
SRIMAD BHAGAVATAM
 

CHAPTER 2, VOLUME 4

THE REASONS LEADING TO THE ANGER BETWEEN LORD
SHIVA AND DAKSHA

PREFACE

The first chapter 1 of Volume 4 ends with the statement that  When
her father Daksha Prajapati turned against Lord Shiva with his anger,
despite not having committed any mistake by Lord Shiva, Sati gave
up her body all  by herself  through the powers  of her  Yoga  even
before attaining the age of maturity.  Vidura puts questions before
Maitreya Maharshi to know the reasons for the enmity between Lord
Shiva and Daksha Prajapati.  Through this chapter we are taken by
Maitreya Maharshi as to the incidences leading to this situation.

From Chapter 2 to Chapter 7 the explanations about this great Yajna
are being described.  Hence, till the end of Chapter 7 the context and
explanations have to be taken together for proper understanding.

One important thing that is to be noted in this very first chapter
itself  is  that  despite  being  provoked  to  the  maximum  extent  by
Daksha, Lord Shiva never reacts to his abuses.  Lord Shiva, himself
being  the  worshipper  of  Lord  Vishnu,  is  equanimous  in  showing
reaction to whatever happening around and leaves the place without
saying anything.  It is the other people assembled over there who
take sides and shower curses.  As is said earlier one can understand
the  total  concept  of  these  discourses  by reading all  the  chapters
from 2 to 7 together.
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Stanza 1

vidura uvāca
bhave śīlavatā  śreṣ ṣt ṣheṁ

dakṣ ṣo duhitr ṣ-vatṣalah ṣ 
vidveṣ ṣam akarot kaṣmād

anādr ṣtyātmajā  ṣatīm  ṁ

( vidura uvāca ) Vidura said to Maitreya Maharshi:

( kaṣmāt ) What are the reasons for ( dakṣ ṣah ṣ  ) Daksha Prajapati,
 ( duhitr ṣ-vatṣalah ṣ ) despite being very affectionate to his daughter,

 ( anādr ṣtya )   for  not taking cognisanze ( ātmajā   ) ṁ of his own
daughter ( ṣatīm ) Sati Devi, ( akarot  ) and to nourish ( vidveṣ ṣam  )
enmity ( bhave  ) with Lord Shiva ( śreṣ ṣt ṣhe ) Who is the greatest

 ( śīlavatā   ) ṁ among all the great men of good qualities?

Stanza 2

kaṣ ta  carācara-guruṁ ṁ
nirvaira  śānta-vigraham  ṁ

ātmārāma  katha  dveṣ ṣt ṣiṁ ṁ
jagato daivata  mahat  ṁ

( kah ṣ   katha   )  ṁ Who can and how come anyone ( dveṣ ṣt ṣi ) get into
enmity ( ta   ) ṁ with Lord Shiva ( carācara-guru  ṁ  ) Who is the great
teacher for all the worlds, ( nirvaira   ) ṁ Who never nourishes any

anger towards anyone, ( śānta-vigraham ) Who is ever peaceful,
 ( ātmārāma   ) ṁ Who always rests enjoying himself within His

own self ( mahat ) and Who is very highly ( daivata   ) ṁ respected 
( jagatah ṣ  ) in the world?

Stanza 3
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etad ākhyāhi me brahman
jāmātuh ṣ śvaśuraṣya ca 

vidveṣ ṣaṣ tu yatah ṣ prān ṣā ṣṁ
tatyaje duṣtyajān ṣatī 

( brahman ) Hey the one who has realized the brahman! 
 ( katham jātah ṣ   ) How come ( vidveṣ ṣah ṣ  tu  ) such an enmity occurred 
( śvaśuraṣya ca  ) between the father in law ( jāmātuh ṣ  ) and the son
in law? ( yatah ṣ  ) Due to which reasons ( ṣatī ) Sati Devi ( tatyaje  )

had to throw away ( duṣtyajān  ) the most impossible thing to
discard, ( prān ṣān ) that is her own life! ( ākhyāhi  )  Please explain 

( etat  me ) to me about it.

Stanza 4

maitreya uvāca
purā viśva-ṣr ṣjā  ṣatreṁ
ṣametāh ṣ paramarṣ ṣayah ṣ 

tathāmara-gan ṣāh ṣ ṣarve
ṣānugā munayo ’gnayah ṣ 

( maitreya uvāca ) Maitreya Maharshi said to Vidura:

( purā  ) Once ( ṣametāh ṣ  ) there was an assembly of ( paramarṣ ṣayah ṣ )
great saints, ( tathā ) and in the same manner ( amara-gan ṣāh ṣ  ) all

the groups of demigods, ( munayah ṣ   ) sages, ( agnayah ṣ ) all the Fire
Gods, ( ṣarve ) all of them ( ṣānugāh ṣ   ) along with their respective
followers ( ṣatre ) on the occasion of the great Yajna conducted

 ( viśva-ṣr ṣjā   ) ṁ by the all creators of the universe. 

Stanza 5

tatra praviṣ ṣt ṣam r ṣṣ ṣayo
dr ṣṣ ṣt ṣvārkam iva rociṣ ṣā 
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bhrājamāna  vitimiraṁ ṁ
kurvanta  tan mahat ṣadah ṣ  ṁ

Stanza 6

udatiṣ ṣt ṣhan ṣadaṣyāṣ te
ṣva-dhiṣ ṣn ṣyebhyah ṣ ṣahāgnayah ṣ 

r ṣte viriñcā  śarva  caṁ ṁ
tad-bhāṣākṣ ṣipta-cetaṣah ṣ 

( dr ṣṣ ṣt ṣvā ) Upon seeing Daksha Prajapati, (  rociṣ ṣāh ṣ ) who was
radiating  ( bhrājamāna   ) ṁ  brightness ( arkam iva  ) as equal to that

of the sun,  ( praviṣ ṣt ṣam  ) and by whose entry into ( tatra  ) that
place( mahat  ) of the great ( tat ṣadah ṣ ) assembly of the Yajna 

 ( vitimira  kurvanta   ) ṁ ṁ shined up with light , ( śarva  ca r ṣte  ) ṁ leaving
aside Lord Shiva ( viriñcā   ) ṁ and Lord Brahma, ( te r ṣṣ ṣayah ṣ    ) all

the saints and sages ( ṣadaṣyāh ṣ   ) seated over there 
( ākṣ ṣipta-cetaṣah ṣ ) became very much attracted ( tad-bhāṣā )  with

Daksha’s effulgent powers and all of them ( ṣahāgnayah ṣ ) together
with the Fire Gods ( udatiṣ ṣt ṣhan  ) got up ( ṣva-dhiṣ ṣn ṣyebhyah ṣ  ) from

their respective seats.

Stanza 7

ṣadaṣaṣ-patibhir dakṣ ṣo
bhagavān ṣādhu ṣat-kr ṣtah ṣ 
aja  loka-guru  natvāṁ ṁ

niṣ ṣaṣāda tad-ājñayā 

( bhagavān  ) The highly honoured (  dakṣ ṣah ṣ ) Daksha Prajapati, 
( ṣādhu  ) who was shown due ( ṣat-kr ṣtah ṣ ) respect ( ṣadaṣaṣ-patibhih ṣ   )

by all the leaders assembled there, ( natvā ) after paying his
obeisance ( aja   ) ṁ to Brahma Deva, ( loka-guru   ) ṁ the father of all
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the worlds, ( niṣ ṣaṣāda  ) took his seat ( tad-ājñayā ) upon being
instructed by Lord Brahma.  

Stanza 8
  

prā -niṣ ṣan ṣn ṣa  mr ṣd ṣa  dr ṣṣ ṣt ṣvāṅ ṁ ṁ
nāmr ṣṣ ṣyat tad-anādr ṣtah ṣ 

uvāca vāma  cakṣ ṣurbhyāmṁ
abhivīkṣ ṣya dahann iva 

( dr ṣṣ ṣt ṣvā ) Upon seeing ( mr ṣd ṣa   ) ṁ Lord Shiva, ( prā -niṣ ṣan ṣn ṣa   ) ṅ ṁ who
was already seated on his own place, ( na amr ṣṣ ṣyat  ) Daksha could

not tolerate ( tad-anādr ṣtah ṣ ) the situation because he was not
shown due respect by Lord Shiva.  ( cakṣ ṣurbhyām ) Looking at him
with his burning eyes ( dahan iva ) as if he was going to turn Lord
Shiva to ashes  ( abhivīkṣ ṣya  ) and at the same time looking at him

( vāma   ) ṁ smilingly ( uvāca  ) said to the audience as follows.

Stanza 9

śrūyatā  brahmarṣ ṣayo meṁ
ṣaha-devāh ṣ ṣahāgnayah ṣ 

ṣādhūnā  bruvato vr ṣttaṁ ṁ
nājñānān na ca matṣarāt 

( brahmarṣ ṣayah ṣ  ) Hey all the saints and sages ( ṣaha-devāh ṣ  ) along
with the demigods ( ṣahāgnayah ṣ ) and the Fire Gods!  ( bruvatah ṣ  me )

My words conveying ( vr ṣtta  ) ṁ the prescribed forms of showing
respect ( ṣādhūnā   ) ṁ to good people ( śrūyatā   ) ṁ may please be

heard.  ( na  ) I am not saying these ( ajñānāt  ) because of
ignorance  ( na  ) or because of ( matṣarāt ca ) any

envy/competition. 

Stanza 10
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aya  tu loka-pālānāṁ ṁ
yaśo-ghno nirapatrapah ṣ 

ṣadbhir ācaritah ṣ panthā
yena ṣtabdhena dūṣ ṣitah ṣ 

( aya  tu  ) ṁ As far as Lord Shiva is concerned, ( yaśo-ghnah ṣ  ) He is
the one who had spoiled the fair name ( loka-pālānā  ṁ  ) of the

demigods who protect the worlds.  ( nirapatrapah ṣ  ) He is
shameless.  ( ṣtabdhena  ) He is so proud of Himself with the result

He does not know what he is supposed to do in a given
situation.  ( yena  ) Because of Him ( panthāh ṣ ) the prescribed

norms ( ācaritah ṣ  ) supposed to be observed ( ṣadbhih ṣ    ) by good
people  ( dūṣ ṣitah ṣ ) have been totally spoiled.  

Stanza 11

eṣ ṣa me śiṣ ṣyatā  prāptoṁ
yan me duhitur agrahīt 

pān ṣi  viprāgni-mukhatah ṣṁ
ṣāvitryā iva ṣādhuvat 

( eṣ ṣa me ) He, in fact,   ( prāptah ṣ  ) is virtually ( śiṣ ṣyatā   ) ṁ in the
position of my pupil.  ( yat  ) That is because, ( ṣādhuvat ) as if He

was a good person, ( agrahīt ) He had accepted ( viprāgni-mukhatah ṣ )
in the presence of the Brahmins and the Fire ( pān ṣi   ) ṁ the hands
 ( me duhituh ṣ  ) of my daughter, who is so pure ( ṣāvitryāh ṣ  iva  ) like

the hymn of Gayatri.

Stanza 12

gr ṣhītvā mr ṣga-śāvākṣ ṣyāh ṣ
pān ṣi  markat ṣa-locanah ṣ  ṁ

pratyutthānābhivādārhe
vācāpy akr ṣta nocitam 
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( markat ṣa-locanah ṣ ) This person (Lord Shiva) with his eyes like that
of the monkey ( pān ṣi  gr ṣhītvā  ) ṁ had married my daughter 

( mr ṣga-śāvākṣ ṣyāh ṣ pān ṣi   )   ṁ who has the eyes like that of the deer
cub, (  na akr ṣta  )  did not observe the courtesy ( vācā api  ) of even

wishing me with his words (ucitam ) of greetings in the
prescribed manner, ( pratyutthānābhivādārhe  ) though I am entitled
to be shown respect by Him by His coming to me and touching

my feet (as I entered this place). 

Note :  Daksha Prajapati was expressing his words of displeasure and
regret for having given in marriage his daughter to Lord Shiva who,
according to him was not qualified for the same. His words are being
told through the following four and half stanzas. 

Stanza 13
 

lupta-kriyāyāśucaye
mānine bhinna-ṣetave 

anicchann apy adā  bālāṁ ṁ
śūdrāyevośatī  giram  ṁ

( adā   ) ṁ I had given ( bālā  ) ṁ my young daughter to Lord Shiva 
( anicchann api  ) with lot of inhibitions in my mind and with

dissatisfaction ( śūdrāya iva ) just like the one conveying to the
most ignorant person ( uśatī  giram ) ṁ about the words of wisdom

of  the Vedas.   ( lupta-kriyāyā ) He is the one Who has discarded
the principles of the prescribed norms, ( aśucaye ) is very

unclean, 
( mānine  ) has false pride, and ( bhinna-ṣetave )  has crossed all

limits of decency. 

Stanza 15
 

pretāvāṣeṣ ṣu ghoreṣ ṣu
pretair bhūta-gan ṣair vr ṣtah ṣ 
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at ṣaty unmattavan nagno
vyupta-keśo haṣan rudan 

( at ṣati  ) He (Lord Shiva) wanders around ( unmattavat  ) like a mad
person, ( rudan ) shouting ( haṣan  ) and laughing, ( vyupta-keśah ṣ   )

with scattered hair ( nagnah ṣ   ) and without wearing any clothes,
( ghoreṣ ṣu ) in the horror generating ( pretāvāṣeṣ ṣu  ) cremation
grounds ( vr ṣtah ṣ ) in the company ( bhūta-gan ṣaih ṣ  ) of demons 

( pretaih ṣ   ) and ghosts

Stanza 15 

citā-bhaṣma-kr ṣta-ṣnānah ṣ
preta-ṣra -nraṣthi-bhūṣ ṣan ṣah ṣ  ṅ

śivāpadeśo hy aśivo
matto matta-jana-priyah ṣ 

patih ṣ pramatha-bhūthānāṁ
tamo-mātrātmakātmanām 

( citā-bhaṣma-kr ṣta-ṣnānah ṣ  ) He always smears himself with the
ashes of the cremation ground all over his body. ( preta-ṣrak  ) He

wears the garland of the skulls of the dead bodies. 
 ( nraṣthi-bhūṣ ṣan ṣah ṣ ) He wears the dead bones of men as his

ornaments.  ( śivāpadeśah ṣ  ) His name  “Shiva” (auspicious) is
very deceptive.  ( hi  ) He, in fact ( aśivah ṣ   ) is “Ashiva” (the

inauspicious).  ( mattah ṣ    ) He Himself is very proud 
( matta-jana-priyah ṣ  ) and He is liked by those people who feel
proud about themselves.  ( patih ṣ  ) He is simply the leader

 ( pramatha-bhūthānā  ṁ  ) of the destructive demons and ghosts 
( tamo-mātrātmakātmanām ) who are the symbols of total ignorance. 

Stanza 16

taṣmā unmāda-nāthāya
naṣ ṣt ṣa-śaucāya durhr ṣde 
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dattā bata mayā ṣādhvī
codite parameṣ ṣt ṣhinā 

( bata  ) Oh what a pity!  ( codite  ) Because of the persuasion
 ( parameṣ ṣt ṣhinā ) of Lord brahma, ( mayā  ) I had to ( dattā  ) give 

( ṣādhvī ) my beloved daughter ( taṣmai  ) to such a person, 
( unmāda-nāthāya ) Who is the leader of the demons and ghosts,
 ( naṣ ṣt ṣa-śaucāya  ) Who is unclean, ( durhr ṣde ) and Who is cruel. 

Note :   Whatever  be  the  context,  the  condemnation  of  the  God
through the words always becomes a praiseworthy pronouncement.
When the words of Daksha Prajapati are taken in the true sense then
it becomes a praise of Lord Shiva.  This is shown below:

lupta-kriyāyā  ==  ( luptah ṣ    kriyāh ṣ    yaṣmin  )  == The one who haṣ nothing in
particular to do by meanṣ of actionṣ and deedṣ.  The one who iṣ above mundane
actionṣ and deedṣ.

aśucaye  ==  ( nāṣthi    śucih ṣ    yaṣmāt )  ==  The moṣt pureṣt perṣon.

mānine  bhinna-ṣetave  ==  by adding juṣt “a”  it becomeṣ  amānine  abhinna-
ṣetave   == The one without any pride; The one who never breakṣ the righteouṣ
actionṣ.

aśivah ṣ  ==     ( nāṣthi    śivah ṣ   yaṣmāt )  ==  The one who iṣ moṣt piouṣ.

mattah ṣ    matta-jana-priyah ṣ  ==  by adding juṣt “a”  it becomeṣ  ==  The one
without any pride and reṣpected by thoṣe who alṣo do not have any pride.

patih ṣ  pramatha-bhūthānā  ṁ   ==  The one who even ṣuṣtainṣ and protectṣ even
the moṣt ignorant. 

naṣ ṣt ṣa-śaucāya  ==  The one who purifieṣ even thoṣe who are impure.

durhr ṣde  ==  The one who ṣhowṣ mercy towardṣ thoṣe who are very cruel.  
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Stanza 17
 

maitreya uvāca
vinindyaiva  ṣa giriśamṁ

apratīpam avaṣthitam 
dakṣ ṣo ’thāpa upaṣpr ṣśya

kruddhah ṣ śaptu  pracakrame  ṁ

( maitreya uvāca ) Maitreya Maharshi said to Vidura: 

( ṣah ṣ dakṣ ṣah ṣ )  That Daksha Prajapati, ( vinindya ) after showering
such abusive words ( eva   ) ṁ in this manner ( giriśam ) on Lord
Shiva, ( avaṣthitam ) Who was sitting quiet ( apratīpam  ) without
saying anything in response, ( atha kruddhah ṣ  ) got into more

anger ( apah ṣ upaṣpr ṣśya  ) and after washing his hands and mouth
with water, ( pracakrame  ) started ( śaptu   ) ṁ cursing Him. 

Stanza 18 

aya  tu deva-yajanaṁ
indropendrādibhir bhavah ṣ 

ṣaha bhāga  na labhatāṁ ṁ
devair deva-gan ṣādhamah ṣ 

( aya  bhavah ṣ tu )  ṁ That Lord Shiva, ( deva-gan ṣādhamah ṣ* ) Who was
considered as the lowest among the group of  demigods (by
Daksha) , ( na labhatā  ṁ  ) did not get ( bhāga   ) ṁ His part of the
oblations ( deva-yajana ) in the sacrificial ritual meant for the
group of demigods ( devaih ṣ   ṣaha ) as all the other demigods

 ( indropendrādibhih ṣ   ) like Indra, Upendra etc got from it. 

Note :    *deva-gan ṣāh ṣ    adhamāh ṣ    yaṣmātṣah ṣ      ==  Thiṣ word haṣ to be taken
in thiṣ manner.  The actual meaning would be that all the demigodṣ are under
Lord Shiva and He iṣ all ṣuperior to them.
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Stanza 19
 

niṣ ṣidhyamānah ṣ ṣa ṣadaṣya-mukhyair
dakṣ ṣo giritrāya viṣr ṣjya śāpam 

taṣmād viniṣ ṣkramya vivr ṣddha-manyur
jagāma kauravya nija  niketanam  ṁ

( kauravya  )  Hey Vidura ! (  niṣ ṣidhyamānah ṣ  ) In spite of being
stopped ( ṣadaṣya-mukhyaih ṣ  ) by important persons in the

assembly there, ( ṣah ṣ dakṣ ṣah ṣ )  that Daksha ( viṣr ṣjya  ) shot out 
( śāpam ) his cursing words ( giritrāya  ) towards Lord Shiva,

 ( viniṣ ṣkramya  ) went out ( taṣmāt  ) of that place ( vivr ṣddha-manyuh ṣ  )
enraged with anger, ( jagāma  ) and proceeded to ( nija   ) ṁ his own

( niketanam ) residence. 

Stanza 20
  

vijñāya śāpa  giriśānugāgran ṣīrṁ
nandīśvaro roṣ ṣa-kaṣ ṣāya-dūṣ ṣitah ṣ 

dakṣ ṣāya śāpa  viṣaṣarja dārun ṣaṁ ṁ
ye cānvamoda ṣ tad-avācyatā  dvijāh ṣ  ṁ ṁ

( nandīśvarah ṣ    ) Nandi Deva, ( giriśānugāgran ṣīh ṣ  ) who is the
frontrunner among the followers of Lord Shiva, ( vijñāya ) having

come to know ( śāpa   ) ṁ about the curse of Daksha 
( roṣ ṣa-kaṣ ṣāya-dūṣ ṣitah ṣ  ) became very angry with reddened eyes.

  ( viṣaṣarja  ) He shot out ( dārun ṣa  ) ṁ very powerful ( śāpa   ) ṁ curse
 ( dakṣ ṣāya  ) on Daksha ( ca  ) and also ( ye dvijāh ṣ )   on some other
Brahmins ( anvamodan  ) who were enjoying ( tad-avācyatā   ) ṁ the

damaging statements made in the assembly against Lord
Shiva. 

Note :  The curse on Daksha is being explained through the following
three and half stanzas.
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Stanza 21
 

ya etan martyam uddiśya
bhagavaty apratidruhi 

druhyaty ajñah ṣ pr ṣthag-dr ṣṣ ṣt ṣiṣ
tattvato vimukho bhavet 

( ajñah ṣ  ) Let that ignorant person, 
( yah ṣ    ) who ( etat martyam  ) is being seen in the form of the body

of Daksha, 
( uddiśya ) who thinks that his impermanent body is great,

( druhyati  )  and who nourishes enmity within his mind 
( pr ṣthag-dr ṣṣ ṣt ṣih ṣ   ) because of his duality of perception

( bhagavati  ) towards that Supreme God (Lord Shiva) Who is
potent with all the knowledge and prosperities, 

( apratidruhi )  when He had not done any harm to Daksha, 
( bhavet ) be ( vimukhah ṣ     ) devoid of ( tattvatah ṣ     )  the knowledge of

the principle of ultimate truth. 

Note :  It is being explained below about what is meant by calling
Daksha an ignorant person.

Stanza 22
 

gr ṣheṣ ṣu kūt ṣa-dharmeṣ ṣu
ṣakto grāmya-ṣukhecchayā 
karma-tantra  vitanuteṁ
veda-vāda-vipanna-dhīh ṣ 

( veda-vāda-vipanna-dhīh ṣ  ) By understanding contradictorily the
principles enshrined in the Vedas, Daksha has lost his

analytical thinking power, ( kūt ṣa-dharmeṣ ṣu  ) is indulging in
pretentious righteousness ( gr ṣheṣ ṣu  ) and is attracted towards the

family life ( grāmya-ṣukhecchayā  ) with the intention of enjoying
the material pleasures. ( ṣaktah ṣ    )  Because of his deep
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involvement in these activities, ( karma-tantra  vitanute ṁ  ) he is
multiplying his fruitive deeds and attachment towards them.

Stanza 23

buddhyā parābhidhyāyinyā
viṣmr ṣtātma-gatih ṣ paśuh ṣ 

ṣtrī-kāmah ṣ ṣo ’ṣtv atitarāṁ
dakṣ ṣo baṣta-mukho ’cirāt 

( ṣah ṣ dakṣ ṣah ṣ  )  Let that Daksha, ( buddhyā  ) because of his ignorant
perception ( parābhidhyāyinyā ) of considering his body and senses
as the reality, ( viṣmr ṣtātma-gatih ṣ  ) forget the actual knowledge of
self realization and truth ( aṣtu  )  and become ( paśuh ṣ ) one equal

to that of an animal ( atitarā  ) ṁ and be overwhelmingly
 ( ṣtrī-kāmah ṣ  ) a womaniser. ( aṣtu  )  Let him also become, ( acirāt )
without any further delay, ( baṣta-mukho  ) a person bearing the

face of a goat.  

Note :  Nandi Deva gave three curses to Daksha to make him forget
the  self  knowledge  whereby  he  shall  be  possessing  animal  like
qualities, become attached to women, and he possesses a face of the
goat.   Through  the  following  stanza  Nandi  Deva  reiterates  that
Daksha in fact deserves this punishment.  Thereafter he also curses
the Brahmins who are the followers of Daksha.  

Stanza 24
 

vidyā-buddhir avidyāyāṁ
karmamayyām aṣau jad ṣah ṣ 

ṣa ṣarantv iha ye cāmumṁ
anu śarvāvamāninam 

( aṣau  ) Daksha ( jad ṣah ṣ ) is a dead fool who is indulging
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 ( karmamayyām  ) in materialistic forms of deeds ( avidyāyā  )ṁ
which is nothing but total ignorance. ( vidyā-buddhih ṣ ) Not only
that he is in fact thinking what he is indulging in is the real

knowledge. 
 ( śarvāvamāninam  ) He has shown disrespect to Lord Shiva and let

( ye  ) those ( ca ) who  ( amum anu  )  follow Daksha 
( ṣa ṣarantu  ) ṁ also face the the consequences arising out of the

births and deaths ( iha  ) in this world. 

Stanza 25
  

girah ṣ śrutāyāh ṣ puṣ ṣpin ṣyā
madhu-gandhena bhūrin ṣā 

mathnā conmathitātmānah ṣ
ṣammuhyantu hara-dviṣ ṣah ṣ 

( puṣ ṣpin ṣyā ) Let those who appreciate about the greatness of
fruitive actions by listening to the flowery talks ( śrutāyāh ṣ  girah ṣ  )
justifying through the Vedic principles ( bhūrin ṣā ) because of its

intensely ( mathnā  ) enchanting ( madhu-gandhena  ) smell of honey
of such talks/influences resulting in having contradictory

thinking mentality ( hara-dviṣ ṣah ṣ ) leading to enmity with Lord
Shiva ( ṣammuhyantu  ca ) attain only attachment to the worldly

matters. 

Stanza 26

ṣarva-bhakṣ ṣā dvijā vr ṣttyai
dhr ṣta-vidyā-tapo-vratāh ṣ 
vitta-dehendriyārāmā

yācakā vicarantv iha 

( dvijāh ṣ  ) Let those Brahmins (who are the followers of Daksha) 
( ṣarva-bhakṣ ṣāh ṣ    ) eat everything of whatever they get. 
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( dhr ṣta-vidyā-tapo-vratāh ṣ  )  Let them use whatever they have learnt
by way of education, penance and vows ( vr ṣttyaih ṣ  ) only for eking

out their living. ( vitta-dehendriyārāmāh ṣ   )  Let them get more and
more attracted towards acquisition of wealth and satisfaction
of their body and senses.  ( yācakāh ṣ  ) Let them become beggars

 ( vicarantu  ) and wander ( iha ) in this world.

Note :  Nandi  Deva  gave  four  curses  to  those  Brahmins  who
appreciated the actions of Daksha (in abusing and showing disrespect
to Lord Shiva).  (1)   Getting trapped in the cycle of births and deaths
in the world.  (2)  Getting involved deeply in fruitive actions and
deeds justifying them through the contradictory meanings of Vedic
words.  (3)  Getting too much enticed for eating more and more food,
using their learning for filling up the belly, extreme desire for more
and more wealth and pleasures.   (4)  To be beggars.

Stanza 27
     

taṣyaiva  vadatah ṣ śāpaṁ ṁ
śrutvā dvija-kulāya vai 

bhr ṣguh ṣ pratyaṣr ṣjac chāpaṁ
brahma-dan ṣd ṣa  duratyayam  ṁ

( taṣya datah ṣ  vai ) As Nandi Deva ( śāpa  ) ṁ was cursing ( eva   ) ṁ in
this manner ( dvija-kulāya  ) the Brahmins as a class, ( bhr ṣguh ṣ  )

Bhrigu Maharshi ( śrutvā  ) happened to hear these.  ( pratyaṣr ṣjat  )
He used the counter move ( brahma-dan ṣd ṣa   ) ṁ  with his

Brahmadanda (the powers of learning of a Brahmin) ( śāpa  ) ṁ in
the form of his curse ( duratyayam ) which was insurmountable. 

Stanza 28
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bhava-vrata-dharā ye ca
ye ca tān ṣamanuvratāh ṣ 

pākhan ṣd ṣinaṣ te bhavantu
ṣac-chāṣtra-paripanthinah ṣ 

( ye  ) Those who ( bhava-vrata-dharā ca ) follow the methods of
worship of Lord Shiva ( ye tān  ) and those who ( anuvratāh ṣ ) follow

such persons, ( te  ca ) all of them ( bhavantu )  turn into 
( pākhan ṣd ṣinah ṣ   ) non righteous persons ( ṣac-chāṣtra-paripanthinah ṣ  )

just opposite to the right principles enunciated by Vedic
scriptures.

Stanza 29
  

naṣ ṣt ṣa-śaucā mūd ṣha-dhiyo
jat ṣā-bhaṣmāṣthi-dhārin ṣah ṣ 
viśantu śiva-dīkṣ ṣāyāṁ
yatra daiva  ṣurāṣavam  ṁ

Let all of them, ( naṣ ṣt ṣa-śaucāh ṣ  ) who are unclean, ( mūd ṣha-dhiyāh ṣ   )
brainless, ( jat ṣā-bhaṣmāṣthi-dhārin ṣah ṣ  ) and who apply ashes, wear
bones and mat their hair,  ( viśantu  ) go and join ( śiva-dīkṣ ṣāyā  ṁ  )
such prescriptions of worship of Lord Shiva ( yatra  ) in which

 ( ṣurāṣavam ) they use alcohol and drinks ( daiva   ) ṁ as divine
worship.  

Stanza 30

brahma ca brāhman ṣā ś caivaṁ
yad yūya  parinindatha  ṁ

ṣetu  vidhāran ṣa  pu ṣāmṁ ṁ ṁ
atah ṣ pākan ṣd ṣam āśritāh ṣ 

( atah ṣ  ) You have already ( āśritāh ṣ ) accepted ( pākan ṣd ṣam  ) atheism
nourishing within you the anger against the principles of

Brahman ( yat  ) because ( yūya   ) ṁ you have
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 ( parinindatha  ) totally condemned ( brahma ca  ) the Vedas 
( brāhman ṣān ca eva  ) and the Brahmins, who are the advocates of
the Vedic principles. These Vidic principles ( pu ṣām ṁ  ) are the

ones which ensure righteous conduct among the people 
( vidhāran ṣa   ) ṁ and which are responsible for the sustenance of

the social order. 

Note :  Through  the  following  two  stanzas  the  relevance  and  the
importance of the Vedas are being stressed.

Stanza 31
  

eṣ ṣa eva hi lokānāṁ
śivah ṣ panthāh ṣ ṣanātanah ṣ 

ya  pūrve cānuṣantaṣthurṁ
yat-pramān ṣa  janārdanah ṣ  ṁ

( eṣ ṣa eva hi  ) Only the path shown by the Vedas ( ṣanātanah ṣ ) are the
ever permanent ( śivah ṣ panthāh ṣ  ) and good guiding principles 

( lokānā  ) ṁ for the people of the world.  ( pūrve  )  Even the people
living earlier ( anuṣantaṣthuh ṣ   ) were following ( ya   ) ṁ these

principles.  ( janārdanah ṣ ) The Supreme Being ( pramān ṣa   ) ṁ is the
basic source ( yat )   for these principles of the Vedas. 

Stanza 32

tad brahma parama  śuddhaṁ ṁ
ṣatā  vartma ṣanātanam  ṁ

vigarhya yāta pākan ṣd ṣaṁ
daiva  vo yatra bhūta-rāt ṣ  ṁ

( vigarhya  ) By rejecting ( vartma  ) the principles ( tat brahma  ) of the
Vedas, ( parama  śuddha  )  ṁ ṁ which are the purest,

 ( ṣanātanam  ) and which are ever permanent for the wellbeing 
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( ṣatā   ) ṁ of the people, ( vah ṣ     ) you ( yāta  ) shall attain ( pākan ṣd ṣa  )ṁ
the path of worship contrary to the principles of the Vedas
 ( daiva   ) ṁ and shall pay your obeisances to the Lord of the

ghosts ( yatra  ) who are ( bhūta-rāt ṣ  ) the embodiments of
ignorance (Tamas characteristics).

Stanza 33

maitreya uvāca
taṣyaiva  dadatah ṣ śāpaṁ ṁ
bhr ṣgoh ṣ ṣa bhagavān bhavah ṣ 
niścakrāma tatah ṣ kiñcid

vimanā iva ṣānugah ṣ 

( maitreya uvāca  ) Maitreya Maharshi said to Vidura :

( taṣya bhr ṣgoh ṣ  ) As Bhrigu Maharshi ( dadatah ṣ  ) was announcing
 ( eva  śāpa  ) ṁ ṁ the curse in this manner, ( bhagavān  ) the very

knowledgeable ( ṣa bhavah ṣ )  Lord Shiva, ( vimanāh ṣ   iva  ) appearing
to be disturbed ( kiñcit ) a little, ( niścakrāma  ) went away ( tatah ṣ  )

from the assembly ( ṣānugah ṣ ) along with His followers.  

Stanza 34

te ’pi viśva-ṣr ṣjah ṣ ṣatraṁ
ṣahaṣra-parivatṣarān 

ṣa vidhāya maheṣ ṣvāṣaṁ
yatrejya r ṣṣ ṣabho harih ṣ 

Stanza 35

āplutyāvabhr ṣtha  yatraṁ
ga gā yamunayānvitā  ṅ
virajenātmanā ṣarve

ṣva  ṣva  dhāma yayuṣ tatah ṣ  ṁ ṁ
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( maheṣ ṣvāṣa  ) Hey the greatest archer Vidura !  ( te api  ) As far as
all the ( viśva-ṣr ṣjah ṣ  ) Prajapatis were concerned, 

( ṣahaṣra-parivatṣarān  ) they continued for thousand years the fire
sacrifice - Yajna - ( yatra ) into which ( r ṣṣ ṣabhah ṣ    ) the greatest

 ( harih ṣ ) Lord Maha Vishnu ( ijya  ) was supposed to have been
worshipped, ( ṣa vidhāya  ) ṁ and concluded ( ṣatra  ) ṁ the same
 ( yatra ) in the place where ( ga gā  ) ṅ the river Ganges ( anvitā )
joins with ( yamunayā ) the river Yamuna  ( tatra ) (Prayag).  

( avabhr ṣtha  aplutyā)  ṁ All of them took the concluding ceremonial
baths there ( virajena ) and became pure ( ātmanā  )  in respect of

their bodies and senses.  ( ṣarve ) Thereafter all of them ( yayuh ṣ   )
left ( tatah ṣ ) from there ( ṣva  ṣva  ) ṁ ṁ  for their own respective

 ( dhāma  ) places. 

---o0o---

This concludes the second chapter of Volume 3 of Srimad
Bhagavatam

Hari Om
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