SRIMAD BHAGAVATAM
CHAPTER 9, VOLUME 4

DHRUVA’S VISUALIZATION OF BHAGAVAN AND HIS HOME
RETURN

PREFACE

This chapter No. 9 is the most important part in what is described as
the “Dhruva Charitham” among all the chapters Nos. 8 to 12 dealing
with this subject. It is in this chapter that Dhruva, after intense
penance for six months, as per the instructions of saint Narada
(dealt with in the previous chapter No.8) gets the vision of Shri
Vasudeva.

As Dhruva visualized Shri Vasudeva just in front of him, about Whom
he was meditating within till then, (the principle which resides both
inside and outside) he did not get any words as to how to worship
and recite praises about that Supreme Being. Understanding the
predicament of the little child, Shri Vasudeva just touches the cheek
of Dhruva, upon which Dhruva becomes very knowledgeable and
inherits all the wisdoms of the Vedas. Such is the power of the
blessing of the Supreme Being.

Stanzas 6 to 17 are the great praises of Dhruva on Shri Vasudeva,
which are the condensed versions of the entire Vedic principles. Shri
Vasudeva blesses Dhruva the exalted position, which even his
grandfather Lord Brahma, had not occupied, the position in a place
beyond all the galaxies which can survive the dissolutions of other
planetary systems of the universe. However, He also tells Dhruva
that he shall be in a position to reach to that position only after



ruling his kingdom and enjoying all the comforts of the world for
thirty six thousand years. These are dealt with through stanzas 19 to
25,

After getting such great blessings, which till then no one had
received, Dhruva feels disappointed. These are dealt with through
stanzas 29 to 35. Upon Vidura raising the doubt as to the cause of
disappointment of Dhruva, despite achieving such a great boon which
no one else had received, Maitreya Maharshi explains to him the
reasons thereof.

Dhruva could have asked for total liberation straightaway. However,
he had the desire within him (because of the so called insult he kept
within himself as having received from his step mother and his desire
to reach upto the seat of power) Shri Vasudeva grants him first the
ways for fulfilment of desires whereafter, when he remembers Him at
his old age after thirty six thousand years, he could reach that
exalted position. These logics are explained in very many details in
this chapter, which is the central link of explanation.

The rest of the stanzas from 36 till the end 67 are the descriptions
about the reactions of the king Uttanapada, both the queens,
Dhruva’s brother, the people of the kingdom etc. The descriptions
about the palace, the welcome Dhruva receives etc. are highly
beautiful.

The king Uttanapada crowns Dhruva as the ruler of the earth and
proceeds to the forests for self realization upon coming up of age.

The rule of Dhruva etc. are described in the subsequent chapters.

---000---

Stanza 1



maitreya uvaca
ta evam utsanna-bhaya urukrame
krtavanamah prayayus tri-vistapam
sahasrasirsapi tato garutmata
madhor vanam bhrtya-didrksaya gatah

(evam ) Thus, (te ) all those demigods ( utsanna-bhayah ) who
discarded their fears, ( krtavanamah ) paying their obeisances
( urukrame ) unto that Bhagavan, ( prayayuh ) returned to
( tri-vistapam ) their heavenly abodes. ( sahasrasirsa api ) The
Form of the Universe (the Supreme Being), ( tatah )
thereafter, ( bhrtya-didrksaya ) so eager to see his devotee
(Dhruva) ( garutmata ) ascended upon Garuda ( gatah ) and
proceeded ( madhoh vanam ) to Madhuvana.

Stanza 2

sa vai dhiya yoga-vipaka-tivraya
hrt-padma-kose sphuritam tadit-prabham
tirohitam sahasaivopalaksya
bahih-sthitam tad-avastham dadarsa

( sah vai ) As far was that Dhruva was concerned,
( yoga-vipaka-tivraya ) because of the affirmation of his
meditative status being very resolute,

( upalaksya ) he could experience ( dhiya ) through his intellect
( tirohitam ) the disappearance of ( sphuritam ) that Supreme
Being ( sahasa eva ) so suddenly,

Who was till then glittering ( hrt-padma-kose ) within his lotus
heart ( tadit-prabham ) just like the illumination of the lightning,
( dadarsa ) and could see ( tad-avastham ) the same form and
shape of that Supreme Being which he had perceived within
his heart till then,

( bahih-sthita ) standing just outside in front of him.



Note : As Dhruva was focussed within himself and meditating, he
could not see at first Shri Vasudeva who appeared before him
seated on Garuda. At that time, Shri Vasudeva Himself blocked His
own form within Dhruva’s heart which he was meditating upon. As
soon as Dhruva experienced the disappearance of the meditative
form from within him, he opened his eyes. He could then see the
very same form of the most auspicious Bhagavan right in front of
him. This is the implicit meaning of the above stanza.

Stanza 3

tad-darsanenagata-sadhvasah ksitay
avandatangam vinamayya dandavat
drgbhyam prapasyan prapibann ivarbhakas
cumbann ivasyena bhujair ivaslisan

( agata-sadhvasah ) Because of the sudden perplextion within
him ( tad-darsanena ) due to the visualization of that Bhagavan,
( arbhakah ) that child Dhruva ( angam ) made his body
(vinamayya ) fall down ( ksitau ) on the earth ( dandavat ) just like

a stick ( avandata ) and offered obeisances.
( prapasyan ) Thereafter, Dhruva looked at Him standing
( prapiban ) as if he was beginning to drink Him ( drgbhyam )
through his eyes, ( avandata ) whereafter he again paid his
worship.
( avandata ) Again, he paid his obeisances ( cumban iva ) in such
a manner as if he was kissing Him ( asyena ) with his face
( aslisan iva ) and embracing Him ( bhujaih ) with his arms.

Stanza 4

sa tam vivaksantam atad-vidam harir

jhatvasya sarvasya ca hrdy avasthitah

krtarijalim brahmamayena kambunda
pasparsa balam krpaya kapole



( sa harih ) That Shri hari,
( avasthitah ) Who has His place of abode ( hrdi ) innately from
within ( asya ) in Dhruva ( sarvasya ca ) as well in each and
everything,
( jhawa) having understood ( tam balam ) that the child
( krtaiijalim ) who was standing before Him with folded hands
(vivaksantam ) was in fact desirous of praising His fame
( atad-vidam ) but was not having the sufficient knowledge for
the same,
( krpaya ) compassionately ( pasparsa ) touched ( kapole ) his
cheek ( kambuna ) with His conch shell ( brahmamayena ) which is
the representative form of the Vedas.

Stanza 5

sa vai tadaiva pratipaditam giram

daivim parijiiata-paratma-nirnayah
tam bhakti-bhavo ’bhyagrnad asatvaram

parisrutoru-sravasam dhruva-ksitih

( sah vai ) That Dhruva, ( dhruva-ksitih ) who was going to inherit
the position of permanent inhabitance,
( tadd eva ) at that instant time itself as the conch shell of Shri
hari touched his cheek,

( daivim giram) imbibed within him all the divine words of the
Vedas ( pratipaditam ) dealing with the subject matters of that
Supreme Being.

( parijiiata-paratma-nirnayah ) Thereafter, Dhruva, who became
knowledgeable about the principles of the Supreme Being
very conclusively,

( bhakti-bhavah ) and having become drawn out with
devotional predisposition,

( abhyagrnat ) started praising ( asatvaram ) with very convincing
words ( tam ) about that Supreme,



( parisrutoru-sravasam ) Whose glories and fames are avowed
always and forever.

Stanza 6

dhruva uvaca
yo ’ntah pravisya mama vacam imam prasuptam
safijivayaty akhila-sakti-dharah sva-dhamna
anyams ca hasta-carana-sravana-tvag-adin
pranan namo bhagavate purusaya tubhyam

( dhruva uvaca ) Dhruva said :
(yah ) The One Who --

( akhila-sakti-dharah ) is imbibed with the potential powers of
directing anything towards conducting actions,
and as the same entity, ( pravisya ) having entered
( mama antah ) into myself ( saiijivayati ) has ignited, ( sva-
dhamna ) with Your power, (imam vacam ) these words in me,
which I am speaking now, and ( prasuptam ) which were
tnactively submerged within earlier,
and also ( anyan ) my sense and other organs
( hasta-carana-sravana-tvag-adin ) like hands, legs, power of
hearing, the skin etc., ( pranan ca) apart from my life of air,

( tubhyam ) to that Supreme Being, ( bhagavate ) Who is endowed
with all the prosperities ( purusaya ) and Who is inherent in all
the beings, ( namah ) I offer my obeisances.

Note : It can be said that the power of speech is ignited by the
Fire God and not Shri Vasudeva. To counter this possible logic,

Dhruva goes on to explain as follows:

Stanza 7



ekas tvam eva bhagavann idam atma-saktya

mayakhyayoru-gunaya mahad-ady-asesam
srstvanuvisya purusas tad-asad-gunesu
naneva darusu vibhavasuvad vibhasi

( bhagavan ) Hey Bhagavan ! ( tvam eva ) It is You and You alone
( ekah ) as a single entity, Who --

( uru-gunaya ) with Your various qualities and characteristics,
( atma-saktya ) with Your own powers ( mayakhya ) commonly
known as Maya Shakti,

(srstva ) create (idam asesam ) all the principles ( mahat adi )
starting from the Mahat principle,

( anuvisya ) entering into all of them ( purusah ) inherently and

simultaneously,
( tad-asad-gunesu ) and within those qualities of materials and
sense organs,
( sthitah ) giving ignition of powers in each and all of them and
in total coordination,
( vibhavasuvat ) just like the fire ( nana iva ) appearing as many
Jires (darusu ) in different logs of wood,

( vibhasi ) illuminate.

Note : Let us keep aside for some time the argument that the
knowledge power for the sense organs connected to the demigods
of Fire etc., is only because of Your presence being in them. Even
the knowledge of Brahma for the creation work is under Your own
control. This is being stated below.

Stanza 8

tvad-dattaya vayunayedam acasta visvam
supta-prabuddha iva natha bhavat-prapannah



tasyapavargya-saranam tava pada-miilam
vismaryate krta-vida katham arta-bandho

( natha ) Hey Lord ! ( bhavat-prapannah ) Lord Brahma Deva,
Who had totally surrendered Himself unto You,

( supta-prabuddha iva ) as if He had just woken up from His
sleep, (acasta ) looked at (idam visvam ) this universe ( vayunaya )
only because of the knowledge ( tvad-dattaya ) granted to Him
by You.

( arta-bandho ) Hey the friend of those who have fallen to

misfortune !
( katham ) How can ( pada-miilam ) the pious lotus feet ( tasya ) of
such a Being ( tava ) like Yourself,
( apavargya-saranam ) which gives shelter even to those who
have already been liberated,
( vismaryate ) be forgotten by anyone
( krta-vida ) who is grateful?

Note : Those who forget His pious lotus feet are definitely
ungrateful. However, what about those who worship Him with the
intention of fulfilling one’s own desires like Dhruva? Dhruva goes
on explain that such persons are extremely foolish.

Stanza 9

nitnam vimusta-matayas tava mayayda te
ye tvam bhavapyaya-vimoksanam anya-hetoh
arcanti kalpaka-tarum kunapopabhogyam
icchanti yat sparsajam niraye ’pi nrnam

(ye ) Those people ( arcanti ) who worship (tvam ) You,

( bhavapyaya-vimoksanam ) Who is the causative factor for
providing deliverance to them frrom the cycle of births and
deaths,

( anya-hetoh ) for purposes other than the above,



( te ) their ( vimusta-matayah ) intelligence is vanquished ( tava )
by the powers of Your ( mayaya ) illusion (Maya Shakti),
( niinam ) and there is absolutely no doubt about it.
(te tu ) As far as such people are concerned, ( arcanti ) they are
worshipping You,
( kalpaka-tarum ) Who is Kalpa Tree providing all and every
desires of theirs,
(icchanti ) and they long for only the material pleasures
( kunapopabhogyam ) which are useful for and enjoyable by the
mortal body alone.
(yat ) Such ( sparsajam ) material pleasures can also be had
( ninam ) by the human beings ( niraye api ) even in hell.

Note : Is it not a fact that the pleasures of heaven are achieved by
those who worship the Supreme Being with the intention of having
the benefit of material pleasures? The worship without seeking
any such desires is not the way for such persons. However, the
pleasures of heaven are also conclusively perishable. Dhruva goes
on to explain these points.

Stanza 10

ya nirvrtis tanu-bhrtam tava pada-padma-
dhyandad bhavaj-jana-katha-sravanena va syat
sa brahmani sva-mahimany api natha ma bhiit
kim tv antakasi-lulitat patatam vimanat

( tanu-bhrtam ) For those body conscious human beings
(ya nirvrtih ) who enjoy the deepest pleasure
( pada-padma-dhyanat va ) by engaging themselves in the service
( tava ) of Your pious Lotus feet,
(syat) or else, derive ( bhavaj-jana-katha-sravanena ) such intense
happiness by listening to the pastimes and glories about You
Jrom the persons who are very much devoted to You,



( sa ) such happiness ( ma bhiit ) cannot be equalled to the
achievement ( brahmani api ) of merging with Your form
( sva-mahimani ) of the Supreme Conscious bliss.

( natha ) Hey Lord ! ( kim tu ) That being so, what to talk about
( patatam ) those people who fall down ( vimanat ) from the
airplane ( antakasi-lulitat ) broken into pieces by the sword of
death known as the time factor.

Note : Now, because of the above logic, Dhruva goes on to pray to
Shri Vasudeva for blessings from Him to grant such opportunities
by which he can associate himself with the devotees with the sole
aim of listening to the pastimes and glories of that Supreme Being.

Stanza 11

bhaktim muhuh pravahatam tvayi me prasango
bhiiyad ananta mahatam amalasayanam
yenarijasolbanam uru-vyasanam bhavabdhim
nesye bhavad-guna-kathamrta-pana-mattah

( ananta ) Hey the One Who is ever permanent !
( me bhiiyad ) Therefore, please bless me ( prasarigah ) to have
my association ( mahatam ) with such great people,
( amalasayanam ) who are pure in their hearts ( pravahatam ) and
who are impelled with ( muhuh ) consistent ( bhaktim ) devotion
( vayi ) towards You !
(yena ) With this great blessing of Yours,
( bhavad-guna-kathamrta-pana-mattah ) I shall intoxicate myself
with the drink of the nectar of Your stories and pastimes,
( nesye ) and shall cross over (ulbanam ) the most formidable
( uru-vyasanam ) and the most arduous ( bhavabdhim ) ocean of
the worldly life (material existence) ( aiijasa ) very easily.

10



Note : Now Dhruva goes on to explain the delight and passion of
the intoxication of drinking the nectar of the glories and pastimes

of Shri Vasudeva.

Stanza 12

te na smaranty atitaram priyam isa martyam
ye canv adah suta-suhrd-grha-vitta-darah
ye tv abja-nabha bhavadiya-padaravinda-
saugandhya-lubdha-hrdayesu krta-prasangah

(isa ) Hey bhagavan ! ( abja-nabha ) Hey Padmanabha !
(ye tv ) Those few people, ( krta-prasangah ) who get themselves
connected with such good persons
( bhavadiya-padaravinda-saugandhya-lubdha-hrdayesu ) who have
associated themselves heart and soul with the fragrant smell
of your pious lotus feet,
( atitaram na smaranti ) do not at all remember ( te priyam ) about
their endearing ( martyam ) mortal body,
( adah anu ) and others who stand related with that body
( suta-suhrd-grha-vitta-darah ye ) such as children, relatives, home,
wife and whatever such other things are, ( ca ) all of them.

Note : “Why | am still taking pride in my own mortal body despite
being very much knowledgeable ?” This is what Dhruva was
thinking and he is answering the question as well.

Stanza 13

tiryan-naga-dvija-sarisrpa-deva-daitya-

martyadibhih paricitam sad-asad-visesam
rigpam sthavistham aja te mahad-ady-anekam

natah param parama vedmi na yatra vadah

( aja ) Hey the One Who has no birth !
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(vedmi ) I am able to know and comprehend only ( te ) about
Your ( rapam ) form and shape, ( sthavistham ) which is so large
as the universe,

( paricitam ) and which is enclosed with
( tiryan-naga-dvija-sarisrpa-deva-daitya-martyadibhih ) the life forms
such as the animals, trees, birds, reptiles, demigods, demons,
humans,

( sad-asad-visesam ) and which has the minutest and the
gigantically largest form,

( mahad-ady-anekam ) and which contains the cause factors
starting with the Mahat principle and so on.

( parama ) Hey the Greatest ! ( vedmi na ) I am unable to
comprehend at all Your form of the Supreme Being
( atah param ) which is far far beyond and crossing over the
known form of Yours,

(yatra ) the supremacy of which ( vadah na ) cannot be limited

or conditioned to the expression of words.

Note : Through the above stanza, Dhruva is explaining that
because of the above comprehension, he is not able to overcome
the consciousness of his conditioned body, as he can only know Him
through his body. However, having become fortunate thus to
receive the mercy of that Supreme Bhagavan, in order to have both
the forms of that Supreme Being shining within him, Dhruva praises
the form of that Supreme Being.

Stanza 14

kalpanta etad akhilam jatharena grhnan
Sete puman sva-drg ananta-sakhas tad-anke
yan-nabhi-sindhu-ruha-kaiicana-loka-padma-
garbhe dyuman bhagavate pranato ’smi tasmai
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( kalpante ) At the end of the dissolution period ( grhnan ) You
withdraw ( etat akhilam ) this entire visible universe ( jatharena )
into Your abdomen,

( puman ) and You as the Supreme Being,

( ananta-sakhah ) as a friend of Ananta (Adi Sesha) ( sva-drg ) go
into meditation sleep reflecting within Yourself,

( sete ) lying down ( tad-anke ) on the body of Adi Sesha,

( yan-nabhi-sindhu-ruha-kaiicana-loka-padma-garbhe ) and from the
ocean of navel of Yours sprout out the colourful lotus flower
embodying the form of the universe on the whorl on which
appears ( dyuman ) the effulgent Lord Brahma,

( tasmai ) to such Personality that You are ( bhagavate ) and to
that Supreme Being ( pranatah asmi ) I offer my obeisances.

Stanza 15

tvam nitya-mukta-parisuddha-vibuddha atma
kiita-stha adi-puruso bhagavams try-adhisah
yad-buddhy-avasthitim akhanditaya sva-drstya
drasta sthitav adhimakho vyatirikta asse

( wvam ) Your Personality --

( nitya-mukta-parisuddha-vibuddhah ) is innately relinquished of all
bondages, is very very pure, and is the embodiment of
omniscience ( conscious knowledge ),

( atma ) and You are self effulgent Universal Being,

( kata-sthah ) not subject to any transformations,

( adi-purusah ) the very first Being,

( bhagavan ) complete with prosperities and the six good
qualities,

( try-adhisah ) and is the supreme master of the three
characteristics (Gunas).

(yat) That is because, (vyatiriktah ) without having any
attribute of distinct bodily life, ( sva-drstya ) by just having
through Your non impairing gleam of, ( akhanditaya ) unbroken
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and scintillating ( drasta ) glance ( buddhy-avasthitim ) of
intellect, as required at the given time and situation, ( asse)
You shine ( adhimakhah ) as the Yajna Murti, known as
Vishnu, ( sthitau ) in the matter of the protection and control of
the universe.

Note : It is possible for the life form to get liberation only because
of the blessings of the Supreme Being. Because of the life’s identity
with its body, it is unclean, unintelligent, mortal, subject to
transformations, has a beginning, has no prosperities and
qualities, and always under the influence of the three Gunas
(qualities like Sattva, Rajas and Tamas). Since Your position is the
opposite of the description of the life form (as described above)
the attribute of indescribable ness about Yourself is expressly
clear.

Now Dhruva goes on to pay his obeisances to Him Who is known as
the form of the Absolute Supreme Spirit (Being) or the only One Self
existent Spirit.

Stanza 16

yasmin viruddha-gatayo hy anisam patanti
vidyadayo vividha-saktaya anupiirvyat
tad brahma visva-bhavam ekam anantam adyam
ananda-matram avikaram aham prapadye

(yasmin ) Upon Which --

( viruddha-gatayah ) the opposite of the mutual characteristics
such as,
( vidyadayah ) the intelligence and the ignorance etc.,
( vividha-saktayah ) and the different powers of the primary
and secondary creations,
( anupurvyat ) are successively ( anisam hi) and consistently
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( patanti ) manifest,

( brahma ) such a Being situated as the essence of the One Self-
existing Supreme Being or Spirit is --

( visva-bhavam ) the cause of the creation of the universe,
( ekam ) the unfragmented,
( anantam ) the One without any bind (or boundaries),
( adyam ) the very first truth or reality,
( ananda-matram ) the uninterrupted bliss,
( avikaram ) the One without any transformations or changes,

( aham prapadye ) unto Which I totally surrender.

Note : Dhruva goes on to explain that Bhagavan shall still accept
the devotion linked to the fulfilment of one’s desires and grant
liberation.

Stanza 17

satyasiso hi bhagavams tava pada-padmam
asis tathanubhajatah purusartha-miirteh
apy evam arya bhagavan paripati dinan
vasreva vatsakam anugraha-kataro ’sman

( bhagavan ) Hey Bhagavan ! ( anubhajatah ) For a person who
consistently does ( tatha ) in this manner, the devotional
service, ( purusartha-mirteh tava ) without any expectation of
any desires, towards You, Who is the Total Permanent Bliss,
( pada-padmam ) it is Your pious lotus feet ( satya ) which is the
real greatest (asih ) fruitive result for him ( asisah ) as
compared to any other. ( hi ) This is certain.

(arya ) Hey Lord ! ( evam api ) Even that being so, ( bhagavan )
You, ( anugraha-katarah ) Who is totally earnest with extreme
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kindness towards the people of the world, ( paripati ) You do
foster (dinan ) the poor ( asman ) devotees like me who seek
certain desires, (iva ) the manner in which ( vasra ) the just
delivered mother cow ( vatsakam ) does to its newborn calf.

Note : Dhruva makes it clear through the above stanza that just
like the mother takes care of its newborn calf by feeding its milk,
protecting from attacking animals etc., in the same way, He Who is
so compassionate, grants the wishes of those devotees who seek
desires, bless them, and protect them from the fear of the worldly
life.

Stanza 18

maitreya uvica
athabhistuta evam vai
sat-sankalpena dhimata
bhrtyanurakto bhagavan
pratinandyedam abravit

( maitreya uvaca ) Maitreya Maharshi said to Vidura :

( atha ) Thereafter, ( bhagavan ) Vishnu Bhagavan,

( bhrtyanuraktah ) the One Who is very compassionate to His
devotees, ( abhistutah ) Who was thus praised ( evam vai ) in this
manner with so many words ( sat-sankalpena ) by the well
meaning ( dhimata ) and intelligent Dhruva, ( pratinandya )
greeted him ( abravit ) and replied ( edam ) as follows.

Stanza 19
sSri-bhagavan uvaca
vedaham te vyavasitam

hrdi rajanya-balaka
tat prayacchami bhadram te
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durapam api suvrata
( sri-bhagavan uvaca ) Shri Bhagavan said to Dhruva :

( rajanya-balaka ) Hey Prince ! ( aham veda) I am able to
understand ( vyavasitam ) what is the desire ( te hrdi ) in your
mind. ( suvrata ) Hey the one who has observed the penance

very piously ! ( durapam api ) Though it is very difficult,

( prayacchami ) I shall ensure ( tat ) the same for you.

( te bhadram ) Let good things happen to you.

Note : Shri Bhagwan is making it clear through the following two
stanzas what He meant by saying that He shall ensure the
happening of the desires for Dhruva.

Stanza 20

nanyair adhisthitam bhadra

yad bhrajisnu dhruva-ksiti
yatra graharksa-taranam
Jyotisam cakram astitam

Stanza 21

medhyam go-cakravat sthasnu
parastat kalpa-vasinam
dharmo ’gnih kasyapah sukro
munayo ye vanaukasah
caranti daksini-krtya
bhramanto yat satarakah

( bhadra ) Hey the auspicious personality !
(yat ) The one, which I am going to grant you, is the position
( na adhisthitam ) which has not been inhabited/settled ( anyaih )
yet by anyone else,
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(yatra ) around which (jyotisam ) the constellations of
( cakram ) the multitudes of the masses of bodies
( graharksa-taranam ) like the planets, stars,
all of which are situated, well controlled and coordinated,
even as all of them encircle within their respective orbits,
( go-cakravat ) just like the giant bulls ( medhyam ) on yoke tied
to the pole ( astitam ) go round and round,

(yat ) the one which is ( daksini-krtya ) circumambulated
( dharmah ) by Dharma Deva (the Lord of Death - Yama),
( agnih ) the Fire God, ( kasyapah ) Kasyapa saint, ( sukrah )
Sukra,
( vanaukasah ye munayah ) and other Sapta Rishis (the great
seven saints) ( caranti ) who travel around ( satarakah ) in the
Jorm of the stars,

( tat ) the one (apart from the descriptions mentioned above)
( sthasnu ) which is situated ( parastat ) even beyond those
( kalpa-vasinam ) who inhabit in their micro forms, remaining
unaffected even after the period of dissolution,

( bhrajisnu ) and the one which glows brightly, ( dhruva-ksiti )
which is the permanent abode and which is the highest
posttion of all.

Note : Shri Bhagavan is granting to Dhruva the highest ever
position. However, He also says now that this highest position
shall happen to him only after he rules his kingdom for some years.

Stanza 22
prasthite tu vanam pitra
dattva gam dharma-samsrayah

sat-trimsad-varsa-sahasram
raksitavyahatendriyah
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Once (gam ) this world ( dattva ) is handed over to you ( pitra )
by your father ( prasthite tu ) after he departs ( vanam ) to the
Jorests, ( dharma-samsrayah ) you shall follow very righteous

methods, ( avyahatendriyah ) without any flaw to your sense
organs, ( raksita ) and carry out your duties of ruling over the
kingdom ( sat-trimsad-varsa-sahasram ) for thirty six thousand
years.

Note : Now Sri Bhagavan says : “ Because Suruchi had done harm to
you, she shall face danger. Even though you did not wish for the
same, it shall happen.”

Stanza 23

tvad-bhratary uttame naste
mrgaydayam tu tan-manah
anvesantt vanam mata
davagnim sa praveksyati

( vad-bhratari ) As far as your brother (uttame tu ) Uttama is
concerned, (naste ) he shall be killed ( mrgayayam ) while
hunting, ( tan-manah ) and because of getting afflicted with the
sorrow, ( sa mata ) that mother Suruchi ( vanam ) shall go to the
Jorests (anvesanti ) in search of him ( praveksyati ) where she
shall get trapped and fall into ( davagnim ) the forest fire.

Note :  Shri Bhagavan is making it clear what shall happen
thereafter.

Stanza 24
istva mam yajiia-hrdayam

yajiiaih puskala-daksinaih
bhuktva cehasisah satya
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ante mam samsmarisyasi

(yajiiaih ) You shall perform innumerable number of Yajnas
( mam istva ) by worshipping Me, ( yajiia-hrdayam ) the Yajna
Murti Who is the very heart of the Yajnas, ( puskala-daksinaih )
during which lots of charities shall be made by you ( asisah )
and you shall win over all the desires ( bhuktva ca ) and enjoy
them (satyah ) which are good (iha ) in this world. (ante ) At
the end of the period ( sarismarisyasi ) you shall remember
( mam ) Me as well.

Stanza 25

tato gantasi mat-sthanam

sarva-loka-namaskrtam
uparistad rsibhyas tvam
yato navartate gatah

( tatah ) Thereafter, ( tvam gantasi ) you shall reach the place
( sarva-loka-namaskrtam ) which is worshipped by all the worlds
and the one ( mat-sthanam ) which is My own place, ( uparistat )
much beyond ( rsibhyah ) the planetary system of the seven
saints (Sapta rishis), ( yatah ) from which place ( na avartate ) no
one returns ( gatah ) after reaching there.

Stanza 26
maitreya uvica
ity arcitah sa bhagavan
atidisyatmanah padam
balasya pasyato dhama
svam agad garuda-dhvajah

( maitreya uvaca ) Maitreya Maharshi said to Vidura :
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(sah bhagavan ) That Vishnu Bhagavan, ( garuda-dhvajah ) Whose
flag bears the mark of Garuda, ( atidisya ) blessed and offered
( atmanah padam ) His own place (iti ) in this manner to Dhruva
( arcitah ) and having been worshipped by Dhruva,
( svam dhama ) left for His own place ( balasya pasyatah ) as
Dhruva was still looking at Him.

Stanza 27

so ’pi sankalpajam visnoh
pada-sevopasaditam

prapya sankalpa-nirvanam

natiprito ’bhyagat puram

( sah api ) As far as Dhruva was concerned, ( prapya ) despite
having achieved his ( sankalpaja ) most endearing desires
( pada-sevopasaditam ) by doing service to the pious lotus feet

(visnoh ) of Vishnu Bhagwan ( sankalpa-nirvanam ) by which he

could find a solution to his mental cravings, ( natipritah ) he

did not turn himself into a person of exuberating happiness

(he did not feel very happy within his mind), and ( abhyagat )

returned to ( puram ) his own place.

Stanza 28
vidura uvaca
sudurlabham yat paramam padam harer
mayavinas tac-caranarcandarjitam
labdhvapy asiddhartham ivaika-janmana
katham svam atmanam amanyatartha-vit

( vidura uvaca ) Vidura said to Maitreya Maharshi :

( katham ) Why did Dhruva, ( artha-vit ) who was very conscious
of his requirements,
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( amanyata ) felt ( svam atmanam ) in his mind ( asiddhartham iva ) as
if he had not accomplished the desired object by not being
happy,

( eka-janmana labdhva api ) despite his ability to attain within his
single birth itself ( paramam ) the exalted ( padam yat ) position
equal to that ( hareh ) of Shri Hari ( tac-caranarcanarjitam) by
doing devotional service to His pious lotus feet,

( sudurlabham ) which is extremely difficult for a person
( mayavinah ) who is affected by the illusion of worldly desires?

Stanza 29

maitreya uvaca
matuh sapatnya vag-banair
hrdi viddhas tu tan smaran
naicchan mukti-pater muktim
tasmat tapam upeyivan

( maitreya uvaca ) Maitreya Maharshi said to Vidura :

( tan smaran ) Remembering those ( viddhah tu ) stings he got
( hrdi ) in his heart ( vag-banaih ) by the words of arrows
( sapatnya matuh ) of his stepmother, ( na icchat ) Dhruva did not
strive to obtain ( muktim ) the deliverance/liberation
( mukti-pateh ) from the Lord of liberation. ( tasmat ) Therefore,
( upeyivan ) he went into ( tapam ) the mode of repentance.

Note : The repentance of Dhruva is being explained through the
following six stanzas.

Stanza 30
dhruva uvaca

samadhina naika-bhavena yat padam
viduh sanandadaya urdhva-retasah
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mdasair aham sadbhir amusya padayos
chayam upetyapagatah prthan-matih

( dhruva uvaca ) Dhruva thought within himself :

( apagatah ) I am returning ( prthan-matih ) with the dualistic
thinking despite ( aham ) my (upetya ) attaining ( sadbhih ) just
within six ( masaih ) months ( chayam ) such gracefulness
( padayoh ) of that pious lotus feet ( amusya ) of Shri Bhagavan,
( yat padam ) the greatness of which ( viduh ) was realized
( sanandadayah ) even by the Sanaka saints, ( iardhva-retasah ) the
seekers of knowledge for ever, ( samadhina ) by undergoing
various meditative and yogic paths, ( naika-bhavena ) through
their various births!

Stanza 31

aho bata mamanatmyam
manda-bhagyasya pasyata
bhava-cchidah pada-miilam

gatvayace yad antavat

( aho bata ) What a pity ! ( pasyata) Please see ( anatmyam ) the
ignorance ( manda-bhagyasya ) of this unfortunate ( mama ) one.
(yat ) Because, ( gatva ) after attaining ( pada-milam ) the lotus
Jeet of ( bhava-cchidah ) that One Who cuts off the material
existence (ayace ) I have begged ( antavat ) for the one which is
transitory.

Note : Dhruva is contemplating within himself the reasons for his
ignorance.

Stanza 32

matir vidusita devaih
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patadbhir asahisnubhih
yo narada-vacas tathyam
nagrahisam asattamah

( matih ) My intelligence ( vidisita ) has been polluted ( devaih )
by those demigods ( patadbhih ) who knew that they shall be in
the lower positions than me ( asahisnubhih ) and because of that

they became angry with me. (yah ) Therefore, I ( asattamah )

became totally unintelligent ( na agrahisam ) and did not pay

heed to ( tathyam ) the truthful ( narada-vacah ) words of saint
Narada.

Stanza 33

daivim mayam upasritya
prasupta iva bhinna-drk
tapye dvitiye ’py asati

bhratr-bhratrvya-hrd-ruja

( prasuptah iva ) Just like the person who is dreaming,
( bhinna-drk ) I have been seeing this universe with my
perception of separateness,

( upasritya ) which universe is leaning with recourse to (
mayam ) the illusions of the powers of Maya Shakti ( daivim ) of
the Bhagavan,

( dvitiye ) where in fact there is nothing as the second ( asati api)
in the true sense,

( bhratr-bhratyrvya-hrd-ruja ) and with the concoction of my mind
initiating in me the heartburn that my own brother is my
enemy,

( tapye ) I am suffering tormentation in me.

Note : Over and above all these, Dhruva feels that his doing
propitiation of the Bhagavan and doing prayers to Him all have

gone in vain.
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Stanza 34

mayaitat prarthitam vyartham
cikitseva gatayusi
prasadya jagad-atmanam
tapasa dusprasadanam
bhava-cchidam ayace *ham
bhavam bhagya-vivarjitah

( etat ) These silly matters (of worldly desires) ( maya) which I
( prarthitam ) had prayed for ( vyartham ) have all gone in vain
( cikitsa iva ) just like the treatment given ( gatayusi ) to a person
who is already dead.
( bhagya-vivarjitah ) It is very pitiable for an unfortunate person
( aham ) like me ( prasadya ) to have sought ( ayace ) and begged
Jor ( bhavam ) material comforts ( tapasa ) through my penance
Jrom that Bhagavan,
(jagad-atmanam ) Who is the very soul of this universe,
( dusprasadanam ) Whose graciousness is extremely difficult to
obtain,
( bhava-cchidam ) and Who is the mitigator of the material life.

Note : Dhruva is explaining the above thoughts through
appropriate example.

Stanza 35

svarajyam yacchato maudhyan
mano me bhiksito bata
iSvarat ksina-punyena
phali-karan ivadhanah

( bata ) What a pity ! (iva ) Just like the action of begging
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( adhanah ) of a very poor person, ( ksina-punyena ) due to his
misfortune, ( svarat ) before a great emperor ( phali-karan )
some rice full of husk and broken pieces, ( me ) I had,

( maudhyat ) because of my faulty thinking, ( bhiksitah ) had
begged ( yacchatah ) before that Supreme Being, Who is capable
of bestowing ( svarajyam ) the eternal bliss which is the

supreme happiness,
( mano ) just merely the craving of high honour in this
material world.

Stanza 36

maitreya uvaca
na vai mukundasya padaravindayo
rajo-jusas tata bhavadrsa janah
vanchanti tad-dasyam rte ’rtham atmano
yadrcchaya labdha-manah-samrddhayah

( maitreya uvaca ) Maitreya Maharshi said to Vidura :

(tata ) Hey son Vidura ! ( bhavadysah janah ) People like you
( rajo-jusah ) who are engaged in the devotional service unto
the dust particles ( padaravindayoh ) of the pious lotus feet
( mukundasya ) of that Bhagavan, Who bestows deliverance,
(yadrcchaya ) are contented with whatever is received
(yadrcchaya ) without craving for them, and seek only
( tad-dasyam ) to do service to Him ( rte ) without
( na vai vaiichanti ) wishing for any other desire ( artham ) other
than doing such service towards Him ( atmanah ) by yourself.

Stanza 37
akarnyatma-jam ayantam

samparetya yathagatam
raja na sraddadhe bhadram

26



abhadrasya kuto mama

(raja ) The King Uttanapada, ( akarnya ) upon hearing
( ayantarn ) about the return ( atma-jam ) of his son ( yatha) as if
Dhruva ( agatam ) had come alive ( samparetya ) after attaining
death, ( na sraddadhe ) did not believe it thinking ( kutah ) “how
come ( mama ) I shall ( bhadram ) become fortunate ( abhadrasya )
as I am ridden with misfortune?”.

Stanza 38

sraddhaya vakyam devarser
harsa-vegena dharsitah
varta-hartur atiprito

haram pradan maha-dhanam

( sraddhaya ) Trusting ( vakyam ) the words ( devarseh ) of saint
Narada ( dharsitah ) and overwhelmed ( atipritah ) with
immense satisfaction and ( harsa-vegena ) happiness, ( pradat )
he gifted
( maha-dhanam ) a very valuable ( haram ) pearl necklace
(varta-hartuh ) to the person who brought this news to him.

Stanza 39

sad-asvam ratham aruhya

kartasvara-pariskrtam
brahmanaih kula-vrddhais ca
paryasto ’matya-bandhubhih

Stanza 40

Sankha-dundubhi-nadena
brahma-ghosena venubhih

niscakrama purat tiirnam

atmajabhiksanotsukah
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( niscakrama ) He started off ( purat ) from his city
( atmajabhiksanotsukah ) with the longing to see his son
( ratham aruhya) riding on his chariot ( tirnam ) so fast
( kartasvara-pariskrtam ) decorated with gold ( sad-asvam ) and
drawn by good horses,
( paryastah ) accompanied ( brahmanaih ) by the brahmins,
( kula-vrddhaih ) elderly persons of the family,
( amatya-bandhubhihca ) his ministers, his relatives etc.,
( sankha-dundubhi-nadena ) with the resonant vibrations arising
Jrom sounding of conch shells, beating of drums, ( venubhih )
booming voices from the musical pipes, ( brahma-ghosena ) and
high sounding notes of recitations of vedic hymns.

Stanza 41

sunitih surucis casya
mahisyau rukma-bhiisite
aruhya sibikam sardham
uttamenabhijagmatuh

( mahisyau ) The queens (asya ) of Uttanapada, ( sunitih ) Suneeti
( surucih ca ) and Suruchi, ( rukma-bhisite ) adorning themselves
with gold ornaments, ( sardham ) accompanied ( uttamena ) along
Uttanapada as well ( aruhya ) sitting ( sibikam ) on the chariot
( abhijagmatuh ) and went forward to receive Dhruva.

Stanza 42
tam drstvopavanabhyasa
ayantam tarasa rathat
avaruhya nrpas tirnam

asadya prema-vihvalah

Stanza 43

28



parirebhe ’ngajam dorbhyam
dirghotkantha-manah svasan

visvaksenanghri-samsparsa-

hatasesagha-bandhanam

( prema-vihvalah ) Overwhelmed with the fondness for his son,
( nrpah ) the king ( avaruhya ) descended ( rathat) from his
chariot (tarasa ) as fast as he could ( tam drstva ) as he saw his
son and
( asadya ) approached Dhruva ( tarnam ) swiftly
( ayantam ) as Dhruva was coming ( upavanabhyase ) in the area
outside of the gardens, ( parirebhe ) and embraced ( angajam )
his son ( dorbhyam ) with both his hands,

( visvaksenanghri-samsparsa-hatasesagha-bandhanam ) who was now
devoid of all sins from their roots and other bondages
because of the touch of the pious lotus feet of Shri Har1i,

( dirghotkantha-manah ) with great warmth from within ( svasan )
and in heavy perspiration.

Stanza 44

athajighran muhur miirdhni
Sttair nayana-varibhih
sSnapayam dasa tanayam
jatoddama-manorathah

( ath ) Thereafter, ( ajighrat ) he kissed ( mirdhni ) Dhruva’s
Jorehead ( muhuh ) repeatedly. ( jatoddama-manorathah ) After
satisfying all his heart’s joy, ( snapayam asa ) he bathed
( tanayam ) his son Dhruva ( sitaih ) with his cold
( nayana-varibhih ) flowing tears.

Note : The remark about “cold flowing tears” has a relevance.
When in anxiety the tears are warm. When the mind is calm the
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tears flow cold. The king’s anxiety of not seeing Dhruva for a long
time was now over and his joy of seeing him had also calmed down.
Hence his tears were cold.

Stanza 45

abhivandya pituh paday
asirbhis cabhimantritah

nanama matarau sirsna
sat-krtah saj-janagranth

( saj-janagranth ) Dhruva, who was the foremost among all the
good people, ( abhivandya ) worshipped his father by touching
( pituh padau ) his feet, ( asirbhih ) whereafter he took his
blessings. ( sat-krtah ) Dhruva, who was welcomed by
everyone ( abhimantritah ca ) and was showered appreciation by
all, ( sirsnau ) bowed down his head before ( matarau ) both his
mothers ( nanama ) and paid his obeisances to them.

Stanza 46

surucis tam samutthapya
padavanatam arbhakam
parisvajyaha jiveti
baspa-gadgadaya gira

( tam arbhakam samutthapya ) Making that child stand up,

( padavanatam ) who thus bowed down on her feet, ( parisvajya )
Suruchi embraced him. ( surucih ) She ( aha ) said (iti ) then to
him ( jiva ) “may you live long” ( gira ) with her words
( baspa-gadgadaya ) choking up because of her tears.
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Note : Through the following stanza it is being shown it is not
surprising to see the change of heart in Suruchi

Stanza 47

yasya prasanno bhagavan
gunair maitry-adibhir harih
tasmai namanti bhiitani
nimnam apa iva svayam

( harih ) When Shri hari, ( bhagavan ) the One with all the
prosperities, ( prasannah ) is in complete satisfaction ( gunaih )
because of His good qualities ( maitry-adibhih ) of friendly
compassion ( yasya ) with someone, ( bhitani ) all the living
beings ( namanti ) bow down ( tasmai ) before him ( svayam ) in a
natural manner ( apah iva ) just like the water flows ( nimnam )
towards the low lying places.

Stanza 48

uttamas ca dhruvas cobhav
anyonyam prema-vihvalau
anga-sangad utpulakav
asraugham muhur ihatuh

( ubhau ) Both (uttamah ca ) Uttama ( dhruvah ca) and Dhruva
( prema-vihvalau ) were overwhelmed with affection,

( anga-sangat ) embraced ( anyonyam ) each other ( utpulakau )
rousing up their hairs all over the body, ( muhuh ) and
repeatedly ( ihatuh ) shed the ( asraugham ) tears from their
eyes.

Stanza 49
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sunitir asya janani
pranebhyo ’pi priyam sutam
upaguhya jahav adhim
tad-anga-sparsa-nirvrta

( sunitih ) Suneeti, (janant) the own mother (asya ) of Dhruva,

( upaguhya ) having shown her affection by embracing her son,
( priyam sutam ) who was more endearing to her ( pranebhyah api )

than her own life, ( tad-anga-sparsa-nirvrta ) and having thus
experienced the happiness because of the touch of her son’s
body, (jahau ) threw away ( adhim ) all her mental distress.

Stanza 50

payah stanabhyam susrava

netra-jaih salilaih sivaih
tadabhisicyamanabhyam
vira vira-suvo muhuh

(vira ) Hey the most distinguished Vidura ! ( vira-suvah ) As
Suneeti, the mother of the most capable Dhruva, was
shedding ( netra-jaih ) from her eyes ( sivaih ) the auspicious
( salilaih ) stream of tears ( abhisicyamanabhyam ) which was
drenching ( stanabhyam ) her breasts, ( tada ) at that time
( susrava ) they started oozing out milk ( payah muhuh ) in a

continuous manner-.

Stanza 51

tam sasamsur jand rajriim
distya te putra arti-ha
pratilabdhas ciram nasto
raksita mandalam bhuvah
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queen : “ (distya ) It is very fortunate that (te ) your ( putrah )
dear son ( nastah ) who was not seen ( ciram ) for so many
days , ( arti-ha ) who wipes out your sorrows, ( pratilabdhah )
has now come back to you. (raksita ) He is going to protect
( bhuvah mandalam ) this earth.”

Stanza 52

abhyarcitas tvayda niunam
bhagavan pranatarti-ha

yad-anudhydyino dhira

mrtyum jigyuh sudurjayam

“( tvaya ) You must have ( niinam ) definitely ( abhyarcitah )
worshipped ( bhagavan ) that Sarveswara, the Supreme Being,
( pranatarti-ha ) Who ensures protection to his devotees from all

the dangers, ( yad-anudhyayinah ) and by worshipping Him
constantly ( dhirah ) the great saintly persons (jigyuh ) have
even won over ( mrtyum ) the Lord of Death, ( sudurjayam ) who
is extremely difficult to be otherwise conquered upon.”

Stanza 53

lalyamanam janair evam
dhruvam sabhrataram nrpah
aropya karinim hrstah
stityamano ‘visat puram

( dhruvam ) As Dhruva ( lalyamanam ) was being praised so
endearingly (janaih ) by the people ( evam ) in this manner,
( hrstah ) the happy ( nrpah ) king ( dhruvam ) made Dhruva,
( sabhrataram ) together with his brother, ( karinim aropya ) sit
over an elephant ( avisat ) and entered ( puram ) the capital
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( stiyamanah ) while the people assembled continued to shower
praises on Dhruva.

Stanza 54

tatra tatropasanklptair
lasan-makara-toranaih
savrndaih kadali-stambhaih
piiga-potais ca tad-vidhaih

Stanza 55

cita-pallava-vasah-sran-
mukta-dama-vilambibhih
upaskrtam prati-dvaram

apam kumbhaih sadipakaih

Dhruva entered the capital which ---

( upasankliptaih ) had decorated ( lasan-makara-toranaih ) arch in the
Jorm of alligators gleaming ( tatra tatra ) at many places,

( savrndaih kadali-stambhaih ) the cut out and tied banana
plantains galore with their bunch of fruits and flowers seen
at many places,

( tad-vidhaih ) in the same similar manner ( piga-potaih ) the
young betel nut trees,

( prati-dvaram ) and the entrance of each house ( upaskrtam ca )
decorated beautifully
( cita-pallava-vasah-sran-mukta-dama-vilambibhih ) with the hangings
of mango leaves, clothes, garland of flowers, pearl garlands
etc.,

( sadipakaih ) with rows of lamps placed decoratively,

( apam kumbhaih ) apart from the decorated pots filled with
water.
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Stanza 56

prakarair gopuragaraih
satakumbha-paricchadaih
sarvato ’lanikrtam srimad-
vimana-sikhara-dyubhih

Stanza 57

mrsta-catvara-rathyatta-

margam candana-carcitam

lajaksataih puspa-phalais
tandulair balibhir yutam

Dhruva entered the capital ( yutam ) which had ---

( gopuragaraih ) the city towers, ( prakarairh ) the walls
( satakumbha-paricchadaih ) of which were shining splendidly,
having various instruments coated in gold,
( vimana-sikhara-dyubhih ) and majestically standing just like the
radiant anterior of the airplanes;

( sarvatolankrtam ) been duly decorated at all places in full
gorgeousness,
( srimat ) very rich material affluences,

( mrsta-catvara-rathyatta-margam ) the streets neatly cleaned up
with water, the front yards of the houses well kept, separate
wide roads for chariots, multi storey buildings, separate
paths as pedestrian ways,

( candana-carcitam ) all of which were sprinkled with sandal
wood water;

( balibhih ) plenty of materials collected and kept at various
places for the purpose of worship ( puspa-phalaih ) like
beautiful flowers, fruits, ( tandulaih ) unhusked rice (paddy),

35



( ldjaksataih ) flower petals and uncooked full size rice with no
cuts anywhere in them.

Stanza 58

dhruvaya pathi drstaya
tatra tatra pura-striyah
siddharthaksata-dadhy-ambu-
diirva-puspa-phalani ca

Stanza 59

upajahruh prayuiijana
vatsalyad asisah satth
Srnvams tad-valgu-gitani
pravisad bhavanam pituh

( tatra tatra ) At specified locations ( pura-striyah ) the women
living in the capital city ( upajahrub ) rained upon Dhruva
(vatsalyat ) with love and affection ( prayuiijanah ) conveying
their ( satih ) good
( asisah ) wishes ( dhruvaya ) towards him, (drstaya ) as as soon
as they spotted him ( pathi ) on their respective streets,

( siddharthaksata-dadhy-ambu-dirva-puspa-phalani ca ) with white
mustard, unbroken and uncut rice, curd, water, tender grass,

Sflowers, fruits etc.
( pravisat ) and thus Dhruva entered ( bhavanam ) the palace
( pituh ) of his father ( srnvan ) listening ( tad-valgu-gitani ) to the
beautiful songs sung by those women.

Stanza 60
mahamani-vratamaye

sa tasmin bhavanottame
lalito nitaram pitra
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nyavasad divi devavat

( nitaram ) Cherishing the immense ( lalitah ) love and affection
( pitra ) of his father,
( sah ) that Dhruva ( nyavasat ) lived ( tasmin ) in that
( bhavanottame ) huge palace,
( mahamani-vratamaye ) filled with the rows of precious gems,
( devavat ) just like a divine being ( divi ) in the heaven.

Stanza 61

payah-phena-nibhah Sayya

danta rukma-paricchadah
asanani maharhani

yatra raukma upaskarah

( yatra ) In which palace --
( sayyah ) the beds ( payah-phena-nibhah ) were so white like the
milk and soft like the foam of milk,
( dantah ) the cots made of tvory ( rukma-paricchadah ) were
decorated with gold,
( asanani ) the sitting places ( maharhani ) were made of very
precious materials,
( upaskarah ) all the home utensils ( raukmah ) were made of
gold;

Stanza 62

yatra sphatika-kudyesu

maha-marakatesu ca

ratna-pradipa abhanti
lalana-ratna-samyutah

( yatra ) In which palace --
( sphatika-kudyesu ) on the walls made of crystals,
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( maha-marakatesu ca ) and on the vestibules affixed with
precious stones, (lalana-ratna-samyutah ) there were statues of
beautiful women ( ratna-pradipah ) holding lamps made of

precious gems (abhanti ) radiating brightness.

Stanza 63

udyanani ca ramyani

vicitrair amara-drumaih
kujat-vihanga-mithunair
gayan-matta-madhuvrataih

( udyanani ) The gardens around that palace ( ramyani ca) were
so beautiful ( vicitraih ) filled with lots of wonderful
( amara-drumaih ) divine trees ( kijat-vihaniga-mithunaih ) where
there were groups of pairs of singing birds
( gayan-matta-madhuvrataih ) and intoxicatedly humming bees.

Stanza 64

vapyo vaidiirya-sopanah

padmotpala-kumud-vatih

hamsa-karandava-kulair
justas cakrahvayair api

(vapyah ) All the lakes over there ( vaidirya-sopanah ) had the
steps made of the gems known as the cat’s eyes,
( padmotpala-kumud-vatih ) contained lots of lotus flowers, blue
lotus and lilies,
(justah ) and inhabited ( hamsa-karandava-kulaih ) with plenty of
swans, ducks etc., ( cakrahvayaih api) and chakra birds.

Stanza 65

uttanapado rajarsih

38



prabhavam tanayasya tam
Srutva drstvadbhutatamam
prapede vismayam param

( rajarsih ) The great saintly king, ( uttanapadah ) Uttanapada,
( param ) was very much ( vismayam prapede ) struck with
astonishing wonder ( srutva ) upon hearing ( drstva ) and

listening ( tam prabhavam ) to the greatness of those

( adbhutatamam ) fabulous achievements ( tanayasya ) of his son.

Stanza 66

viksyodha-vayasam tam ca
prakrtinam ca sammatam
anurakta-prajam raja
dhruvam cakre bhuvah patim

( udha-vayasam ) Upon reaching the youthhood, ( sammatam ca )
and with due approval of ( prakrtinam ) all his ministers,
( anurakta-prajam ca ) and as he was also so endearing to the
people, (tam dhruvam ) that Dhruva ( cakre ) was crowned
( bhuvah patim ) as the ruler of the earth ( raja ) by the king
Uttanapada ( viksya ) as he saw the required qualities in
Dhruva.

Stanza 67

atmanam ca pravayasam
akalayya visampatih
vanam viraktah pratisthad
vimrsSann atmano gatim

( akalayya ) Upon realising ( atmanam ) that he ( pravayasam ca )
had come of old age, ( visampatih ) the king Uttanapada
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( viraktah ) withdrew all his worldly desires, ( vimrsan ) started
thinking ( gatim ) about the progress ( atmanah ) of his soul/own
self, ( pratisthad) and proceeded off ( vanam ) to the forests.

--000---

This completes Chapter nine of Volume four of Srimad
Bhagavatam

Hari Om
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