
SRIMAD BHAGAVATAM
 

CHAPTER 23, VOLUME 4

PRTHU ATTAINING THE VAIKUNTHA LOKA 
(Prthu relinquishing his material body and merging with the very

source of creation)

PREFACE

This Chapter No.23 is the concluding chapter about Prthu charitam
(the history about the greatest  emperor Prthu)  which had started
from Chapter No.16. Therefore, to understand this chapter one must
have the total picture of whatever have been detailed in the previous
chapters.

This chapter deals with how Prthu led his life in the hermitage after
relinquishing his position.  Even at the hermitage he did what he was
supposed to do very perfectly.  Nothing more appropriate can be said
about this other than quoting the meaning of Stanza 4 of this chapter
below.    

“Even at the hermitage, he started doing great penances, unhindered
by any obstructions,  as per the system established for those who
had opted for life in the forest, with the same zeal which he had
shown earlier while ruling over the world.” - Stanza 4.

Through his yogic powers Prthu relinquishes his material body.  The
entire process of the creation in the reverse order, meaning thereby
going back from the material elements to the very source of creation,
has been explained very analytically in this chapter. 
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Stanza 1

maitreya uvāca
dr ṛṣ ṛt ṛvātmāna  pravayaṣamṁ

ekadā vainya ātmavān 
ātmanā vardhitāśeṣ ṛa-
ṣvānuṣargah ṛ prajāpatih ṛ 

Stanza 2

jagataṣ taṣthuṣ ṛaś cāpi
vr ṛttido dharma-bhr ṛt ṣatām 

niṣ ṛpāditeśvarādeśo
yad-artham iha jajñivān 

Stanza 3

ātmajeṣ ṛv ātmajā  nyaṣyaṁ
virahād rudatīm iva 

prajāṣu vimanah ṛṣv ekah ṛ
ṣa-dāro ’gāt tapo-vanam 

( maitreya uvāca ) Maitreya Maharshi said to Vidura:
( ātmavān ) The self restrained and composed ( vainyah ṛ   ) emperor

Prthu --
( prajāpatih ṛ ) by becoming the greatest protector and

( vardhitāśeṣ ṛa-ṣvānuṣargah ṛ  ) by ensuring the tremendous growth of
all the prosperities (like the production of the grains and

cereals as well as the building up of proper habitation places in
villages and towns);
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( vr ṛttidah ṛ  ) by remaining as the sustainer of livelihood ( jagatah ṛ   )
for all the moving ( taṣthuṣ ṛah ṛ ca api ) and non moving beings;

( dharma-bhr ṛt ) by observing the prescribed righteous principles
as per the path shown ( ṣatām) by the great saints;

( niṣ ṛpāditeśvarādeśah ṛ   ) reached the stage of the completion of
fulfilment of his duties as instructed by the Bhagavan, 

( yad-artham  ) and for which purpose ( jajñivān ) he had taken birth
 ( iha  ) on this earth,

( ekadā  ) once ( dr ṛṣ ṛt ṛvā ) realized that ( ātmāna  ) ṁ he was ( pravayaṣam)
approaching his old age.

( nyaṣya ) He entrusted ( ātmajā   ) ṁ  the earth, considered by him
as his own daughter,

 ( ātmajeṣ ṛu  ) to his sons, ( rudatīm iva ) while the earth almost wept
 ( virahāt  ) because of this separation from Prthu.  

( ’gāt  ) He left ( ekah ṛ ) all alone without anyone being with him,
 ( ṣa-dārah ṛ    ) taking along only his wife, ( tapo-vanam) to the

hermitage ( prajāṣu  ) while all his people ( vimanah ṛṣu ) became
very much distressed.

Stanza 4

tatrāpy adābhya-niyamo
vaikhānaṣa-ṣuṣammate 
ārabdha ugra-tapaṣi
yathā ṣva-vijaye purā 

( tatra api  ) Even at the hermitage, ( ārabdhah ṛ    )  he started doing 
( ugra-tapaṣi )  great penances, ( adābhya-niyamah ṛ  ) unhindered by

any obstructions,  ( vaikhānaṣa-ṣuṣammate ) as per the system
established for those who had opted for life in the forest, 
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( yathā  ) with the same zeal ( purā) which he had shown earlier
 ( ṣva-vijaye  ) while ruling over the world.

Note :  Through the following three stanzas the great penances 
observed by Prthu are being explained.

Stanza 5

kanda-mūla-phalāhārah ṛ
śuṣ ṛka-parn ṛāśanah ṛ kvacit 

ab-bhakṣ ṛah ṛ katicit pakṣ ṛān
vāyu-bhakṣ ṛaṣ tatah ṛ param 

Prthu did his penance in such a way --
( kanda-mūla-phalāhārah ṛ ) by eating roots and fruits ( kvacit ) at one
time, ( kvacit ) and at the other time ( śuṣ ṛka-parn ṛāśanah ṛ  ) by eating

only dried leaves. 
 ( katicit  ) For certain ( pakṣ ṛān ) duration of weeks ( ab-bhakṣ ṛah ṛ  ) he

used to live only by drinking water 
( tatah ṛ param ) and during subsequent periods ( vāyu-bhakṣ ṛah ṛ  )

inhaling only air as his food.

Stanza 6

grīṣ ṛme pañca-tapā vīro
varṣ ṛāṣv āṣāraṣ ṛān ṛ munih ṛ 

ākan ṛt ṛha-magnah ṛ śiśire
udake ṣthan ṛd ṛile-śayah ṛ 

Prthu did his penance in such a way --
( pañca-tapāh ṛ   ) by bearing the extreme heat ( grīṣ ṛme  ) of the

summer times, ( āṣāraṣ ṛāt  ) by tolerating the downpour ( varṣ ṛāṣu  )
during the rainy seasons, ( ākan ṛt ṛha-magnah ṛ udake  ) by standing

within the water up to his neck ( śiśire ) during the winter times,
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 ( ṣthan ṛd ṛile-śayah ṛ) and by lying down only on the floor, ( vīrah ṛ
munih ṛ ) as did by the greatest saints. 

Stanza 7

titikṣ ṛur yata-vāg dānta
ūrdhva-retā jitānilah ṛ 

ārirādhayiṣ ṛuh ṛ kr ṛṣ ṛn ṛam
acarat tapa uttamam 

( acarat  ) Prthu observed ( uttamam )  his greatest ( tapah ṛ  ) penance
in such a way --

( titikṣ ṛuh ṛ  ) by having tolerance power,  ( yata-vāk ) by having
control over his speech, ( dāntah ṛ   ) by overcoming the desires of

his senses, ( ūrdhva-retā  ) by following the path of knowledge
leading to self realization, ( jitānilah ṛ ) by controlling his breath
through Pranayama (the breathing exercises), ( ārirādhayiṣ ṛuh ṛ  )

and always desiring to worship ( kr ṛṣ ṛn ṛam ) Shri Vasudeva.

Stanza 8

tena kramānuṣiddhena
dhvaṣta-karma-malāśayah ṛ 

prān ṛāyāmaih ṛ ṣanniruddha-
ṣ ṛad ṛ-vargaś chinna-bandhanah ṛ 

( kramānuṣiddhena ) Having reached such a position because of the
practice of methodical ( tena ) penance undertaken by Prthu, 

( dhvaṣta-karmā ) all his fruitive activities got destroyed, 
( amalāśayah ṛ ) his heart became very pure, 

( ṣanniruddha-ṣ ṛad ṛ-vargah ṛ    ) all his six senses completely stopped
from seeking satiation ( prān ṛāyāmaih ṛ  ) because of his breathing

exercises,
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( chinna-bandhanah ṛ ) and he got freed from the bondage of
indulging in doing things with the purpose of achieving

anything in particular.

Stanza 9
  

ṣanat-kumāro bhagavān
yad āhādhyātmika  param  ṁ
yoga  tenaiva puruṣ ṛamṁ

abhajat puruṣ ṛarṣ ṛabhah ṛ 

( puruṣ ṛarṣ ṛabhah ṛ ) The greatest personality Prthu ( abhajat  )
worshipped ( puruṣ ṛam ) that ultimate Supreme Being ( tena eva  )

through the very same methods ( āha ) advocated to him 
( bhagavān ) by the very knowledgeable ( ṣanat-kumārah ṛ  ) Sanat

Kumara saint,
 ( yat  ) which were ( yoga   ) ṁ based on the perfect awareness

 ( param ) of the greatest principles 
( adhyātmika   ) ṁ of self realization. 

Stanza 10

bhagavad-dharmin ṛah ṛ ṣādhoh ṛ
śraddhayā yatatah ṛ ṣadā 

bhaktir bhagavati brahman ṛy
ananya-viṣ ṛayābhavat 

( ṣādhoh ṛ ) The saintly personality Prthu, 
( bhagavad-dharmin ṛah ṛ  ) who was constantly engaging himself in

the devotional service to the Bhagavan alone, 
( ṣadā śraddhayā yatatah ṛ  ) and who was continuously doing his

penance very attentively, 
( abhavat )   developed  ( ananya-viṣ ṛayā ) focussed and endearing 

( bhaktih ṛ    ) devotion ( bhagavati  ) towards that Bhagavan, 
 ( brahman ṛi ) the Supreme Conscious Bliss. 
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Stanza 11

taṣyānayā bhagavatah ṛ parikarma-śuddha-
ṣattvātmanaṣ tad-anuṣa ṣmaran ṛānupūrtyā  ṁ
jñāna  viraktimad abhūn niśitena yenaṁ
ciccheda ṣa śaya-pada  nija-jīva-kośam  ṁ ṁ

( parikarma śuddha-ṣattvātmanah ṛ  ) Because of the activities of
devotional service with his pure mind endowed with the Sattva

qualities  ( bhagavatah ṛ  ) towards the Bhagavan, 
( taṣy ) his ( tad-anuṣa ṣmaran ṛānupūrtyā ) ṁ devotion reached its peak

due to the continuous remembrance about Shri Bhagavan. 

( yena )  As ( anayā  ) his devotion ( niśitena  ) became too much
sharpened, 

( viraktimat  ) he could discard all attachments ( abhūt  )  and attain
( jñāna   ) ṁ the knowledge of self realization, 

( ciccheda  ) through which he could break into pieces
 ( ṣa śaya-pada   ) ṁ ṁ the very base of ignorance ( nija-jīva-kośam ) tied

around as knots around his heart. 

Stanza 12

chinnānya-dhīr adhigatātma-gatir nirīhaṣ
tat tatyaje ’cchinad ida  vayunena yena  ṁ
tāvan na yoga-gatibhir yatir apramatto
yāvad gadāgraja-kathāṣu rati  na kuryāt  ṁ

( adhigatātma-gatih ṛ    ) Having thus reached the position of a self
realized person, 

( chinnānya-dhīh ṛ    ) and, therefore, having got disconnected with
his own body consciousness, 

( nirīhah ṛ     ) he reached a stage where he was not at all anxious
even about his own great feats achieved by him.
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( tat  ) He could also ( tatyaje  ) cast aside ( vayunena  ) the
achievement about the knowledge of self realization attained
by him ( yena  ) through which  ( acchinat  ) he could break into

pieces 
( ida  )  ṁ the very base of ignorance tied around as knots around

his heart.

( yāvat  ) When ( yatih ṛ   ) a yogi ( na kuryāt ) does not assimilate 
( rati   )  ṁ the endearing ( gadāgraja-kathāṣu  ) glories of Shri Krishna

while pursuing the goal of self realization, 
( tāvat  ) till then ( apramattah ṛ na )   that yogi can never follow the

right path ( yoga-gatibhih ṛ     ) through his yogic exercises.   

Note :  Prthu became desireless or unconcerned even about his own
achievement of yogic feats.  His endearing attraction to constantly
engage himself with the glories of Shri Krishna is the main reason
even  to  be  desireless  about  his  own  achievements.   Through  the
above stanza it is being conveyed that when a yogi is not interested
in the glories of Shri Krishna his progress towards self realization
through his yogic exercises are all in vain.

Stanza 13

eva  ṣa vīra-pravarah ṛṁ
ṣa yojyātmānam ātmani  ṁ

brahma-bhūto dr ṛd ṛha  kāleṁ
tatyāja ṣva  kalevaram  ṁ

( eva   ) ṁ In this manner, ( ṣah ṛ  ) Prthu, ( vīra-pravarah ṛ ) the greatest
among all the greatest personalities, ( ṣa yojya ) ṁ connected 

( ātmānam  ) his self consciousness ( ātmani ) with that Supreme
Consciousness, ( dr ṛd ṛha  brahma-bhūtah ṛ )  ṁ and remained perfectly
as the form of the Supreme Consciousness itself.  ( kāle ) When
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the time reached, ( tatyāja  ) he discarded ( ṣva   ) ṁ his ( kalevaram )
body.

Note :  Through the following five stanzas the method of discarding 
one’s body through the yogic means are explained.

Stanza 14

ṣampīd ṛya pāyu  pārṣ ṛn ṛibhyāṁ ṁ
vāyum utṣārayañ śanaih ṛ 

nābhyā  koṣ ṛt ṛheṣ ṛv avaṣthāpyaṁ
hr ṛd-urah ṛ-kan ṛt ṛha-śīrṣ ṛan ṛi 

Stanza 15

utṣarpaya ṣ tu ta  mūrdhniṁ ṁ
kramen ṛāveśya nih ṛṣpr ṛhah ṛ 

vāyu  vāyau kṣ ṛitau kāyaṁ ṁ
tejaṣ tejaṣy ayūyujat 

( ṣampīd ṛya  ) Blocking ( pāyu   ) ṁ the anus ( pārṣ ṛn ṛibhyā  ) ṁ with his
heels, ( utṣārayañ  ) he brought upward  ( śanaih ṛ ) very slowly

( vāyum  ) the air of life within him, 
( koṣ ṛt ṛheṣ ṛu  ) through each of the centric ( nābhyā   ) ṁ circles 

( hr ṛd-urah ṛ-kan ṛt ṛha-śīrṣ ṛan ṛi ) till the heart, then to the portion of the
chest below the throat, then to the neck and thereafter to the

middle point of the eyebrows 
( avaṣthāpya ) and holding it over there

( utṣarpayan  ) further lifted (  ta  tu  ) ṁ it up again ( kramen ṛ )
gradually ( āveśya  ) bringing it ( mūrdhni ) to the middle upper

portion of the head, 
( nih ṛṣpr ṛhah ṛ ) whereafter that yogic saint Prthu, who did not have
the slightest longing for his greatest achievements of the yogic

powers,
( ayūyujat ) merged ( vāyu   ) ṁ his own air of life
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( vāyau  ) into the air space of the earth,
( kāya  ) ṁ and his material body ( kṣ ṛitau  ) on to the earth,

( tejah ṛ   ) and the elements of fire within him ( tejaṣi  ) into the total
fire.

Stanza 16
 

khāny ākāśe drava  toyeṁ
yathā-ṣthāna  vibhāgaśah ṛ  ṁ
kṣ ṛitim ambhaṣi tat tejaṣy
ado vāyau nabhaṣy amum 

Stanza 17

indriyeṣ ṛu manaṣ tāni
tan-mātreṣ ṛu yathodbhavam 
bhūtādināmūny utkr ṛṣ ṛya
mahaty ātmani ṣandadhe 

( ṣandadhe ) After uniting 
( khāni  ) his sense organs ( ākāśe  ) into the space element,

( drava   ) ṁ his bodily water  ( toye ) into the water element,
( yathā-ṣthāna  vibhāgaśah ṛ ) ṁ according to the respective

classification, 

( yathodbhavam ) he unified in the same order of creation,
( kṣ ṛitim  ) the earth element ( ambhaṣi  ) with water,

( tat  ) thereafter the same ( tejaṣi ) with the fire element,
( adah ṛ   ) and again the same fire element ( vāyau  ) with air,
( amum ) and again that air element ( nabhaṣi  ) with space.

( manah ṛ   ) He assimilated his mind ( indriyeṣ ṛu  ) with the sense
organs ( tāni ) and those sense organs ( tan-mātreṣ ṛu  ) with the

sense objects.
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( amūni utkr ṛṣ ṛya ) Going forward further, ( bhūtādinā ) he deposited
these with the principle of Ahamkara and through this further 

( mahati ātmani  ) with the principle of Mahat. 

Stanza 18

ta  ṣarva-gun ṛa-vinyāṣaṁ ṁ
jīve māyāmaye nyadhāt 

ta  cānuśayam ātma-ṣthamṁ
aṣāv anuśayī pumān 

jñāna-vairāgya-vīryen ṛa
ṣvarūpa-ṣtho ’jahāt prabhuh ṛ 

( nyadhāt ) He deposited ( ta   ) ṁ that Mahat principle,
 ( ṣarva-gun ṛa-vinyāṣa  ) ṁ which is the reservoir of all the qualities of

material nature,
 ( jīve  ) into that Supreme consciousness ( māyāmaye  ) which is the

instrument for all the material energy. 
( aṣau pumān ) This Prthu, ( anuśayī  ) who was existing till then in

that manner ( jñāna-vairāgya-vīryen ṛa ) through his power of
knowledge and renunciation, ( ṣvarūpa-ṣthah ṛ  )  firmly placed
himself on his true form ( prabhuh ṛ ) and became capable of

 ( ajahāt  ) discarding ( anuśayam ca ) that instrument of
consciousness ( ātma-ṣtham ta   ) ṁ from within him as well. 

Note : Through the following four stanzas the situation of the queen 
is being explained. 

Stanza 19

arcir nāma mahā-rājñī
tat-patny anugatā vanam 
ṣukumāry atad-arhā ca

yat-padbhyā  ṣparśana  bhuvah ṛ  ṁ ṁ
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( ṣukumāri  ) The beautiful ( mahā-rājñī ) queen ( arcih ṛ nāma  ) Archis,
 ( tat-patni  ) the wife of Prthu, ( yat-padbhyā   ) ṁ whose feet

 (  atad-arhā ca) were so tender ( ṣparśana   ) ṁ even to touch ( bhuvah ṛ )
the ground, ( vanam ) had come to the hermitage in the forest

 ( anugatā  ) by following her husband.  

Stanza 20

atīva bhartur vrata-dharma-niṣ ṛt ṛhayā
śuśrūṣ ṛayā cārṣ ṛa-deha-yātrayā 

nāvindatārti  parikarśitāpi ṣāṁ
preyaṣkara-ṣparśana-māna-nirvr ṛtih ṛ 

( vrata-dharma-niṣ ṛt ṛhayā) Because of her dutiful cooperation with the
penance activities ( bhartuh ṛ ) of her husband, ( śuśrūṣ ṛayā  ) and

serving him with devotion, ( ārṣ ṛa-deha-yātrayā) and having
reached such a condition of her physical body just like that of

any saint,
 ( atīva  ) she became extremely ( parikarśitā ) weak and thin.  

( api ṣā ) In spite of that condition, ( na avindata ) she never felt
 ( ārti   ) ṁ any difficulty (preyaṣkara-ṣparśana-māna-nirvr ṛtih ṛ ) as she was
very happy by the touch of  her husband and herself engaging

with the service to her husband.  

Stanza 21

deha  vipannākhila-cetanādikaṁ ṁ
patyuh ṛ pr ṛthivyā dayitaṣya cātmanah ṛ 
ālakṣ ṛya kiñcic ca vilapya ṣā ṣatī

citām athāropayad adri-ṣānuni 

( ṣā ṣatī ) That great devoted follower of her husband Archis 
( vilapya  ) cried ( kiñcit ca  ) a little ( ālakṣ ṛya  ) upon seeing
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 ( vipannākhila-cetanādika  ) ṁ the senseless ( deha   ) ṁ body of her
husband Prthu, ( ātmanah ṛ ) who was her ( dayitaṣya  ) dearest

husband ( patyuh ṛ  ca ) and who was the lord ( pr ṛthivyāh ṛ  ) of the
earth.  ( atha  ) Thereafter, ( athāropayat  ) she placed that body

 ( citām  ) on the pyre ( adri-ṣānuni ) at the foot hill of a mountain.  

Stanza 22

vidhāya kr ṛtya  hradinī-jalāplutāṁ
dattvodaka  bhartur udāra-karman ṛah ṛ  ṁ

natvā divi-ṣthā ṣ tridaśā ṣ trih ṛ parītyaṁ ṁ
viveśa vahni  dhyāyatī bhartr ṛ-pādau  ṁ

( hradinī-jalāplutā ) She took bath by dipping herself in the river
water, ( kr ṛtya  vidhāya  )   ṁ and completed her prescribed duties. 

 ( dattvā )   She offered ( udaka   ) ṁ oblations (bhartuh ṛ  ) to her
husband with river water ( udāra-karman ṛah ṛ ) who had done plenty

of greatest deeds.  ( natvā  )  She offered obeisances ( tridaśān ) to
all the divine beings ( divi-ṣthān  ) who were present in the sky. 

 ( parītya ) She went around ( vahni   ) ṁ the fire of funeral pyre ( trih ṛ
) three times. ( dhyāyatī  ) She kept thinking ( bhartr ṛ-pādau ) about

the pious lotus feet of her husband alone ( viveśa  ) and then
entered into that fire.

Stanza 23

vilokyānugatā  ṣādhvīṁ ṁ
pr ṛthu  vīra-vara  patim  ṁ ṁ
tuṣ ṛt ṛuvur varadā devair
deva-patnyah ṛ ṣahaṣraśah ṛ 

( vilokya ) Upon seeing ( ṣādhvī  ) ṁ Archis, the devoted follower of
her husband,

 ( ānugatā   ) ṁ still pursuing her husband even through the funeral
pyre ( patim ) of her husband ( pr ṛthu   ) ṁ Prthu,

 ( vīra-vara   ) ṁ the greatest of the greatest persons,
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 ( deva-patnyah ṛ  ) the wives of the divine beings ( ṣahaṣraśah ṛ )
numbering more than thousands ( devaih ṛ )  who were in the
company of those divine personalities ( varadāh ṛ   ) who were

capable of bestowing all the blessings,
 ( tuṣ ṛt ṛuvuh ṛ     ) praised her. 

Stanza 24
 

kurvatyah ṛ kuṣumāṣāraṁ
taṣmin mandara-ṣānuni 

nadatṣv amara-tūryeṣ ṛu
gr ṛn ṛanti ṣma paraṣparam 

( amara-tūryeṣ ṛu) As the beating of the drums of the divine beings
 ( nadatṣv  ) resounded, ( gr ṛn ṛanti ṣma ) the wives of the divine beings

said ( paraṣparam) among themselves ( kuṣumāṣāra  kurvatyah ṛ  )ṁ
while showering the flowers continuously ( taṣmin mandara-

ṣānuni ) on the foot hills of that Mandara mountain. 

Stanza 25
 

devya ūcuh ṛ
aho iya  vadhūr dhanyāṁ

yā caiva  bhū-bhujā  patim  ṁ ṁ
ṣarvātmanā pati  bhejeṁ
yajñeśa  śrīr vadhūr iva  ṁ

( devya ūcuh ṛ ) The wives of the divine beings said:
( aho  ) Oh what a wonder!  ( iya  vadhūh ṛ    ) ṁ This wife ( dhanyā ) is
really fortunate,  ( yā ca )   because she had served ( patim ) her
husband, ( patim ) the king ( bhū-bhujā   ) ṁ of all the kings, ( bheje )
through total devotion ( ṣarvātmanā ) at all times ( eva   ) ṁ in this
manner ( iva ) just like ( śrīh ṛ     vadhūh ṛ      ) Shri Lakshmi does to

 ( yajñeśa   ) ṁ Shri Hari, the Lord of all the Yajnas.  
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Stanza 26 

ṣaiṣ ṛā nūna  vrajaty ūrdhvamṁ
anu vainya  pati  ṣatī  ṁ ṁ

paśyatāṣmān atītyārcir
durvibhāvyena karman ṛā 

( eṣ ṛā  ) This ( ārcih ṛ  ) Archis, ( ṣatī ) who is the follower of her
husband ( ṣ ṛā  ) in this manner, ( durvibhāvyena karman ṛā )   by doing
such impossible deeds, ( nūna  vrajati  ) ṁ is definitely ( atīti ) going

ahead ( aṣmān  ) of all of us ( anu  ) following ( pati   ) ṁ her husband 
( vainya   ) ṁ Prthu ( ūrdhvam ) to the higher world.  ( paśyata ) You

can see this for yourself. 

Stanza 27
  

teṣ ṛā  durāpa  ki  tv anyanṁ ṁ ṁ
martyānā  bhagavat-padam  ṁ

bhuvi lolāyuṣ ṛo ye vai
naiṣ ṛkarmya  ṣādhayanty uta  ṁ

( anyat ki   ) ṁ What else ( durāpa  tu ) ṁ is so rare to obtain  ( teṣ ṛā   )ṁ
for those ( martyānā  )   ṁ human beings ( bhuvi  ) on this earth,  (

ye ) who have, ( lolāyuṣ ṛah ṛ   vai ) despite having no certainty of life, 
( ṣādhayanti  )  achieved ( naiṣ ṛkarmya   uta ) ṁ  the pure knowledge (

bhagavat-padam ) enabling them to attain the Bhagavan?  

Stanza 28

ṣa vañcito batātma-dhruk
kr ṛcchren ṛa mahatā bhuvi 

labdhvāpavargya  mānuṣ ṛyaṁ ṁ
viṣ ṛayeṣ ṛu viṣ ṛajyate 
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( labdhvā ) After having obtained ( mahatā  ) with much ( kr ṛcchren ṛa  )
difficulty ( mānuṣ ṛya  ) ṁ the birth of a human being ( apavargya   ) ṁ as

an instrument of deliverance ( bhuvi ) on the earth, the person
 ( viṣ ṛajyate ) who only engages in the satiation ( viṣ ṛayeṣ ṛu  ) of the

pleasures of his senses ( ṣah ṛ ātma-dhruk  )   is an enemy to himself
 ( vañcitah ṛ   ) and deceives himself.  ( bata ) What a pity!

Stanza 29

maitreya uvāca
ṣtuvatīṣ ṛv amara-ṣtrīṣ ṛu
pati-loka  gatā vadhūh ṛ  ṁ

ya  vā ātma-vidā  dhuryoṁ ṁ
vainyah ṛ prāpācyutāśrayah ṛ 

( maitreya uvāca ) Maitreya Maharshi said to Vidura:
( ya  vai  ) ṁ The world which ( prāpa ) was achieved ( vainyah ṛ  ) by
the emperor Prthu, ( dhuryah ṛ ) who was the frontrunner ( ātma-
vidā   ) ṁ among the knowledgeable persons of self realization,

 ( acyutāśrayah ṛ ) and who had a dedicated mind towards the
Bhagavan, ( pati-loka   ) ṁ the  very same world of her husband 

( gatāh ṛ  ) was achieved ( vadhūh ṛ ) by the queen Archis,
 ( amara-ṣtrīṣ ṛu ṣtuvatīṣ ṛu  ) at the time when the wives of the divine

beings  were praising her.

Stanza 30  

ittham-bhūtānubhāvo ’ṣau
pr ṛthuh ṛ ṣa bhagavattamah ṛ 
kīrtita  taṣya caritamṁ

uddāma-caritaṣya te 

( ṣah ṛ aṣau pr ṛthuh ṛ  )  This emperor Prthu, ( bhagavattamah ṛ ) who was
the reservoir of all the knowledge and prosperities, 
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( ittham-bhūtānubhāvah ṛ  ) was a person of various qualities like this.
( kīrtita   ) ṁ I have explained in detail ( te ) to you ( caritam ) the
history ( taṣya  ) of the emperor Prthu, ( uddāma-caritaṣya  ) who

used to observe the greatest austerities. 

Stanza 31
 

ya ida  ṣumahat pun ṛyaṁ ṁ
śraddhayāvahitah ṛ pat ṛhet 

śrāvayec chr ṛn ṛuyād vāpi
ṣa pr ṛthoh ṛ padavīm iyāt 

( yah ṛ   ) Any person who reads ( ṣumahat  ) the greatest ( pun ṛya  )ṁ
and the most pious ( ida   ) ṁ history of Prthu ( śraddhayā )   with

complete faith ( avahitah ṛ  ) and attention, ( pat ṛhet )  and who reads
them, ( śrāvayet  ) who makes others listen to them ( chr ṛn ṛuyāt vā api )

or else himself listens to them, ( ṣah ṛ    ) that person ( iyāt ) shall
attain ( padavīm  ) the position ( pr ṛthoh ṛ  ) of Prthu.  

Stanza 32

brāhman ṛo brahma-varcaṣvī
rājanyo jagatī-patih ṛ 

vaiśyah ṛ pat ṛhan vit ṛ-patih ṛ ṣyāc
chūdrah ṛ ṣattamatām iyāt 

( brāhman ṛah ṛ   ) When a brahmin ( pat ṛhan  ) propagates about the
history of Prthu ( brahma-varcaṣvī ) he shall be endowed with the
powers leading to self realization; ( rājanyah ṛ     ) the Kshatriya

 ( jagatī-patih ṛ ) shall become the world leader; ( vaiśyah ṛ  ) the Vaisya
( ṣyāt ) shall become ( vit ṛ-patih ṛ  ) an important personality in

business activities; ( ṣūdrah ṛ  ) and a Sudra ( iyāt ) shall attain
 ( ṣattamatām  ) the position of a very good person.

Stanza 33
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trih ṛ kr ṛtva idam ākarn ṛya

naro nāry athavādr ṛtā 
aprajah ṛ ṣu-prajatamo
nirdhano dhanaṣattamah ṛ 
aṣpaṣ ṛt ṛa-kīrtih ṛ ṣuyaśā

mūrkho bhavati pan ṛd ṛitah ṛ 

( narah ṛ  ) If a man ( athavā ) or ( nārī ) a woman ( ākarn ṛya ) listens 
( trih ṛ kr ṛtvah ṛ   ) three times ( idam  ) the history of Prthu ( ādr ṛtā ) with

due respect, ( ṣu-prajatamah ṛ    ) he/she shall beget very good
children ( aprajah ṛ ) in case he/she does not have a child.  

( nirdhanah ṛ   ) A poor person ( dhanaṣattamah ṛ ) shall become very
rich.  ( aṣpaṣ ṛt ṛa-kīrtih ṛ  )  A person whose actual worth has not been
recognized yet ( ṣuyaśāh ṛ   ) shall become very famous.  ( mūrkhah ṛ

) An ignorant person ( bhavati  ) shall become ( pan ṛd ṛitah ṛ) very
knowledgeable.  

Stanza 34

ida  ṣvaṣty-ayana  pu ṣāmṁ ṁ ṁ
ama galya-nivāran ṛam  ṅ

dhanya  yaśaṣyam āyuṣ ṛyaṁ ṁ
ṣvargya  kali-malāpaham  ṁ

( ida   ) ṁ This history of the emperor Prthu, ( ṣvaṣty-ayana   ) ṁ when
heard with attention and dedication, shall bestow well being 

( pu ṣām ) ṁ to the humans.  ( ama galya-nivāran ṛam ) ṅ It also helps
preventing misfortunes.  ( dhanya   ) ṁ It also ensures prosperities,

( yaśaṣyam  ) fame, ( āyuṣ ṛya  ) ṁ increase of age, ( ṣvargya   )ṁ
attainment of the world of heaven, ( kali-malāpaham ) and

destroys the evil effects of Kali (the present period of time
factor known as Kali). 

Stanza 35
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dharmārtha-kāma-mokṣ ṛān ṛāṁ
ṣamyak ṣiddhim abhīpṣubhih ṛ 
śraddhayaitad anuśrāvyaṁ

caturn ṛā  kāran ṛa  param  ṁ ṁ

( abhīpṣubhih ṛ ) Those who desire ( ṣamyak ṣiddhim  ) to attain
appropriately ( dharmārtha-kāma-mokṣ ṛān ṛā  ) ṁ the achievements of

righteousness, prosperities, fulfilment of desires and
deliverance, ( anuśrāvya  ) ṁ  must listen every day ( etat  ) to this

history of Prthu ( śraddhayā  ) very attentively as, ( kāran ṛa   )ṁ
being the very cause of achievement,  it enlightens the person

 ( caturn ṛā   ) ṁ for attaining those four ( param ) important
aspirations of life.

Stanza 36

vijayābhimukho rājā
śrutvaitad abhiyāti yān 

bali  taṣmai haranty agreṁ
rājānah ṛ pr ṛthave yathā 

( rājā ) When a king, ( śrutvā  )   after listening ( etat  ) to the
history of Prthu attentively, ( abhiyāti  ) goes forward ( yān ) with

his intention ( vijayābhimukhah ṛ   ) to win and rule over other kings,
( rājānah ṛ  ) those kings shall, ( yathā ) just as ( pr ṛthave  ) they
honoured Prthu, ( bali  haranti  ) ṁ offer the taxes and other

offerings ( taṣmai  ) to this king ( agre ) even before any battle for
that purpose begins. 

Note :   Though it  is  said that  the  listening to  the history of  the
emperor  Prthu  bestows  various  kinds  of  benefits,  through  the
following  stanzas  it  is  being  said  that  one  should  listen  to  them
without having any specific ambition of benefits.  

Stanza 37
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muktānya-ṣa go bhagavatyṅ

amalā  bhaktim udvahan  ṁ
vainyaṣya carita  pun ṛyaṁ ṁ

śr ṛn ṛuyāc chrāvayet pat ṛhet 

( muktānya-ṣa gah ṛ    ) ṅ Leaving aside all material desires, ( udvahan )
one should imbibe ( amalā   ) ṁ the purest ( bhaktim  ) devotion

 ( bhagavati )  unto the Bhagavan ( śr ṛn ṛuyāt  ) and listen to ( pun ṛya  )ṁ
the very pious ( carita   ) ṁ history ( vainyaṣya  ) of the emperor

Prthu, ( śrāvayet  ) propagate the same to others, ( pat ṛhet ) and also
read them often. 

Stanza 38

vaicitravīryābhihitaṁ
mahan-māhātmya-ṣūcakam 

aṣmin kr ṛtamatirmartyah ṛ    
pārthavī  gatim āpnuyāt  ṁ

( vaicitravīrya ) Hey Vidura !  ( mahan-māhātmya-ṣūcakam) The history
of Prthu, which highlights about the greatest qualities of the
Bhagavan, ( abhihita  ) ṁ has been explained by me.  ( martyah ṛ     )
When a human being ( kr ṛtamatih ṛ     ) takes keen interest ( aṣmin  )
in the history of Prthu, ( āpnuyāt ) such a person attains ( gatim  )

the same position ( pārthavī   ) ṁ which Prthu attained.  

Stanza 39

anudinam idam ādaren ṛa śr ṛn ṛvan
pr ṛthu-carita  prathayan vimukta-ṣa gah ṛ  ṁ ṅ

bhagavati bhava-ṣindhu-pota-pāde
ṣa ca nipun ṛā  labhate rati  manuṣ ṛyah ṛ  ṁ ṁ

( vimukta-ṣa gah ṛ ) ṅ When a person casts aside his desires for
material advancement ( śr ṛn ṛvan ) and listens ( ādaren ṛa  ) with due
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respect ( idam  pr ṛthu-carita  ) ṁ to this history of Prthu ( anudinam  )
on  daily basis, ( prathayan ca  ) and also propagates them to

other persons, ( ṣah ṛ manuṣ ṛyah ṛ )   such a person ( labhate  )  inherits
 ( nipun ṛā   ) ṁ deep ( rati   ) ṁ endearing devotion ( bhagavati  ) towards

the Bhagavan ( bhava-ṣindhu-pota-pāde ) and unto His pious lotus
feet which is like a ship enabling him to cross over this ocean of

worldly life.   

---o0o---

This concludes the twenty third chapter of Volume 4 of Srimad
Bhagavatam.

Hari Om
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