
SRIMAD BHAGAVATAM
 

CHAPTER 4, VOLUME 4

THE DISCARDING OF HER OWN BODY BY SATI DEVI

PREFACE

Through Chapter 2 we have seen how Lord Shiva was insulted by
Daksha and through Chapter 3 we have the discussions between Lord
Shiva and Sati Devi.  

Sati Devi goes to her father Daksha’s place to attend the eventful
celebrations of the great Yajna despite being told by Lord Shiva not
to do so.  The reasons explained by him have been dealt with in
Chapter 3.  This chapter 4 deals with the happenings in the great
Yajna where Sati Devi goes and meets her father. Stanzas 11 to 23
contain the great explanations put forward by Sati Devi to Daksh in
the hall of Yajna have very high philosophical and spiritual contents.
She discards her own physical body through the powers of her Yoga.
The detailed descriptions about this incidence are being explained in
this chapter.

---o0o---

Stanza 1

maitreya uvāca
etāvad uktvā virarāma śa karaḥ ḥṅ

patny-a ga-nāśa  ḥy ubḥayatra cintayan  ṅ ṁ
suḥr ḥd-didr ḥks ḥuḥ ḥ pariśa kitā bḥavānṅ

nis ḥkrāmatī nirviśatī dvidḥāsa sā 
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( maitreya uvāca  ) Maitreya Maharshi said to Vidura:

( śa karaḥ ḥ ) ṅ Lord Shiva ( uktvā  ) said ( etāvat  ) only this much (as
explained in Chapter 3 Stanzas 16 to 25) ( virarāma  ) and

became silent ( cintayan ) after thinking about ( ubḥayatra ḥi   ) the
happening of the impending ( patny-a ga-nāśa   ) ṅ ṁ destruction of
the body of his wife either way ( even if given permission to

or not to go to the place of Yajna).  
( sā ) As far as Sati Devi was concerned, ( nis ḥkrāmatī  ) she went

outside ( suḥr ḥd-didr ḥks ḥuḥ ḥ  ) because of her desire to see her
relatives, ( nirviśatī  ) and came back inside ( pariśa kitā  )ṅ

because of her fear ( bḥavāt ) of what Lord Shiva had told her. 
 ( āsa  ) This way she was ( dvidḥā ) in two modes of thinking.

Note :  Sati Devi was desperately wavering in her thinking. Because
of her attachment towards her relatives, she was moving out, and
at the same time, because of the fear of anger by her husband, she
was moving in.  This action of her moving out and coming in shows
how disturbed she was in this given situation.

Stanza 2

suḥr ḥd-didr ḥks ḥā-pratigḥāta-durmanāḥ ḥ
sneḥād rudaty aśru-kalātiviḥvalā 

bḥava  bḥavāny apratipūrus ḥa  rus ḥāṁ ṁ
pradḥaks ḥyatīvaiks ḥata jāta-vepatḥuḥ ḥ 

( bḥavāni  ) Sati Devi ( suḥr ḥd-didr ḥks ḥā-pratigḥāta-durmanāḥ ḥ ) became
sad because there was hindrance for her in seeing her

relatives.  ( rudatī ) She cried ( sneḥāt  ) because of her affection
and attachment towards her relatives, ( aśru-kalā ) was

shedding tears, ( ativiḥvalā ) was overwhelmed with anxiety, 
( jāta-vepatḥuḥ ḥ ) was trembling, ( aiks ḥata  ) and looked
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 ( apratipūrus ḥa   ) ṁ at her incomparable ( bḥava   ) ṁ husband Lord
Shiva ( pradḥaks ḥyatī iva )   as if she was going to burn him ( rus ḥā )

with her anger.

Stanza 3
  

tato viniḥ ḥśvasya satī viḥāya taṁ
śokena ros ḥen ḥa ca dūyatā ḥr ḥdā 

pitror agāt strain ḥa-vimūd ḥḥa-dḥīr gr ḥḥān
premn ḥātmano yo ’rdḥam adāt satā  priyaḥ ḥ  ṁ

( tataḥ ḥ satī  )   Thereafter Sati Devi ( viniḥ ḥśvasya  ) took a long
breath and, ( ḥr ḥdā )  with her heart ( dūyatā  ) paining ( śokena  )
with sorrow ( ros ḥen ḥa ca  ) as well as anger, ( viḥāya  ) left ( ta  )ṁ

that Maheswara (Lord Shiva) ( yaḥ ḥ ) Who, ( priyaḥ ḥ ) because of
his kindness ( satā   ) ṁ to good people, ( adāt  ) had given 

( ardḥam  ) even half portion ( ātmanaḥ ḥ   ) of His own body 
( premn ḥā )   as a symbol of love, ( agāt ) and went ( pitroḥ ḥ    ) to
her parents’ ( gr ḥḥān ) home ( strain ḥa-vimūd ḥḥa-dḥīḥ ḥ   ) without the
intelligence to know what and what not to do because of the

womanly nature.

Stanza 4

tām anvagaccḥan druta-vikramā  satīmṁ
ekā  tri-netrānucarāḥ ḥ saḥasraśaḥ ḥ  ṁ

sa-pārs ḥada-yaks ḥā man ḥiman-madādayaḥ ḥ
puro-vr ḥs ḥendrās tarasā gata-vyatḥāḥ ḥ 

( tām satīm )  That Sati Devi, ( druta-vikramā   ) ṁ who was walking
very swiftly ( ekā   ) ṁ all alone, ( anvagaccḥan  ) was followed  

( gata-vyatḥāḥ ḥ ) fearlessly ( tarasā  ) and with fastness 
( sa-pārs ḥada-yaks ḥāḥ ḥ   ) by the associates and the Yakshas 

( man ḥiman-madādayaḥ ḥ ) like Maniman, Madan etc.
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 ( saḥasraśaḥ ḥ ) in thousands ( tri-netrānucarāḥ ḥ  ) being the followers
of Lord Shiva ( puro-vr ḥs ḥendrāḥ ḥ    ) with Nandi Deva walking

ahead of all of them. 

Stanza 5

tā  sārikā-kanduka-darpan ḥāmbuja-ṁ
śvetātapatra-vyajana-srag-ādibḥiḥ ḥ 

gītāyanair dundubḥi-śa kḥa-ven ḥubḥirṅ
vr ḥs ḥendram āropya vit ḥa kitā yayuḥ ḥ  ṅ

( tā   ) ṁ Sati Devi ( āropya  ) was made to sit ( vr ḥs ḥendram  ) on a bull
( yayuḥ ḥ ) and all of them started off their journey ( vit ḥa kitā  )ṅ

very enthusiastically ( sārikā-kanduka-darpan ḥāmbuja-
śvetātapatra-vyajana-srag-ādibḥiḥ ḥ )   carrying with them as their

royal marks the parrot, the ball, the mirror,  the lotus flower
etc., and other toys, apart from the umbrella, the chowrie,

and the garland, ( gītāyanaiḥ ḥ  ) and very many musical
instruments ( dundubḥi-śa kḥa-ven ḥubḥiḥ ḥ   ) ṅ such as drums, conch

shells, flutes etc. 

Stanza 6

ābraḥma-gḥos ḥorjita-yajña-vaiśasaṁ
viprars ḥi-jus ḥt ḥa  vibudḥaiś ca sarvaśaḥ ḥ  ṁ

mr ḥd-dārv-ayaḥ ḥ-kāñcana-darbḥa-carmabḥir
nisr ḥs ḥt ḥa-bḥān ḥd ḥa  yajana  samāviśat  ṁ ṁ

( samāviśat ) Sati Devi thus entered ( yajana   ) ṁ into the hall of
Yajna ( ābraḥma-gḥos ḥorjita-yajña-vaiśasa  ) ṁ which was resounding

with the recitation of Vedic hymns, which had animals for the
required sacrifice, ( sarvaśaḥ ḥ viprars ḥi-jus ḥt ḥa  vibudḥaiḥ ḥ ca  ) ṁ and

which was filled  with  Brahmins, saints, demigods etc. in all
the places ( nisr ḥs ḥt ḥa-bḥān ḥd ḥa   ) ṁ and which had in plenty various

kinds of specially made utensils
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 ( mr ḥd-dārv-ayaḥ ḥ-kāñcana-darbḥa-carmabḥiḥ ḥ  ) made out of clay,
wood, iron, gold, kusa grass, skins. 

Stanza 7

tām āgatā  tatra na kaścanādriyadṁ
vimānitā  yajña-kr ḥto bḥayāj janaḥ ḥ  ṁ
r ḥte svas r vai jananī  ca sādarāḥ ḥṝ ṁ

premāśru-kan ḥt ḥḥyaḥ ḥ paris ḥasvajur mudā 

Sati Devi, ( āgatā   ) ṁ who reached ( tatra  ) that place, was 
 ( vimānitā   ) ṁ disregarded by Daksha ( na adriyad ) and was not

received ( kaścana janaḥ ḥ ) by anyone ( bḥayāt  ) out of fear
 ( yajña-kr ḥtḥ ḥ    ) of the chief of Yajna, that is Daksha, ( r ḥte  vai )

except by ( jananī  ca  ) ṁ her mother ( svas ḥ ḥ  ) ṝ and sisters. 
 ( paris ḥasvajuḥ ḥ   ) Her mother and sisters embraced Sati Devi 

( mudā ) with utmost happiness ( sādarāḥ ḥ ) and due respect
 ( premāśru-kan ḥt ḥḥyaḥ ḥ  ) with their throats suppressed due to the

tears of happiness.

Stanza 8

saudarya-sampraśna-samartḥa-vārtayā
mātrā ca mātr ḥ-s ḥvasr ḥbḥiś ca sādaram 

dattā  saparyā  varam āsana  ca sāṁ ṁ ṁ
nādatta pitrāpratinanditā satī 

As she was received so endearingly 
(  saudarya-sampraśna-samartḥa-vārtayā  ) through mutual enquiries
and greetings by her sisters, ( sādaram ) and was received with
warmth respectfully ( mātrā ca  ) by her mother ( mātr ḥ-s ḥvasr ḥbḥiḥ ḥ   )
and her aunts, ( dattā   ) ṁ and was given ( saparyā   ) ṁ due honour

( āsana  ca  ) ṁ and also a seat ( varam  ) suiting her status, 
( sā  satī ) that Sati Devi ( na ādatta  ) did not mind ( apratinanditā  )

the fact that she was disregarded ( pitrā ) by her father. 
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Stanza 9
 

arudra-bḥāga  tam aveks ḥya cādḥvaraṁ ṁ
pitrā ca deve kr ḥta-ḥelana  vibḥau  ṁ
anādr ḥtā yajña-sadasy adḥīśvarī
cukopa lokān iva dḥaks ḥyatī rus ḥā 

( aveks ḥya  ) By seeing ( arudra-bḥāga   ) ṁ  that there was no
oblations for Lord Shiva ( tam adḥvara  ṁ  ) in that Yajna,

 ( kr ḥta-ḥelana   ca ) ṁ and  the disregard shown ( vibḥau ) to the
highly capable ( deve  ) Lord Shiva ( pitrā  ) by her father, 

( adḥīśvarī ) that Sati Devi, the Controller of all the worlds,
 ( anādr ḥtā  ) having thus got insulted ( yajña-sadasi  ) in that

assembly of Yajna, ( cukopa  ) expressed her anger ( rus ḥā ) in
rage,  ( dḥaks ḥyatī  iva ) as if she was about to burn ( lokān  ) all the

worlds to ashes. 

Stanza 10

jagarḥa sāmars ḥa-vipannayā girā
śiva-dvis ḥa  dḥūma-patḥa-śrama-smayam  ṁ

sva-tejasā bḥūta-gan ḥān samuttḥitān
nigr ḥḥya devī jagato ’bḥiśr ḥn ḥvataḥ ḥ 

( sā devī  ) That Sati Devi, ( sva-tejasā  ) through the powers of her
orders, ( nigr ḥḥya  ) prevented  ( bḥūta-gan ḥān  ) the followers of

Lord Shiva ( samuttḥitān ) who prepared themselves and got up
to kill Daksha. ( jagataḥ ḥ  ) As all the worlds ( abḥiśr ḥn ḥvataḥ ḥ ) were

listening, ( jagarḥa  ) she condemned ( amars ḥa-vipannayā girā )
through her words of distressed anger ( śiva-dvis ḥa   ) ṁ the Lord
Shiva baiter (Daksha) ( dḥūma-patḥa-śrama-smayam  ) for taking

pride in conducting the sacrificial Yajnas leading only to
repetitive fruitive deeds.
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Note :  The following thirteen stanzas the the angry words of Sati
Devi. 

Stanza 11
 

devy uvāca
na yasya loke ’sty atiśāyanaḥ ḥ priyas
tatḥāpriyo deḥa-bḥr ḥtā  priyātmanaḥ ḥ  ṁ

tasmin samastātmani mukta-vairake
r ḥte bḥavanta  katamaḥ ḥ pratīpayet  ṁ

( devy uvāca ) Shri Sati Devi said :  ( bḥavanta  r ḥte  )  ṁ Who else
 ( katamaḥ ḥ  ) other than you ( pratīpayet ) shall work against 

( tasmin  ) that Bhagavan (Lord Shiva) ( yasya  ) Who ( na  asti )
does not have ( atiśāyanaḥ ḥ  ) anyone superior to Him ( loke  ) in
this world, ( priyātmanaḥ ḥ ) Who resides as their most closest

inner consciousness ( deḥa-bḥr ḥtā   ) ṁ within all the living beings
( na  asti ) and thus does not have anyone ( priyaḥ ḥ  ) as dear to

Him ( tatḥā )   and in the same manner ( apriyaḥ ḥ  ) anyone being
hated by him, ( mukta-vairake  ) Who is devoid of any

indifference towards anyone, ( samastātmani  ) and Who is the
source of everything?

Stanza 12

dos ḥān pares ḥā  ḥi gun ḥes ḥu sādḥavoṁ
gr ḥḥn ḥanti kecin na bḥavādr ḥśo dvija 

gun ḥā ś ca pḥalgūn baḥulī-karis ḥn ḥavoṁ
maḥattamās tes ḥv avidad bḥavān agḥam 

( dvija ) Hey the  brahmin (Daksha)!  ( bḥavādr ḥśāḥ ḥ    ) People like
you, who are envious, ( gr ḥḥn ḥanti  ) look for ( dos ḥān  )

shortcomings ( gun ḥes ḥu ḥi  ) even in the good qualities ( pares ḥā   )ṁ
of others.  ( kecit na   ) However, some of the great men are not
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like that. (They see the good and bad in the manner in which
they are).    

( sādḥavaḥ ḥ     ) The greatest men ( gun ḥān eva ) only see good
qualities.  ( maḥattamāḥ ḥ      )   The men even greater than them
 ( baḥulī-karis ḥn ḥavaḥ ḥ      ) recognize as something big ( gun ḥān ca  )

even if the good qualities are ( pḥalgūn  ) very little.  
( bḥavān  ) You are ( avidat  ) the personification ( agḥam ) of fault

( tes ḥv  ) among these categories of great men.  

Note :  In the matter of determination of good and bad qualities,
we can classify people in four categories.  (1)  The one who sees
only evil even in good qualities just like the envious Daksha, (2)
Those great men who see both good and bad in  the same such
manner as they exist, (3)  The great men who see only the good
qualities, and (4)  The great men who recognize as something big
even  if  the  good  qualities  are  very  little.   Falling  in  the  first
category, Daksha because of his envious thinking and pride, looking
for only faults, has disregarded the best of the great men.  

Through the following stanza it is being said by Sati Devi that this
kind of showing disrespect to the great men is the qualification of
the evil minded people.

Stanza 13 
 

nāścaryam etad yad asatsu sarvadā
maḥad-vinindā kun ḥapātma-vādis ḥu 

sers ḥya  maḥāpūrus ḥa-pāda-pā subḥirṁ ṁ
nirasta-tejaḥ ḥsu tad eva śobḥanam 

( na āścaryam  ) It is not at all a surprise when ( asatsu  ) the evil
minded persons, ( kun ḥapātma-vādis ḥu ) who consider their mortal

body as their real self,  ( sarvadā ) always ( etat  ) engage
themselves ( maḥad-vinindā  )  in belittling and disrespecting the

great men.  ( tat eva  )   It is very ( śobḥanam  ) appropriate
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 ( sers ḥya   ) ṁ for such envious ( nirasta-tejaḥ ḥsu  ) persons to get
condemned and lose their achievements 

( maḥāpūrus ḥa-pāda-pā subḥiḥ ḥ   ) ṁ by the dust particles of the feet of
the great men.  

Note :  It is possible that the great men tolerate the disrespect
shown  to  them.  They  are  very  peaceful.   However,  the  dust
particles coming from their feet shall not tolerate this.  They shall
destroy all the glories of those who mock at or show disrespect  to
the great men.  This is the essence of the above statement.

Apart  from  showing  disrespect  to  the  great  men  in  general,
through  the  following  two  stanzas,  it  is  being  specifically
highlighted  about  the  deed  of  Daksha’s  condemnation  of  Lord
Shiva.

Stanza 14
 

yad dvy-aks ḥara  nāma girerita  nr ḥn ḥāṁ ṁ ṁ
sakr ḥt prasa gād agḥam āśu ḥanti tat  ṅ

pavitra-kīrti  tam ala gḥya-śāsanaṁ ṅ ṁ
bḥavān aḥo dves ḥt ḥi śiva  śivetaraḥ ḥ  ṁ

( girā ) Just for the sake of mere utterance of words, (
prasa gāt  ) ṅ even by coincidence, ( yad dvy-aks ḥara   ) ṁ  when the
mere two letter word ( nāma  ) of His pious name ( īrita   ) ṁ is

pronounced 
( sakr ḥt  ) even once, ( tat ) that deed itself ( ḥanti  ) destroys ( āśu  )

instantly ( agḥam  ) all the sins ( nr ḥn ḥā  ) ṁ of the human beings.
Oh what a pity!  ( bḥavān  ) You, ( śivetaraḥ ḥ ) who are so

inauspicious, ( dves ḥt ḥi  ) are envious of ( tam śiva   ) ṁ such Lord
Shiva, Who is the embodiment of the auspiciousness, 
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( pavitra-kīrti   ) ṁ Whose glories are so pure, ( ala gḥya-śāsana  ṅ ṁ  )
and Whose instructions/orders can never be surpassed by

any one. 

Note :  Lord  Shiva  is  not  only  the  destroyer  of  sins,  but  also
bestows devotion and deliverance.  This is being described below.  

Stanza 15

yat-pāda-padma  maḥatā  mano-’libḥirṁ ṁ
nis ḥevita  braḥma-rasāsavārtḥibḥiḥ ḥ  ṁ
lokasya yad vars ḥati cāśis ḥo ’rtḥinas

tasmai bḥavān druḥyati viśva-bandḥave 

( yat-pāda-padma   ) ṁ Whose pious lotus feet ( nis ḥevita   ) ṁ are
worshipped ( maḥatā   ) ṁ by the great saints 

( braḥma-rasāsavārtḥibḥiḥ ḥ  ) with the desire of tasting the nectar
of the supreme bliss ( mano-’libḥiḥ ḥ ) through the bees of their

minds, 
( yat ) and Whose such pious lotus feet ( vars ḥati ca ) which

shower ( āśis ḥaḥ ḥ   ) all the prosperities ( lokasya  ) for the people
 ( artḥinaḥ ḥ  ) who desire for material wealth,

( tasmai  ) towards such ( viśva-bandḥave  ) a friend of the world
 ( bḥavān druḥyati  ) you have indulged in inflicting harm.

Stanza 16

ki  vā śivākḥyam aśiva  na vidus tvad anyeṁ ṁ
braḥmādayas tam avakīrya jat ḥāḥ ḥ śmaśāne 

tan-mālya-bḥasma-nr ḥkapāly avasat piśācair
ye mūrdḥabḥir dadḥati tac-caran ḥāvasr ḥs ḥt ḥam 

( ki  vā  ) ṁ Do you know ( tvat  ) leaving aside only yourself
 ( anye na viduḥ ḥ   ) no other person has understood ( tam  ) Him, 

( avakīrya  ) Who unties and spreads 
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( jat ḥāḥ ḥ  ) his matted hair ( śmaśāne ) and goes to the cremation
grounds ( tan-mālya-bḥasma-nr ḥkapālī ) where He wears bones,

skulls and ashes upon Him, ( avasat  )  and stays
 ( piśācaiḥ ḥ   ) with the demons, ( śivākḥyam  ) and Who is known in

the name of Shiva, ( aśiva   ) ṁ to be inauspicious?   
( ye  ) Even  ( braḥmādayaḥ ḥ    ) Lord Brahma and others

 ( tac-caran ḥāvasr ḥs ḥt ḥam  ) accept the flowers fallen upon His pious
feet ( dadḥati  ) and place them ( mūrdḥabḥiḥ ḥ      ) on their heads.  

Note :  At this point of time Sati Devi, under these circumstances,
takes  a  firm  determination  to  discard  her  physical  body  and
explains the righteous reasons for the same.   

Stanza 17

karn ḥau pidḥāya nirayād yad akalpa īśe
dḥarmāvitary asr ḥn ḥibḥir nr ḥbḥir asyamāne 

cḥindyāt prasaḥya ruśatīm asatī  prabḥuś cejṁ
jiḥvām asūn api tato visr ḥjet sa dḥarmaḥ ḥ 

( īśe ) When the Chief Controller (here Maheswara - Lord
Shiva), ( dḥarmāvitari  ) Who is supposed to protect the

righteousness, ( asyamāne ) is overruled ( nr ḥbḥiḥ ḥ    ) by people
 ( asr ḥn ḥibḥiḥ ḥ  ) who slip away from His control, at that time, 

( akalpaḥ ḥ  yat ) if He is not able to anything to enforce His writ,
 ( pidḥāya  ) He could close ( karn ḥau  ) both His ears ( nirayāt  ) and
go away from there. ( prabḥuḥ ḥ   cet )  If He is capable enough, 
( prasaḥya  ) He should catch hold ( cḥindyāt )  and cut ( asatī   )ṁ

the infectious ( jiḥvām  ) tongue ( ruśatīm  ) abusing His
authority.  ( tataḥ ḥ     ) Thereafter, ( visr ḥjet  ) He should give up 
( asūn api  )  his own life also  then and there.  ( saḥ ḥ  dḥarmaḥ ḥ )

This is called righteousness. 

Stanza 18   

11



atas tavotpannam ida  kalevaraṁ ṁ
na dḥārayis ḥye śiti-kan ḥt ḥḥa-garḥin ḥaḥ ḥ 

jagdḥasya moḥād dḥi viśuddḥim andḥaso
jugupsitasyoddḥaran ḥa  pracaks ḥate  ṁ

( ataḥ ḥ  ) Therefore, ( na dḥārayis ḥye  ) I am not going to bear from
now on ( ida  kalevara  ) ṁ ṁ this body ( utpannam  ) which was

procreated ( tava ) from you ( śiti-kan ḥt ḥḥa-garḥin ḥaḥ ḥ  ) and who has
disregarded and abused Sri Nilakanta (Lord Shiva).  ( ḥi  )

That is because, ( pracaks ḥate ) it is being said that ( viśuddḥim  )
the solution to remove ( jagdḥasya  ) the intake of ( jugupsitasya ) 

poisonous ( andḥasaḥ ḥ ) food ( moḥāt  ) by accident 
( uddḥaran ḥa   eva )ṁ  is only to vomit it out. 

Note : Now Sati Devi responds to Daksha in answer to his charge
that Lord Shiva does not observe prescribed manners. 

Stanza 19
  

na veda-vādān anuvartate matiḥ ḥ
sva eva loke ramato maḥā-muneḥ ḥ 

yatḥā gatir deva-manus ḥyayoḥ ḥ pr ḥtḥak
sva eva dḥarme na para  ks ḥipet stḥitaḥ ḥ  ṁ

( matiḥ ḥ ) The thinking of ( maḥā-muneḥ ḥ ) a great saint, ( ramataḥ ḥ )
who rests and enjoys ( sve loke eva  ) within his own self,

 ( na anuvartate  ) does not waver around and follow ( veda-vādān  )
the words of the Vedas misrepresenting the righteous

principles.   ( yatḥā  ) The way in which ( gatiḥ ḥ    ) the paths
 ( deva-manus ḥyayoḥ ḥ  ) of the Devas and the humans ( pr ḥtḥak) are
different, {in the same manner the ways of those who rest

and enjoy within their own selves and those who follow the
words of the Vedas are different.}  ( stḥitaḥ ḥ ) Those who firmly

stand ( sva  ) in their own ( dḥarme  eva ) righteous deeds, 
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( na para  ks ḥipet  ) ṁ should not find fault ( para   ) ṁ with others
who stick to their own ways of righteousness.  

Note : The path of deliverance which is the ultimate goal through
the methods of self realization, and the paths prescribed through
the Vedas as disciplines to be followed as deeds and actions are in
two different directions.  They are like the manner of going in the
sky by the Devas in comparison to the going on the earth by the
human beings.   However, the one who is  in  one particular  path
should not find fault with the other.  Sati Devi is explaining that
Daksha was more interested in the prescribed paths of deeds and
actions and, therefore, he cannot impose these methods on Lord
Shiva which is  wrong.   Through the next stanza this  concept is
being explained.

Stanza 20

karma pravr ḥtta  ca nivr ḥttam apy r ḥtaṁ ṁ
vede vivicyobḥaya-li gam āśritam  ṅ

virodḥi tad yaugapadaika-kartari
dvaya  tatḥā braḥman ḥi karma narccḥati  ṁ

( api r ḥta  ) ṁ It is a fact that ( vede  ) the Vedas ( āśritam ) have
explained ( karma  ) the deeds and actions ( pravr ḥtta   ) ṁ in the
form of Pravritti (carrying on activities with the object to

enjoy material comforts) 
( nivr ḥttam  ca ) and Nivritti (cease the activities towards being

away from the material comforts). 

( ubḥaya-li gam  ) ṅ  These two have been identified through the
basis of  Raga (keeping attached to) and Vairagya (keeping

away from attachment). 

(  vivicya ) Again, the Vedas have presented these two
depending upon the person who is the seeker (depending
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upon what he stands for in a given situation in his life and
what is his understanding about the ultimate truth).

( tad dvaya   ) ṁ Therefore, both these paths 
( yaugapadaika-kartari  ) cannot be converged into a single

personality ( virodḥi  ) as it goes contrary to the basic
principle.

( tatḥā  ) In the same manner, ( karma  ) these two different
paths of deeds ( na rccḥati ) do not at all qualify ( braḥman ḥi  ) on

Lord Shiva who is the form of Brahman (the ultimate truth). 

Note :  Lord Shiva is  beyond these  two classifications  known as
Pravritti and Nivritti.  Therefore, He is not bound to observe the
principles enunciated through any of these two paths.  

Now Sati Devi is responding to Daksha about his statements that
Lord Shiva that Shiva is naked and smears ashes all over his body
etc.  

Stanza 21
 

mā vaḥ ḥ padavyaḥ ḥ pitar asmad-āstḥitā
yā yajña-śālāsu na dḥūma-vartmabḥiḥ ḥ 
tad-anna-tr ḥptair asu-bḥr ḥdbḥir īd ḥitā

avyakta-li gā avadḥūta-sevitāḥ ḥ  ṅ

( pitaḥ ḥ   ) Hey father !  ( asmad-āstḥitāḥ ḥ ) What we have in our
possession ( padavyaḥ ḥ  ) as our achievements ( vaḥ ḥ mā  )  are not

available to you. 

( īd ḥitāḥ ḥ na   )  You cannot invoke and get ( yāḥ ḥ   )  these
achievements ( yajña-śālāsu  ) by performing Yajnas in the hall 
( asu-bḥr ḥdbḥiḥ ḥ      ) through the human beings, ( tad-anna-tr ḥptaiḥ ḥ     )

who happily enjoy the food stuff assembled here
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 ( dḥūma-vartmabḥiḥ ḥ ) and who follow the path of Pravritti (the
path of fruitive actions and deeds).

( avyakta-li gāḥ ḥ   ) ṅ Those achievements of ours can be exhibited
by us through unmanifested causes ( avadḥūta-sevitāḥ ḥ ) and are
achieved by those who are fully realized about the ultimate

truth. 

Note : Through the following two stanzas Sati Devi is ultimately
saying that she is not going to retain her body. 

Stanza 22

naitena deḥena ḥare kr ḥtāgaso
deḥodbḥavenālam ala  kujanmanā  ṁ

vrīd ḥā mamābḥūt kujana-prasa gatasṅ
taj janma dḥig yo maḥatām avadya-kr ḥt 

( ala  ala  na ) ṁ ṁ Is it not plentiful enough ( etena deḥena  )  for this
body ( kujanmanā ) to have taken this condemnable birth
 ( deḥodbḥavena ) originating from the body of a person 

( kr ḥtāgasaḥ ḥ ) who has done great offence ( ḥare  ) towards Sri
Parameswara (Lord Shiva)?

 ( kujana-prasa gataḥ ḥ ṅ  )  My blood relation with a cruel person
like you ( abḥūt  ) has brought about ( vrīd ḥā  ) absolute shame

 ( mama ) on me.
 ( tat janma  )  This birth which came to me ( yaḥ ḥ   ) from such a

person who ( avadya-kr ḥt ) indulges in displeasure 
( maḥatām  ) to great personalities (like Lord Shiva) ( dḥik  ) is

very much deplorable.

Stanza 23

gotra  tvadīya  bḥagavān vr ḥs ḥadḥvajoṁ ṁ
dāks ḥāyan ḥīty āḥa yadā sudurmanāḥ ḥ 
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vyapeta-narma-smitam āśu tadā ’ḥaṁ
vyutsraks ḥya etat kun ḥapa  tvad-a gajam  ṁ ṅ

( yadā  ) When ( vr ḥs ḥadḥvajaḥ ḥ ) Shri Mahadeva (Lord Shiva), 
( bḥagavān  ) the one Who is all knowledgeable and potent with

all the prosperities, ( āḥa  ) calls me ( iti  ) as ( dāks ḥāyan ḥi ) 
“Dakshayani” (the daughter of Daksha) ( gotra   ) ṁ prefixing
the lineage name ( tvadīya   ) ṁ connected with you, ( tadā aḥa  )ṁ

at that very time ( vyapeta-narma-smitam  ) I shall lose all my
happiness and smile ( sudurmanāḥ ḥ ) and become a person

fraught with mental distress.  ( tat  ) Therefore, ( āśu  ḥi ) let me
immediately ( vyutsraks ḥye  ) discard ( etat kun ḥapa   ) ṁ this mortal
body ( tvad-a gajam ṅ  ) which has originated from your body.

Stanza 24

maitreya uvāca
ity adḥvare daks ḥam anūdya śatru-ḥan

ks ḥitāv udīcī  nis ḥasāda śānta-vāk  ṁ
spr ḥs ḥt ḥvā jala  pīta-dukūla-sa vr ḥtāṁ ṁ
nimīlya dr ḥg yoga-patḥa  samāviśat  ṁ

( maitreya uvāca  ) Maitreya Maharshi said to Vidura : 

( śatru-ḥan ) Hey Vidura who is the conqueror of enemies!  
( iti anūdya )  After saying these words ( daks ḥam  ) to Daksha 

( adḥvare  ) in the hall of the Yajna, Sati Devi ( śānta-vāk )
withdrew herself from any further talk, and sat down (
ks ḥitau  ) on the floor ( nis ḥasāda  ) facing ( udīcī   ) ṁ the north
direction.  That Sati Devi ( pīta-dukūla-sa vr ḥtā ) ṁ who was

wearing saffron colour clothes, ( jala  spr ḥs ḥt ḥvā  )  ṁ after sipping
water from her hand thus purifying herself, ( dr ḥg nimīlya  )

closed her eyes
 ( samāviśat ) and entered into ( yoga-patḥa   ) ṁ the path of Yoga.
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Note :  Through the following stanza that path of Yoga assumed by
Satin Devi is being explained.

Stanza 25

kr ḥtvā samānāv anilau jitāsanā
sodānam uttḥāpya ca nābḥi-cakrataḥ ḥ 

śanair ḥr ḥdi stḥāpya dḥiyorasi stḥitaṁ
kan ḥt ḥḥād bḥruvor madḥyam aninditānayat 

( aninditā ) That most pious woman, ( sā  ) Sati Devi, ( jitāsanā )
after taking full control of herself in her sitting position, 
( samānau kr ḥtvā  ) balanced ( anilau  ) the life of air known as

Prana and Apana.  ( uttḥāpya  ) Thereafter, she raised ( udānam  )
the life of air known as Udana ( nābḥi-cakrataḥ ḥ  ) from the circle
in her navel ( dḥiyā ) and with intelligence ( śanaiḥ ḥ  ) gradually
 ( stḥāpya  ca ) placed ( ḥr ḥdi  ) in her heart.  ( anayat ) Thereafter,

she brought that life of air ( stḥita  ) ṁ placed in ( urasi  ) her chest
region ( kan ḥt ḥḥāt  ) through her throat ( bḥruvoḥ ḥ   madḥyam  ) to the

centre of her eye brows.

Stanza 26
  

eva  sva-deḥa  maḥatā  maḥīyasāṁ ṁ ṁ
muḥuḥ ḥ samāropitam a kam ādarāt  ṅ

jiḥāsatī daks ḥa-rus ḥā manasvinī
dadḥāra gātres ḥv anilāgni-dḥāran ḥām 

( manasvinī ) That courageous Sati Devi, ( daks ḥa-rus ḥā  ) due to her
anger towards Daksha, ( jiḥāsatī  ) preparing herself to discard

( eva   ) ṁ in this manner ( sva-deḥa   ) ṁ her own body,
 ( a kam samāropitam  ) wṅ hich used to be placed ( muḥuḥ ḥ  ) on so

many occasions ( ādarāt ) very respectfully on His lap by
Mahadeva (Lord Shiva), ( maḥīyasā ) the greatest ( maḥatā   ) ṁ of

all the great personalities, ( dadḥāra  ) generated 
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( anilāgni-dḥāran ḥām  ) the fire along with air enveloping (
gātres ḥu  )  her entire body.

Stanza 27
 

tataḥ ḥ sva-bḥartuś caran ḥāmbujāsavaṁ
jagad-guroś cintayatī na cāparam 

dadarśa deḥo ḥata-kalmas ḥaḥ ḥ satī
sadyaḥ ḥ prajajvāla samādḥijāgninā 

( ḥata-kalmas ḥaḥ ḥ  ) The woman, who never had the slightest sin, 
( satī ) Sati Devi, ( tataḥ ḥ  ) thereafter, ( cintayatī  ) meditated upon
( caran ḥāmbujāsava  ṁ  ) the flowers of the pious feet ( sva-bḥartuḥ ḥ    )

of her husband, ( jagad-guroḥ ḥ    ) the universal teacher, Shri
Mahadeva, ( na dadarśa ) and did not see ( aparam ca ) anything
else other than that.  ( sadyaḥ ḥ  ) Instantly ( deḥaḥ ḥ   ) her body 

( prajajvāla  ) got burnt ( samādḥijāgninā ) due to the fire generated
through her meditation. 

Stanza 28
  

tat paśyatā  kḥe bḥuvi cādbḥuta  maḥadṁ ṁ
ḥā ḥeti vādaḥ ḥ sumaḥān ajāyata 

ḥanta priyā daivatamasya devī
jaḥāv asūn kena satī prakopitā 

( vādaḥ ḥ  ) The roaring noise ( ḥā  ḥā  iti ) of ‘Ha Ha’ that (
sumaḥān )  arose echoing from those ( paśyatā   ) ṁ who witnessed 

( tat  maḥat ) this great ( adbḥuta   ) ṁ and wonderful incidence
 ( ajāyata ) also happened to be heard ( kḥe  ) in the sky ( bḥuvi
ca ) as well as on the earth. ( ḥanta  ) “Oh! What a pity! ( satī  )

Sati Devi, ( priyā devī ) the dear wife ( daivatamasya  )  of
Maheswara (Lord Shiva), ( jaḥau  ) discarded ( asūn  ) her life (

prakopitā ) angered because ( kena  ) of Daksha Prajapati.”
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Stanza 29

aḥo anātmya  maḥad asya paśyataṁ
prajāpater yasya carācara  prajāḥ ḥ  ṁ
jaḥāv asūn yad-vimatātmajā satī

manasvinī mānam abḥīks ḥn ḥam arḥati 

( aḥo  ) Ho! What a pity!  ( paśyata ) Just see ( maḥat  ) the greatest
( anātmya  ) ṁ misdeed of  not having any affection ( asya  ) by

this
 ( prajāpateḥ ḥ   ) Daksha Prajapati, ( yasya ) for whom, in fact,
 ( carācara   ) ṁ the entire moving and non moving beings are

supposed to be ( prajāḥ ḥ ) his progenies!    (  ātmajā  ) His
daughter ( satī ) Sati Devi ( yad-vimatā ) got disrespect because of
him ( jaḥau  ) and threw away ( asūn  ) her life.  ( manasvinī  ) That
courageous Sati Devi ( arḥati ) deserves ( mānam  ) great honour

( abḥīks ḥn ḥam  ) at all times.  

Stanza 30

so ’ya  durmars ḥa-ḥr ḥdayo braḥma-dḥruk caṁ
loke ’pakīrti  maḥatīm avāpsyati  ṁ

yad-a gajā  svā  purus ḥa-dvid ḥ udyatāṅ ṁ ṁ ṁ
na pratyas ḥedḥan mr ḥtaye ’parādḥataḥ ḥ 

( saḥ ḥ aya   ) ṁ This Daksha Prajapati, ( durmars ḥa-ḥr ḥdayaḥ ḥ ) who has
an intolerant heart ( braḥma-dḥruk ca  ) and who has also

inflicted  insult to Maheswara (Lord Shiva) ( avāpsyati ) shall
attain ( maḥatīm  )  high ( apakīrti   ) ṁ disgrace ( loke  ) among the

people.  ( yat ) That is because, ( aya   ) ṁ Daksha who is
  ( purus ḥa-dvit  ) the enemy of Lord Shiva, ( na pratyas ḥedḥat  ) did

not take any step to prevent ( svā   a gajā  ) ṁ ṅ ṁ  his own daughter
( udyatā  ) ṁ when she decided to plunge ( mr ḥtaye  ) into death

 ( aparādḥataḥ ḥ ) only because of the reasons of his own fault.  
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Stanza 31

vadaty eva  jane satyāṁ
dr ḥs ḥt ḥvāsu-tyāgam adbḥutam 

daks ḥa  tat-pārs ḥadā ḥantumṁ
udatis ḥt ḥḥann udāyudḥāḥ ḥ 

( jane  ) As the people ( vadati  ) were going on talking ( eva   ) ṁ in
this manner, ( dr ḥs ḥt ḥvā )   upon seeing ( adbḥutam ) this wondrous

( asu-tyāgam  ) sacrifice of her life ( satyāḥ ḥ ) by Sati Devi,
 ( tat-pārs ḥadā  ) the attendants of Sati Devi (who had

accompanied her earlier) ( udāyudḥāḥ ḥ ) took up their weapons 
( udatis ḥt ḥḥan  ) and stood up ( daks ḥa  ḥantum ) ṁ to kill Daksha. 

Stanza 32
 

tes ḥām āpatatā  vegaṁ ṁ
niśāmya bḥagavān bḥr ḥguḥ ḥ 

yajña-gḥna-gḥnena yajus ḥā
daks ḥin ḥāgnau juḥāva ḥa 

( niśāmya  ) Upon seeing ( tes ḥām vega  ) ṁ the speed with which
they ( āpatatā   ) ṁ were surging ahead, ( bḥagavān  ) the great

saint
 ( bḥr ḥguḥ ḥ ) Bhrigu,  ( yajus ḥā ) invoked the recitations of Yajur

hymns ( yajña-gḥna-gḥnena  ) which have the potency to destroy
those who stand as hindrance in the completion of the Yajna,
( juḥāva ḥa ) and offered oblations ( daks ḥin ḥāgnau  ) into the fire of

the Yajna. 

Stanza 33

adḥvaryun ḥā ḥūyamāne
devā utpetur ojasā 

r ḥbḥavo nāma tapasā
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soma  prāptāḥ ḥ saḥasraśaḥ ḥ  ṁ

( ḥūyamāne ) When the oblations were offered like this 
( adḥvaryun ḥā  ) by the Yajur Veda priest Bhrigu saint, ( tapasā )

due to the powers of his penance, ( devāḥ ḥ    ) the Devas 
( r ḥbḥavaḥ ḥ  nāma  ) known as the Ribhus ( prāptāḥ ḥ ) belonging to 

( soma   ) ṁ the moon, ( utpetuḥ ḥ   ) came up from the sacrificial fire
( saḥasraśaḥ ḥ ) in  thousands ( ojasā ) with their powers and

strength.

Stanza 34

tair alātāyudḥaiḥ ḥ sarve
pramatḥāḥ ḥ saḥa-guḥyakāḥ ḥ 
ḥanyamānā diśo bḥejur
uśadbḥir braḥma-tejasā 

( sarve pramatḥāḥ ḥ  )   All the followers of Lord Shiva
 ( saḥa-guḥyakāḥ ḥ ) along with Guhyakas ( ḥanyamānāḥ ḥ    )  were

attacked ( taiḥ ḥ    )  by those Devas, ( braḥma-tejasā uśadbḥiḥ ḥ  ) who
were radiating effulgence and were holding fire brands as

their weapons, ( bḥejuḥ ḥ   ) and they fled from there ( diśaḥ ḥ    ) to
different directions.   

---o0o---

This concludes the fourth chapter of Volume 4 of Srimad
Bhagavatam

Hari Om
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