminn ) on his ( dehe )
material body ( janma-karmabhyam ) because of his taking birth in
certain good family, or engaging in certain good deeds.
( varpnasrama-jatibhih na ) Similarly, he also does not allow this ego to
get into him because of his family status (like Brahmin etc.) or the
occupation his family 1s engaged in the society.

Note: The linkage of birth, activities, classification in the Varna and
Ashrama (the social status and the social order because of the status) all
relate to the material body and not the pure consciousness. A realized
person does not belong to any of these. He is a pure devotee and,
therefore, is beyond all these limitations. He is the one who is most
endearing to Sri Hari.

Through stanza 44, we can see how the emperor Nimi has specifically
asked “( yadrsah ) What characteristics does he have?” The following
three stanzas deal through this concept as explained by Nava Yogi Hari
Mabharshi.
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Stanza 52

na yasya svah para iti
vittesv atmani va bhida
sarva-bhuta-samah santah
sa vai bhagavatottamah

( sa vai ) He is the one who ( bhagavatottamah ) is the most
advanced among all devotees of Sri Bhagavan

(@) Who, ( vittesu ) in matters connected with property and  wealth
( &tmani va ) as well as his material body ( yasya na ) does not
have ( svah para itibhidad ) duality in thinking like “mine”

2.9

and “someone else’s” etc.,

(b) Who, ( $antah ) without any attachment and aversion,
( sarva-bhita-samah ) considers with equanimity all the moving
and non- moving beings in this creation.

Stanza 53

tri-bhuvana-vibhava-hetave 'py akuntha-
smitir ajitatma-suradibhir vimrgyat
na calati bhagavat-padaravindal
lava-nimisardham api yah sa vaisnavagryah

( vaispavagryah) He is the one who is the most advanced among all
devotees of Sr1 Bhagavan

(a) ( yah ) Who ( bhagavat-padaravindat ) does not leave the
pious lotus feet of the Bhagavan, ( vimrgyat ) which is sought
after even ( ajitatma-suradibhih ) by those divine beings who
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are so much devoted Him, ( na calati ) to such an extent that
he does not stay away from them with absolute firmness
( lava-nimisardham api ) even for fraction of a second
( tri-bhuvana-vibhava-hetave api ) even if he is offered in
exchange the position of a ruler and enjoying all the prosperities
of all the three worlds,

(b) ( akuntha-smitih sah ) Such a devotee, who always
remembers the Bhagavan consistently and firmly, (
vaispavagryah ) is the most advanced amongst all the devotees
of the Bhagavan.

Stanza 54

bhagavata uru-vikramanghri-Sakha-
nakha-mani-candrikaya nirasta-tape
hrdi katham upasidatam punah sa

prabhavati candra ivodite ‘rka-tapah

( candre udite ) As soon the moon arises, ( arka-tapah ) the heat of the
sun felt until that time disappears. ( iva ) In the same manner,
( nirasta-tape ) having already removed the burning heat ( hrdi ) from
the hearts ( upasidatam ) of the devotees
( uru-vikramanghri-Sakha-nakha-mani-candrikaya ) through the cool
moonshine emanating from the effulgent jewels like nails of the lotus
feet ( bhagavatah ) of the Bhagavan, ( katham ) how can ( sah ) that
heat ( prabhavati ) arise ( punah ) again in their hearts?

Note: When such an advanced devotee always remembers the Bhagavan
consistently and firmly, his focus remains incessantly at the pious lotus
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feet of the Bhagavan. Hari Maharshi is equating the beautiful nails of
the feet of the Bhagavan with that of the precious jewels emanating cool
moonshine touching the hearts of the devotees thereby removing from
their hearts all desires (both attachment and aversion) in this worldly
life. When the devotee reaches that stage in life, even while living in this
material world, the attractions of sense enjoyments do not affect him at
all.  He remains steady in all situations and remembers Sri Hari
constantly.

After answering the question “( yadrSah ) what characteristics does the
devotee have” through the above three stanzas, Hari Maharshi goes on
to explain the the question as to what such a devotee speaks “kim brate”
through the last stanza of this chapter. He concludes there saying that
except the names of Sri Hari, the most advanced devotee never says
anything else.

Stanza 55

visrjati hrdayam na yasya saksad
dharir avasabhihito ‘py aghaugha-nasah
pranaya-rasanaya dhrtanghri-padmah
sa bhavati bhagavata-pradhana uktah

( avasabhihitah api ) Due to certain unavoidable circumstances in one’s
life, by pronouncing even unknowingly the pious words like “Hare
Krishna” ( aghaugha-nasah ) they are capable of mitigating
all the sinful effects. That being so, such a devotee is the most advanced
devotee ( yasya hrdayam ) from whose heart ( harih ) the Bhagavan (
saksat ) Himself ( na visgjati ) does not leave from that place, (
hrtanghri-padmah ) where that devotee has tied His pious lotus feet (
prapnaya-rasanaya ) with the rope of his pure devotion and he remains
in that stage by repeating His holy names constantly. ( sah ) He (
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uktah bhavati ) is recognized ( bhagavata-pradhanah ) as the most
advanced among the devotees.

--000—

This concludes Chapter 2 of Volume 11 of Srimad Bhagavatam

Hari Om
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