
SRIMAD BHAGAVATAM
 

CHAPTER 21, VOLUME 4

THE GREAT ADDRESS OF THE   EMPEROR PRTHU AND HIS
RULE 

PREFACE

Through the previous chapter we have seen that after the conclusion
of the Ashwamedha Yajna of the emperor Prthu, Shri Maha Vishnu
appears  before  him  and  gives  very  profound  advises  to  Prthu,
particularly as to how a ruler should rule his kingdom. 

Thereafter, those assembled disperse from the arena of the Yajna
and  Prthu  also  starts  his  return  journey  to  his  own  place.   This
chapter starts with the descriptions about the beautifully decorated
place of Prthu.

This chapter deals mainly with the address Prthu makes to his people
who assembled  at  his place where many divine personalities were
also  present.  The  humility  and  honest  intentions  of  Prthu  are
obvious in his address.  

The address can be considered as the sum total of the entire Vedic
knowledge and presentation of profound wisdom.  Those who are the
real seekers of truth shall really cherish each and every word of what
Prthu had conveyed.

---o0o--- 

Stanza 1
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maitreya uvāca
mauktikaiḥ ḥ kusuma-sragbḥir

dukūlaiḥ ḥ svarṇ ḥa-toraṇ ḥaiḥ ḥ 
maḥā-surabḥibḥir dḥūpair

maṇ ḥd ḥita  tatra tatra vai  ṁ

( maitreya uvāca ) Maitreya Maharshi said to Vidura:
( sva-pura  yayau ) ṁ The emperor entered into his city, ( maṇ ḥd ḥitaṁ
vai ) which was well decorated ( tatra tatra  ) at various places 

( mauktikaiḥ ḥ  ) with the garland of pearls, ( kusuma-sragbḥiḥ ḥ   ) with
the garland of flowers, ( dukūlaiḥ ḥ  ) with the very fine silk clothes,

( svarṇ ḥa-toraṇ ḥaiḥ ḥ ) with the festooned decorations made of gold, 
( maḥā-surabḥibḥiḥ ḥ   ) and which had the fragrance of high quality

 ( dḥūpaiḥ ḥ  ) incense.

Stanza 2

caṇdaṇāguru-toyārdra-
ratḥyā-catvara-mārgavat 

pus ḥpāks ḥata-pḥalais tokmair
lājair arcirbḥir arcitam 

( sva-pura  yayau ) ṁ The emperor entered into his city, 
( caṇdaṇāguru-toyārdra-ratḥyā-catvara-mārgavat ) which had very wide
streets moistened with the water of sandalwood powder and

herbs for the movement of chariots,  well laid out cross roads,
foot paths etc., ( arcitam ) all of which were decorated 

( pus ḥpāks ḥata-pḥalaiḥ ḥ    ) with flowers, unbroken grains, fruits etc., 
( tokmaiḥ ḥ  ) the shoots of green grass, ( lājaiḥ ḥ    ) the roots of vetiver

grass [ Andropogon Muricatum -  Bot. ], ( arcirbḥiḥ ḥ   ) and lamps.

Stanza 3

savr ḥṇdaiḥ ḥ kadalī-stambḥaiḥ ḥ
pūga-potaiḥ ḥ paris ḥkr ḥtam 
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taru-pallava-mālābḥiḥ ḥ
sarvataḥ ḥ samala kr ḥtam  ṅ

( sva-pura  yayau ) ṁ The emperor entered into his city, ( paris ḥkr ḥtam )
which was splendorous ( kadalī-stambḥaiḥ ḥ ) with the lining up of

banana trees ( savr ḥṇdaiḥ ḥ  ) carrying the bunch of bananas in them
( pūga-potaiḥ ḥ  ) and with the young trees of areca nuts, 

( samala kr ḥtam ) ṅ and well decorated ( sarvataḥ ḥ  ) everywhere 
( taru-pallava-mālābḥiḥ ḥ ) with the tender mango leaves, and the

leaves of Ashoka tree etc.

Stanza 4

prajās ta  dīpa-balibḥiḥ ḥṁ
sambḥr ḥtāśes ḥa-ma galaiḥ ḥ  ṅ

abḥīyur mr ḥs ḥt ḥa-kaṇyāś ca
mr ḥs ḥt ḥa-kuṇ ḥd ḥala-maṇ ḥd ḥitāḥ ḥ 

( prajāḥ ḥ  ) The people of his city ( mr ḥs ḥt ḥa-kaṇyāḥ ḥ ca ) as well as the
beautiful young girls ( mr ḥs ḥt ḥa-kuṇ ḥd ḥala-maṇ ḥd ḥitāḥ ḥ ) wearing the bright
and shining ear ornaments, ( dīpa-balibḥiḥ ḥ ) carried with them the

lighted lamps ( sambḥr ḥtāśes ḥa-ma galaiḥ ḥ ) ṅ as well as specially
selected presentation materials of auspicious nature ( abḥīyuḥ ḥ   )

and surged forward to welcome ( ta   ) ṁ the emperor.

Stanza 5

śa kḥa-duṇdubḥi-gḥos ḥeṇ ḥaṅ
braḥma-gḥos ḥeṇ ḥa cartvijām 
viveśa bḥavaṇa  vīraḥ ḥṁ
stūyamāṇo gata-smayaḥ ḥ 

( vīraḥ ḥ ) The courageous emperor Prthu, ( stūyamāṇaḥ ḥ ) though was
highly praised by his people, (  gata-smayaḥ ḥ) had absolutely no

pride at all.  ( viveśa  ) He entered ( bḥavaṇa   ) ṁ his palace 
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( śa kḥa-duṇdubḥi-gḥos ḥeṇ ḥa ) ṅ amidst the echoeing sounds of the
conch shells and other various beats of the musical

instruments,
 ( braḥma-gḥos ḥeṇ ḥa  ca ) accompanied by the recitations of the Vedic

hymns ( rtvijām ) by the priests. 

Stanza 6

pūjitaḥ ḥ pūjayām āsa
tatra tatra maḥā-yaśāḥ ḥ 

paurāñ jāṇapadā s tā s tāṇṁ ṁ
prītaḥ ḥ priya-vara-pradaḥ ḥ 

( maḥā-yaśāḥ ḥ ) The famous emperor Prthu ( pūjitaḥ ḥ  ) was offered
worship by various categories of  people ( tatra tatra  ) at the

respective places.  ( prītaḥ ḥ  ) He became very happy and
 ( pūjayām āsa )  reciprocated his respect to them ( priya-vara-pradaḥ ḥ )
by presenting plenty of gifts ( paurāñ  ) to the groups of citizens 

( tāṇ tāṇ ) according to their respective honour in society 
( jāṇapadāṇ  ) and also to all other general citizens.

Stanza 7
   

sa evam ādīṇy aṇavadya-ces ḥt ḥitaḥ ḥ
karmāṇ ḥi bḥūyā si maḥāṇ maḥattamaḥ ḥ  ṁ
kurvaṇ śaśāsāvaṇi-maṇ ḥd ḥala  yaśaḥ ḥṁ
spḥīta  ṇidḥāyāruruḥe para  padam  ṁ ṁ

( saḥ ḥ  ) The emperor Prthu, ( aṇavadya-ces ḥt ḥitaḥ ḥ ) who always
performed faultless deeds, ( maḥāṇ  ) who had the greatness of

possessing very good qualities, ( maḥattamaḥ ḥ ) and who was
widely respected, ( kurvaṇ  ) carried out ( evam ādīṇi  ) right from
the beginning ( bḥūyā si  ) ṁ series of ( karmāṇ ḥi  ) good work and 

( śaśāsa ) ruled over ( avaṇi-maṇ ḥd ḥala   ) ṁ the entire earth.  ( ṇidḥāya )
Maintaining ( spḥīta   ) ṁ his highest standard ( yaśaḥ ḥ ) of
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reputation all through ( āruruḥe  ) he also attained ( para  padam )ṁ
the supreme position of Shri Maha Vishnu. 

Stanza 8
 

sūta uvāca
tad ādi-rājasya yaśo vijr ḥmbḥitaṁ
guṇ ḥair aśes ḥair guṇ ḥavat-sabḥājitam 

ks ḥattā maḥā-bḥāgavataḥ ḥ sadaspate
kaus ḥāravi  prāḥa gr ḥṇ ḥaṇtam arcayaṇ  ṁ

( sūta uvāca ) Suta said to the Saunaka:
( sadaspate ) Hey the greatest sage Saunaka!  ( maḥā-bḥāgavataḥ ḥ  )

The greatest devotee of the Bhagavan, ( ks ḥattā  ) Sri Vidura, 
( arcayaṇ ) by offering his respects ( kaus ḥāravi   ) ṁ to Maitreya

Maharshi,
( gr ḥṇ ḥaṇtam  )  who was explaining to Vidura ( tat yaśaḥ ḥ   )  about the

great fame ( ādi-rājasya  ) of the emperor Prthu,
( aśes ḥaiḥ ḥ   ) whose  exceptional ( guṇ ḥair  ) qualities ( vijr ḥmbḥita  )ṁ

expanded immensely
( guṇ ḥavat-sabḥājitam ) and who was always honoured by well

qualified people,
( prāḥa  ) said to him (as follows).

Stanza 9

vidura uvāca
so ’bḥis ḥiktaḥ ḥ pr ḥtḥur viprair

labdḥāśes ḥa-surārḥaṇ ḥaḥ ḥ 
bibḥrat sa vais ḥṇ ḥava  tejoṁ

bāḥvor yābḥyā  dudoḥa gām  ṁ

( vidura uvāca) Vidura said to Maitreya Maharshi:
What did ( saḥ ḥ  pr ḥtḥuḥ ḥ )  that emperor Prthu do thereafter,

 ( abḥis ḥiktaḥ ḥ  ) who was coronated ( vipraiḥ ḥ ) by the brahmins, 
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( labdḥāśes ḥa-surārḥaṇ ḥaḥ ḥ ) who was fully recognized for his good
qualities by one and all,  ( yābḥyā   ) ṁ because of which ( dudoḥa  )
he could ensure the prosperities ( gām ) from the earth, ( bāḥvoḥ ḥ )
and whose arms ( bibḥrat  ) displayed conspicuously ( tejaḥ ḥ  ) the
very same effulgence ( vais ḥṇ ḥava   ) ṁ of that of Shri Maha Vishnu?

Stanza 10

ko ṇv asya kīrti  ṇa śr ḥṇ ḥoty abḥijñoṁ
yad-vikramoccḥis ḥt ḥam aśes ḥa-bḥūpāḥ ḥ 
lokāḥ ḥ sa-pālā upajīvaṇti kāmam

adyāpi taṇ me vada karma śuddḥam 

( kaḥ ḥ  ṇu  ) Are there any ( abḥijñaḥ ḥ ) intelligent persons ( ṇa śr ḥṇ ḥoti  )
who shall not listen to ( kīrti   ) ṁ the great fame ( asya  ) of an

emperor like Prthu, 
( yad-vikrama ) through whose fruits of labour by extracting

courageously the prosperities from the earth,
( aśes ḥa-bḥūpāḥ ḥ ) all the kings of this earth ( lokāḥ ḥ  ) and all other

worlds ( sa-pālāḥ ḥ   ) accompanied by their respective rulers 
( upajīvaṇti  ) enjoy continuously ( kāmam ) their desired materials
(from the earth) ( uccḥis ḥt ḥam   ) which are just like the remnants of

Prthu’s prosperities ( adyāpi  ) even today? 
( tat  ) Therefore, please ( vada  ) continue to explain ( me  ) to me 

( śuddḥam karma  ) his great and benevolent deeds.

Stanza 11 
 

maitreya uvāca
ga gā-yamuṇayor ṇadyorṅ

aṇtarā ks ḥetram āvasaṇ 
ārabdḥāṇ eva bubḥuje
bḥogāṇ puṇ ḥya-jiḥāsayā 

( maitreya uvāca ) Maitreya Maharshi said to Vidura:
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( āvasaṇ ) Having occupied his place of habitation ( ks ḥetram  ) on
the part of the earth (aṇtarā  )  lying in the middle of 

( ga gā-yamuṇayoḥ ḥ  ṇadyoḥ ḥ   ) ṅ the two rivers Ganga and Yamuna, 
( bubḥuje ) Prthu enjoyed ( bḥogāṇ  eva ) only such pleasures in this
world which he was entitled to, ( ārabdḥāṇ  ) accrued to him out

of the deeds done by him previously, ( puṇ ḥya-jiḥāsayā )  in order to
exhaust such pious benefits.

Note :  Just like the accumulated sins, the accumulated pious benefits
also  bind  a  person.   For  a  person  to  be  free  or  for  the
accomplishment of deliverance, he should be free of both of them.
Therefore,  what is  meant through the above stanza is  that  Prthu
started  exhausting  the  resultant  pious  benefits  accrued  to  him
arising out his already accomplished good deeds.  

Stanza 12

sarvatrāskḥalitādeśaḥ ḥ
sapta-dvīpaika-daṇ ḥd ḥa-dḥr ḥk 
aṇyatra brāḥmaṇ ḥa-kulād

aṇyatrācyuta-gotrataḥ ḥ 

( āskḥalitādeśaḥ ḥ ) The emperor Prthu executed his rule over his
kingdom without any opposition from anyone ( sarvatra )

consisting of each and every place ( sapta-dvīpaika-daṇ ḥd ḥa-dḥr ḥk ) all
over the seven islands of the world (the seven continents) as a

single ruler ( brāḥmaṇ ḥa-kulāt aṇyatra ) leaving aside the entire
brahmin class from the  ambit of his rule of law 

( acyuta-gotrataḥ ḥ aṇyatra  ) and also other devotees of Shri Maha
Vishnu who engaged themselves only in the devotional service. 

Note : The above stanza conveys that Prthu did not supervise the
Brahmins  and  other  devotees  of  Shri  Maha  Vishnu  who  were
conducting themselves in an orderly manner and engaging themselves
in the devotional service.  Since such persons did not require to be
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supervised, as they were dedicating themselves for the welfare of
the society as a whole, Prthu left them alone for the society to follow
them as the roll model.  

 
Stanza 13

ekadāsīṇ maḥā-satra-
dīks ḥā tatra divaukasām 

samājo braḥmars ḥīṇ ḥā  caṁ
rājars ḥīṇ ḥā  ca sattama  ṁ

( sattama ) Hey the most pious Vidura!  ( ekadā ) Once ( āsīt  ) there
happened to be ( maḥā-satra-dīks ḥā  ) a great assembly of people

during the event of the performance of Yajna known as Maha
Satra. ( tatra  ) In that ( samājaḥ ḥ  ) there was a get together

 ( divaukasām ) of the demigods, ( braḥmars ḥīṇ ḥā  ca ) ṁ the great saints,
 ( rājars ḥīṇ ḥā  ca  ) ṁ and the saintly kings as well.

Stanza 14

tasmiṇṇ arḥatsu sarves ḥu
sv-arcites ḥu yatḥārḥataḥ ḥ 

uttḥitaḥ ḥ sadaso madḥye
tārāṇ ḥām ud ḥurād ḥ iva 

( tasmiṇ  ) In that Yajna event, ( sarves ḥu ) when those honoured
guests ( sv-arcites ḥu  ) were seated ( yatḥārḥataḥ ḥ ) according to their

status ( arḥatsu  ) after having received the due obeisances, 
( uttḥitaḥ ḥ  ) the emperor Prthu stood up ( madḥye ) in the centre 

( sadasaḥ ḥ   ) of that assembly ( ud ḥurād ḥ iva ) just like the moon 
( tārāṇ ḥām  ) in the midst of the stars.

Note : Through the following five stanzas the description about the
personality of Prthu, who was facing the audience, is being made.
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Stanza 15
   

prā śuḥ ḥ pīṇāyata-bḥujoṁ
gauraḥ ḥ kañjāruṇ ḥeks ḥaṇ ḥaḥ ḥ 

suṇāsaḥ ḥ sumukḥaḥ ḥ saumyaḥ ḥ
pīṇā saḥ ḥ sudvija-smitaḥ ḥ  ṁ

( prā śuḥ ḥ  ) ṁ Having a tall body, ( pīṇāyata-bḥujaḥ ḥ ) with his round
shaped heavy long arms, ( gauraḥ ḥ  ) his body complexion with

serenity and fairness,( kañjāruṇ ḥeks ḥaṇ ḥaḥ ḥ )  his lotus petal like eyes
looking like the rising morning sun, ( suṇāsaḥ ḥ  ) with well shaped
beautiful nose, ( sumukḥaḥ ḥ  ) with very bright and pleasing face,
 ( saumyaḥ ḥ ) looking very calm, ( pīṇā saḥ ḥ  ) ṁ his heavy shoulders
raised high, ( sudvija-smitaḥ ḥ ) was having beautiful rows of teeth

together with smiling face.

Stanza 16

vyūd ḥḥa-vaks ḥā br ḥḥac-cḥroṇ ḥir
vali-valgu-dalodaraḥ ḥ 

āvarta-ṇābḥir ojasvī
kāñcaṇorur udagra-pāt 

( vyūd ḥḥa-vaks ḥāḥ ḥ  ) He had broad chest, ( br ḥḥac-cḥroṇ ḥiḥ ḥ   ) heavy
waist, ( vali-valgu-dalodaraḥ ḥ ) the wrinkles on his abdomen could be

equated with that of the beauty of a banyan tree leaf,
 ( āvarta-ṇābḥiḥ ḥ    ) his naval resembling  small vortex (circling) of

water, ( kāñcaṇoruḥ ḥ   ) his thighs radiating the shine of gold,
 ( udagra-pāt ) the end portion of his feet were raised, ( ojasvī ) and

his entire body had self radiating effulgence.

Stanza 17
  

sūks ḥma-vakrāsita-sṇigdḥa-
mūrdḥajaḥ ḥ kambu-kaṇdḥaraḥ ḥ 

9



maḥā-dḥaṇe dukūlāgrye
paridḥāyopavīya ca 

Stanza 18

vyañjitāśes ḥa-gātra-śrīr
ṇiyame ṇyasta-bḥūs ḥaṇ ḥaḥ ḥ 

kr ḥs ḥṇ ḥājiṇa-dḥaraḥ ḥ śrīmāṇ
kuśa-pāṇ ḥiḥ ḥ kr ḥtocitaḥ ḥ 

( sūks ḥma-vakrāsita-sṇigdḥa-mūrdḥajaḥ ḥ  ) He had very fine curly black
hair on his head, ( kambu-kaṇdḥaraḥ ḥ ) his neck was similar to that

of a conch shell,  ( paridḥāya ) was wearing  ( maḥā-dḥaṇe  ) valuable
( dukūlāgrye ) two silken cloths ( upavīya ca ) and was also adorning
the upper cloth, ( ṇyasta-bḥūs ḥaṇ ḥaḥ ḥ ) was without any ornaments as
he had removed them all ( ṇiyame  ) complying with the rules as
prescribed for the conduct of the Yajna, ( vyañjitāśes ḥa-gātra-śrīḥ ḥ  )

was finely manifesting the external beauty of all his body parts,
( kr ḥs ḥṇ ḥājiṇa-dḥaraḥ ḥ  ) was wearing black deer skin, ( kuśa-pāṇ ḥiḥ ḥ  ) was

holding on his finger ‘pavitram’ made of kusa grass, ( śrīmāṇ )
was the personification of handsome beauty, ( kr ḥtocitaḥ ḥ ) and

appeared to have completed all the prescribed rituals prior to
the performance of the Yajna very perfectly.

Stanza 19

śiśira-sṇigdḥa-tārāks ḥaḥ ḥ
samaiks ḥata samaṇtataḥ ḥ 
ūcivāṇ idam urvīśaḥ ḥ

sadaḥ ḥ sa ḥars ḥayaṇṇ iva  ṁ

( urvīśaḥ ḥ ) The emperor Prthu, ( śiśira-sṇigdḥa-tārāks ḥaḥ ḥ ) whose pupils
in his eyes were radiating coolness with pure love, ( samaiks ḥata  )
gracefully glanced ( samaṇtataḥ ḥ ) around the entire arena. ( ūcivāṇ
) He started speaking ( idam  ) like this ( sadaḥ ḥ  ) to  the audience
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 ( sa ḥars ḥayaṇṇ iva ) ṁ who felt the instant bristling of their hairs. 

Note :  The following stanza highlights the degree of perfection and
depth in the speech of the emperor Prthu which he started making.

Stanza 20

cāru citra-pada  ślaks ḥṇ ḥaṁ ṁ
mr ḥs ḥt ḥa  gūd ḥḥam aviklavam  ṁ
sarves ḥām upakārārtḥaṁ

tadā aṇuvadaṇṇ iva 

( cāru  ) His words were very attractive to the listeners, 
( citra-pada   ) ṁ were beautiful,  ( ślaks ḥṇ ḥa  ) ṁ were very crystal clear, 

( mr ḥs ḥt ḥa   ) ṁ were very pure as they did not contain any mis
pronunciation, ( gūd ḥḥam  ) were having in depth meaningful

contents, ( aviklavam ) were without any contradictions, 
( upakārārtḥa  ) ṁ and he expressed those words

 for the benefit ( sarves ḥām  ) of all ( aṇuvadaṇṇ iva ) as if he was
reiterating his own personal experiences ( tadā  ) at that time. 

Stanza 21

rājovāca
sabḥyāḥ ḥ śr ḥṇ ḥuta bḥadra  vaḥ ḥṁ

sādḥavo ya iḥāgatāḥ ḥ 
satsu jijñāsubḥir dḥarmam

āvedya  sva-maṇīs ḥitam  ṁ

( rājovāca ) The emperor Prthu said:
( sabḥyāḥ ḥ  ) Hey the members of the assembly!  ( śr ḥṇ ḥuta  ) Please
listen. ( ye  ) To all those ( sādḥavaḥ ḥ  ) well meaning individuals 

( āgatāḥ ḥ ) who have come and assembled ( iḥa ) at this place, ( vaḥ ḥ )
to all of you ( bḥadra   ) ṁ I wish every auspicious things.

 ( jijñāsubḥiḥ ḥ    ) If someone is very inquisitive to know about 
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( dḥarmam ) the principles of righteousness ( āvedya   ) ṁ it is
necessary for such a person to present ( sva-maṇīs ḥitam ) his own

views about such principles ( satsu  ) before good people. 

Note : Prthu says through the above stanza that whatever he is going
to say is because of his inquisitiveness to know about the principles
of  righteousness.   He  means  also  to  say  that  his  speech  on  this
subject  should not be taken as a mere advice or  lecture.  Before
expressing  his  views  further, he  adds  through  the  following  three
stanzas that he cannot avoid for himself the role of administering
the people as an emperor.

Stanza 22 

aḥa  daṇ ḥd ḥa-dḥaro rājāṁ
prajāṇām iḥa yojitaḥ ḥ 

raks ḥitā vr ḥttidaḥ ḥ sves ḥu
setus ḥu stḥāpitā pr ḥtḥak 

( aḥa   ) ṁ I am ( rājā ) the king ( yojitaḥ ḥ ) duly appointed ( iḥa  ) here
 ( daṇ ḥd ḥa-dḥaraḥ ḥ ) as an administrator  ( prajāṇām  ) of  the people,

 ( raks ḥitā  ) as a protector ( vr ḥttidaḥ ḥ  ) and provider of livelihood for
them, ( stḥāpitāḥ ḥ  ) and to establish them ( pr ḥtḥak ) in their

respective categories ( setus ḥu  ) within the boundaries of the
righteous deeds/occupational responsibilities ( sves ḥu )

pertaining to each of them.  

Stanza 23 

tasya me tad-aṇus ḥt ḥḥāṇād
yāṇ āḥur braḥma-vādiṇaḥ ḥ 

lokāḥ ḥ syuḥ ḥ kāma-saṇdoḥā
yasya tus ḥyati dis ḥt ḥa-dr ḥk 
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( kāma-saṇdoḥāḥ ḥ   ) In order to  fulfil all my desires, ( me syuḥ ḥ  )  I
shall accomplish for myself  ( lokāḥ ḥ  ) all those worlds, ( yāṇ  )
whichever ( āḥuḥ ḥ  ) have been mentioned  ( dis ḥt ḥa-dr ḥk ) by that
Supreme Being, who is a witness to all the previous deeds 

( tus ḥyati  ) and Who bestows His happiness ( yasya  ) towards a
person ( tasya   braḥma-vādiṇaḥ ḥ ) possessing the Vedic knowledge
 ( tad-aṇus ḥt ḥḥāṇāt ) through my deeds of protecting the people . 

Note : Prthu goes on to say that as he has been appointed with the
purpose of giving protection to the people, he must observe that duty
perfectly.  In case he does not carry out those duties appropriately,
he shall acquire sins for such acts of omission and negligence. 

Stanza 24

ya uddḥaret kara  rājāṁ
prajā dḥarmes ḥv aśiks ḥayaṇ 

prajāṇā  śamala  bḥu kteṁ ṁ ṅ
bḥaga  ca sva  jaḥāti ca    ṁ ṁ

( yaḥ ḥ rājā )   Any king ( aśiks ḥayaṇ ) who does not teach ( prajāḥ ḥ   ) his
people to follow ( dḥarmes ḥu  ) the righteous principles ( uddḥaret  )

and only collects ( kara   ) ṁ taxes from them, ( bḥu kte ca ) ṅ  that
king shall experience ( śamala   ) ṁ the sins ( prajāṇā  ) ṁ of the people

( jaḥāti ca   ) and simultaneously lose ( sva  bḥaga   )  ṁ ṁ all his
prosperities. 

Stanza 25
 

tat prajā bḥartr ḥ-piṇ ḥd ḥārtḥaṁ
svārtḥam evāṇasūyavaḥ ḥ 

kurutādḥoks ḥaja-dḥiyas
tarḥi me ’ṇugraḥaḥ ḥ kr ḥtaḥ ḥ 
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( tat  ) Therefore, ( prajāḥ ḥ  ) hey the people!  ( bḥartr ḥ-piṇ ḥd ḥārtḥa  ) ṁ  As I
am your king, for the sake of my achieving the desired benefits
in the other worlds ( kuruta ) please execute ( svārtḥam eva ) your

own righteous occupational deeds,
 ( ādḥoks ḥaja-dḥiyaḥ ḥ  ) keeping only Shri Vasudeva in your mind 

( aṇasūyavaḥ ḥ ) and without having any envious feeling among one
another.

  ( tarḥi  ) If you kindly do this I shall consider 
( kr ḥtaḥ ḥ ) that you have done ( aṇugraḥaḥ ḥ  ) great blessing ( me  )

towards me.

Stanza 26

yūya  tad aṇumodadḥvaṁ ṁ
pitr ḥ-devars ḥayo ’malāḥ ḥ 

kartuḥ ḥ śāstur aṇujñātus
tulya  yat pretya tat pḥalam  ṁ

( amalāḥ ḥ ) Hey the very pious ( pitr ḥ-devars ḥayaḥ ḥ  ) forefathers ! The
demigods! The saints! ( yūya  tat  ) ṁ Please give your 

( aṇumodadḥva  ) ṁ concurrence (to what I had submitted before
this audience).  ( yat pḥalam )  The fruitive results achieved ( pretya
) by reaching those pious worlds ( tulya   ) ṁ  are even ( tat kartuḥ ḥ  )
for those who conduct their own righteous deeds honestly , (

śāstaḥ ḥ  ) to those who encourage the people do such deeds, (
aṇujñātuḥ ḥ   ) and to those who concur and support these

principles. 

Note : “It is agreed that everyone must carry out their respective
occupational deeds perfectly. But, is it necessary to do such things as
if  they  are  offered  to  Shri  Vasudeva?   Prthu’s father  Vena  never
recognized Shri Vasudeva.”  There might be people who can think on
these lines.  So, Prthu, keeping those people in mind is addressing
through the following stanza. 
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Stanza 27

asti yajña-patir ṇāma
kes ḥāñcid arḥa-sattamāḥ ḥ 
iḥāmutra ca laks ḥyaṇte

jyotsṇāvatyaḥ ḥ kvacid bḥuvaḥ ḥ 

( arḥa-sattamāḥ ḥ ) Hey the honourable people!  ( kes ḥāñcit  ) At least
some people do believe that ( asti  ) there exists ( yajña-patiḥ ḥ  ṇāma )
One entity Who bestows fruitive results according to one’s own

deeds.  
( iḥa ) In this world ( amutra ca  ) as well as in the other worlds, 
( laks ḥyaṇte ) one can see  ( kvacit  ) only at few places ( bḥuvaḥ ḥ ) the
prosperities ( jyotsṇāvatyaḥ ḥ  ) akin to the showering of the bright

moonlight. 

Note : The wondrous ways of this world itself is the very basis to
establish  that  there  is  a  Supreme Being who bestows the  fruitive
results according to the conduct.  So, the arguments of people like
Vena that there is no Supreme Being is of no meaning. 

“The life forms in this world do not have a symmetrical pattern when
they live here.  Some people enjoy the pleasures of the moonlight
while some others face the miseries of flames.  This distinction is
only due to the result of their own deeds.  The differences in deeds
turn itself into the differences in results.  There is no responsibility
of the Supreme Being for this situation.”

Though  there  is  logic  to  the  above  argument,  those  great
personalities,  who could realize the knowledge about the Supreme
Being,  have  only  recognized  One  Single  Supreme  Being  as  the
bestower of the fruitive results according to one’s conduct.  These
concepts are being explained through the following three stanzas.

Stanza 28 
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maṇor uttāṇapādasya
dḥruvasyāpi maḥīpateḥ ḥ 
priyavratasya rājars ḥer
a gasyāsmat-pituḥ ḥ pituḥ ḥ  ṅ

Stanza 29

īdr ḥśāṇām atḥāṇyes ḥām
ajasya ca bḥavasya ca 

praḥlādasya baleś cāpi
kr ḥtyam asti gadābḥr ḥtā 

( gadābḥr ḥtā ) Shri Vasudeva ( kr ḥtyam asti  ) was the bestower of the
fruitive results ( maṇoḥ ḥ  ) for Swayambhuva Manu; (

uttāṇapādasya ) Uttanapada;  ( maḥīpateḥ ḥ  dḥruvasya api  ) also for the
emperor Dhruva ;  priyavratasya  ) Priyavrata; ( asmat-pituḥ ḥ  ) my

father’s 
( pituḥ ḥ   ) father ( a gasya ) ṅ Anga ( rājars ḥeḥ ḥ   ) the saintly king; ( atḥa )
and these apart ( āṇyes ḥām ) all others ( īdr ḥśāṇām  ) similar to them

in greatness ( ajasya ca  ) and also Lord Brahma; ( bḥavasya ca )
Shri Rudra;  ( praḥlādasya  ) Prahlada (  baleḥ ḥ ca api ) and including

Mahabali.
 

Note :  All the above great personalities recognized Shri Vasudeva
(the  Supreme  Being)  as  the  only  one  who  bestows  the  resultant
fruitive benefits according to each one’s deeds.  

Discussing further above these concepts,  Prthu goes  on to explain
about the persons who do not recognize the above.

Stanza 30

dauḥitrādīṇ r ḥte mr ḥtyoḥ ḥ
śocyāṇ dḥarma-vimoḥitāṇ 
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varga-svargāpavargāṇ ḥāṁ
prāyeṇ ḥaikātmya-ḥetuṇā 

( r ḥte  ) Leaving aside those persons starting with ( dauḥitrādīṇ  )
Vena, the son of the daughter of ( mr ḥtyoḥ ḥ ) the demigod Mrtyu,
 ( dḥarma-vimoḥitāṇ ) who are ignorant about the subject matter

relating to the righteousness ( śocyāṇ  )  and who all deserve to be
condemned, 

( aikātmya-ḥetuṇā ) for all the others, there is definitely only one
Supreme Being as the single unified cause factor ( prāyeṇ ḥa ) in

general  ( varga-svargāpavargāṇ ḥā  ) ṁ for the purpose of fulfilment of
all the material desires, the fruitive benefits arising out of

doing righteous deeds, and deliverance.

Note : Is it the deeds, or the destiny as decided by the demigods
which bestow the fruitive benefits?  If it is the destiny as decided by
the  demigods,  then  what  is  the  use  of  that  Supreme Being?   The
second part of the descriptions in the above stanza are the right
answer for these questions.  

The deeds by themselves are like dead matter and, therefore, they
do not have any powers on their own to bestow any benefits.  As far
as  the  demigods  are  concerned,  they  are  not  at  all  independent
entities.

We can see different kinds of fruitive results for the same kind of
deeds and at some other times no fruitive results  at all.   This  is
because the fruitive results are under the influence of the Supreme
Being. Therefore, it boils around to the fact that it is that Supreme
Being Who ensures the fruitive results to the persons in accordance
with the attention and focus with which such deeds are conducted by
them.   In  the same way not giving the relative  fruitive results  is
according  to  the  providence  of  that  Supreme  Being  Who  is  very
independent and Who is a witness for ever for all things. Therefore,
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Prthu is advising to worship that Supreme Being alone Who is the the
Lord of all the Yajnas (all actions and deeds).  

Stanza 31

yat-pāda-sevābḥirucis tapasviṇām
aśes ḥa-jaṇmopacita  mala  dḥiyaḥ ḥ  ṁ ṁ

sadyaḥ ḥ ks ḥiṇ ḥoty aṇvaḥam edḥatī satī
yatḥā padā gus ḥt ḥḥa-viṇiḥ ḥsr ḥtā sarit  ṅ

Stanza 32

viṇirdḥutāśes ḥa-maṇo-malaḥ ḥ pumāṇ
asa ga-vijñāṇa-viśes ḥa-vīryavāṇ  ṅ

yad-a gḥri-mūle kr ḥta-ketaṇaḥ ḥ puṇarṅ
ṇa sa sr ḥti  kleśa-vaḥā  prapadyate  ṁ ṁ ṁ

Stanza 33

tam eva yūya  bḥajatātma-vr ḥttibḥirṁ
maṇo-vacaḥ ḥ-kāya-guṇ ḥaiḥ ḥ sva-karmabḥiḥ ḥ 
amāyiṇaḥ ḥ kāma-dugḥā gḥri-pa kajaṅ ṅ ṁ

yatḥādḥikārāvasitārtḥa-siddḥayaḥ ḥ 

( yūya   ) ṁ All of you, ( amāyiṇaḥ ḥ  ) who are very clean in thinking,
( yatḥādḥikārāvasitārtḥa-siddḥayaḥ ḥ ) who have earned wealth

according to the means of own occupations,
( sva-karmabḥiḥ ḥ ) who carry out the deeds as expected 

( ātma-vr ḥttibḥiḥ ḥ  ) strictly as per prescribed duties, 
( bḥajat ) must worship ( tam eva  ) that Supreme Being alone,

( maṇo-vacaḥ ḥ-kāya-guṇ ḥaiḥ ḥ  ) through the right methods of praise and
obeisances using mind, words, and body,

( yat-pāda-sevābḥiruciḥ ḥ  ) with the desire of serving His pious lotus
feet  with devotion ( edḥatī  )  raising incrementally 

( aṇvaḥam  ) with each passing day.
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Because of this devotion ( satī ) to  His pious feet the devotee
turns himself into the purest Satva characteristic, whereafter

( dḥiyaḥ ḥ mala   ) ṁ all the dirts in his intelligence, 
( aśes ḥa-jaṇmopacita   ) ṁ which have got accumulated like a giant hill
through various births ( tapasviṇām ) immersed in the heat of the

worldly life, ( ks ḥiṇ ḥoti  ) are removed ( sadyaḥ ḥ ) instantly ( sarit
yatḥā  ) just like the Ganges ( padā gus ḥt ḥḥa-viṇiḥ ḥsr ḥtā  ) ṅ originating

from the toe of His feet removes all the dirts through its flow.

( kāma-dugḥā gḥri-pa kaja  ) ṅ ṅ ṁ His pious lotus feet bestow whatever
the needs of the devotee according to his wishes. 

( kr ḥta-ketaṇaḥ ḥ  ) By surrendering on to ( yad-a gḥri-mūle ) ṅ His pious
lotus feet ( viṇirdḥutāśes ḥa-maṇo-malaḥ ḥ  ) the person concerned turns

completely devoid of all the dirts in his intelligence, 
( asa ga-vijñāṇa-viśes ḥa-vīryavāṇ ) ṅ and, thereafter, obtains the powers

of self realization acquired through his detachment. 

( pumāṇ ) Thereafter that person ( ṇa prapadyate ) does not get into
 ( sa sr ḥti   ) ṁ ṁ the worldly life ( kleśa-vaḥā  ṁ  ) of miseries ( puṇaḥ ḥ   )

once again.

Note :  “When  a  person  worships  that  Supreme Being  through  the
actions  and deeds  of  various  Yajnas he must  know that all  those
Yajnas are also that very same Supreme Being.  It should not be seen
in  two different  contexts.”  To emphasis  this  concept that  all  the
Yajnas  and  any  part  thereof  are  the  forms of  the  same Supreme
Being, Prthu goes on with his explanations through the following two
stanzas.  

Stanza 34

asāv iḥāṇeka-guṇ ḥo ’guṇ ḥo ’dḥvaraḥ ḥ
pr ḥtḥag-vidḥa-dravya-guṇ ḥa-kriyoktibḥiḥ ḥ 

sampadyate ’rtḥāśaya-li ga-ṇāmabḥirṅ
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viśuddḥa-vijñāṇa-gḥaṇaḥ ḥ svarūpataḥ ḥ 

( svarūpataḥ ḥ ) In reality, ( asau  ) this Supreme Being 
( viśuddḥa-vijñāṇa-gḥaṇaḥ ḥ  ) is the embodiment of pure knowledge, 

( aguṇ ḥaḥ ḥ  ) and has no specific qualities/not subjected to any
changes.  

( iḥa ) However, in the method of performance of worship
through actions and deeds (Yajna), ( sampadyate  )  the very same
Supreme Being takes the form ( adḥvaraḥ ḥ ) of the performance of

Yajna ( aṇeka-guṇ ḥaḥ ḥ   ) in various special ways
 ( pr ḥtḥag-vidḥa-dravya-guṇ ḥa-kriyoktibḥiḥ ḥ ) through different kinds of

grains and other materials, their different colour patterns
starting with the white, the methods of worshiping through
such grains etc., and also the recitations of various hymns,

( artḥāśaya-li ga-ṇāmabḥiḥ ḥ  ) ṅ apart from the instruments for
performing the Yajna, the vessels used in the Yajna, 

the very decision to carry out such Yajna, and the recitation of
various pious names of that Supreme Being during the conduct

of the Yajna. 

Note : Through the following stanza Prthu is explaining that not only
the Yajna and its various parts thereof, but also the fruitive result of
such Yajna is the very form of that Supreme Being alone. 

Stanza 35

pradḥāṇa-kālāśaya-dḥarma-sa graḥeṅ
śarīra es ḥa pratipadya cetaṇām 

kriyā-pḥalatveṇa vibḥur vibḥāvyate
yatḥāṇalo dārus ḥu tad-guṇ ḥātmakaḥ ḥ 

( es ḥaḥ ḥ vibḥuḥ ḥ  )  This Supreme Being ( cetaṇām pratipadya  )  makes the
power of consciousness work ( śarīre  ) in this body,
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 ( pradḥāṇa-kālāśaya-dḥarma-sa graḥe ) ṅ which is the constituent of the
material nature, the flow of time, attraction towards desires,

and the basis for the perceived life,
( yatḥā )  in the same manner in which ( aṇalaḥ ḥ  ) the fire ( dārus ḥu  )
being inherently in the wood ( tad-guṇ ḥātmakaḥ ḥ ) had assumed the

form of wood. 
( vibḥāvyate ) The Supreme Being makes His presence felt 

( kriyā-pḥalatveṇa  )  in the form of the fruitive results of the deeds
just like the above principle.

Note :  After  encouraging  those  people  to  work  towards  the
devotional  service  Prthu  goes  ahead  with  his  explanation
appreciating  those  who do  the  devotional  service  of  the  Supreme
Almighty on their own.  

Stanza 36

aḥo mamāmī vitaraṇty aṇugraḥaṁ
ḥari  guru  yajña-bḥujām adḥīśvaram  ṁ ṁ
sva-dḥarma-yogeṇa yajaṇti māmakā

ṇiraṇtara  ks ḥoṇ ḥi-tale dr ḥd ḥḥa-vratāḥ ḥ  ṁ

( māmakāḥ ḥ ) The people who belong to me ( ṇiraṇtara   ) ṁ are
constantly ( yajaṇti  ) doing the devotional service ( ks ḥoṇ ḥi-tale  ) in
this world  ( dr ḥd ḥḥa-vratāḥ ḥ ) with focussed attention and discipline

 ( sva-dḥarma-yogeṇa  ) while remaining in their own respective
occupations ( ḥari   ) ṁ towards that Shri Hari, ( guru   ) ṁ Who is

the teacher of the world, ( adḥīśvaram ) is the Supreme
Commander of all the demigods ( yajña-bḥujām  ) who take their
respective shares of the Yajnas.  ( aḥo  ) Oh ! What a pleasure! 

 ( amī   ) All such people ( aṇugraḥa  vitaraṇti )  ṁ are in fact
showering their blessings ( mama ) to  me. 
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Note :  The  following  eight  stanzas  are  the  descriptions  by  Prthu
about the nourishment of devotional service to Shri Hari through the
devotion to the brahmins.   

Stanza 37

mā jātu tejaḥ ḥ prabḥaveṇ maḥarddḥibḥis
titiks ḥayā tapasā vidyayā ca 

dedīpyamāṇe ’jita-devatāṇāṁ
kule svaya  rāja-kulād dvijāṇām  ṁ

( rāja-kulāt  ) The kings as a class (Kshatriyas as a matter of fact) 
( tejaḥ ḥ  ) derive immense powers ( maḥarddḥibḥiḥ ḥ  ) because of their

abundant prosperities. 
( mā prabḥavet ) These acquired powers should not be misused 

( jātu  )  at any time ( dvijāṇām ) on the brahmins  ( ajita-devatāṇā  )ṁ
and the Vaishnavas (kule  ) as a total group, who  look upon and
depend on Shri Hari as the Single Supreme Entity ( dedīpyamāṇe  )
and who illuminate ( svaya   ) ṁ  themselves  with the radiance of 
( titiks ḥayā  ) their tolerance capacity, ( tapasā  ) penance ( vidyayā ca )

and knowledge . 

Stanza 38 

braḥmaṇ ḥya-devaḥ ḥ purus ḥaḥ ḥ purātaṇo
ṇitya  ḥarir yac-caraṇ ḥābḥivaṇdaṇāt  ṁ
avāpa laks ḥmīm aṇapāyiṇī  yaśoṁ

jagat-pavitra  ca maḥattamāgraṇ ḥīḥ ḥ  ṁ

Stanza 39

yat-sevayāśes ḥa-guḥāśayaḥ ḥ sva-rād ḥ
vipra-priyas tus ḥyati kāmam īśvaraḥ ḥ 

tad eva tad-dḥarma-parair viṇītaiḥ ḥ
sarvātmaṇā braḥma-kula  ṇis ḥevyatām  ṁ
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( ḥariḥ ḥ   ) That Shri Hari, ( braḥmaṇ ḥya-devaḥ ḥ  ) Who is the devotee of
the brahmins, ( maḥattamāgraṇ ḥīḥ ḥ ) Who is in the forefront of all the

great personalities, ( purātaṇaḥ ḥ  purus ḥaḥ ḥ  ) and Who is the very
first Being, 

(aṇapāyiṇī   ) ṁ has remained Himself unseparated from ( laks ḥmīm  )
Shri Mahalakshmi, ( avāpa  ) and has acquired 

( jagat-pavitra   yaśaḥ ḥ  ca ) ṁ very pious fame in this world 
( yac-caraṇ ḥābḥivaṇdaṇāt ) because of His doing the worship of the

feet of these brahmins ( ṇitya   ) ṁ continuously.

( īśvaraḥ ḥ ) That Shri Hari, ( aśes ḥa-guḥāśayaḥ ḥ  ) Who resides within
the hearts of all the moving and non moving beings, ( sva-rāt  )

Who is self effulgent, ( vipra-priyaḥ ḥ    ) and Who endears Himself to
the brahmins,  ( kāmam  ) becomes extremely ( tus ḥyati  ) happy 
( yat-sevayā ) by engaging Himself in the service to brahmins.

( tat braḥma-kula   eva ) ṁ Let that entire brahmin community 
( ṇis ḥevyatām ) be served ( sarvātmaṇā  ) in all respects ( viṇītaiḥ ḥ ) by the
people very humbly  ( tad-dḥarma-paraiḥ ḥ    ) drawing inspiration of

the righteous example as shown by Shri Hari. 

Note : “By serving the brahmins alone continuously it is not possible
to perform the offerings into the fire ( Yajnas ). The offering into the
fire is considered as the mouth of all the demigods.  That being so, it
is  not  possible  to  get  the  mind  cleansed  through  the  deeds  of
offering.  When the  mind is  not  cleansed  it  is  not  possible  to  get
deliverance.”   Disproving the above, Prthu goes on to explain his
views through the following two stanzas.

Stanza 40   

pumāṇ labḥetāṇativelam ātmaṇaḥ ḥ
prasīdato ’tyaṇta-śama  svataḥ ḥ svayam  ṁ
yaṇ-ṇitya-sambaṇdḥa-ṇis ḥevayā tataḥ ḥ
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para  kim atrāsti mukḥa  ḥavir-bḥujām  ṁ ṁ

( pumāṇ  ) When a person ( yaṇ-ṇitya-sambaṇdḥa-ṇis ḥevayā  )
continuously serves the brahmin community, ( labḥet ) that

person attains ( svayam ) automatically ( atyaṇta-śama   )ṁ
permanent satisfaction. 

( ātmaṇaḥ ḥ ) When a person’s mind ( prasīdataḥ ḥ  ) gets cleansed 
( svataḥ ḥ  ) in a natural way (while doing the service to the

brahmins)  ( āṇativelam  )  over a short period of time, ( asti  kim )
does any other means like ( ḥavir-bḥujām ) the offerings through

the fire ( mukḥa   ) ṁ representing the mouth of the demigods  
( tataḥ ḥ para   )  ṁ make any greater sense in this world?

Note : Through the above stanza it is being established that by doing
the devotional service to the brahmins, a person attains equivalent
benefits to that of the performance of Yajna as well as the benefits
of attaining real knowledge.  

Now  Prthu  goes  on  to  say  through  the  following  stanza  that  the
mouth of Shri Hari Himself in reality is the Brahmin community as
such. 

Stanza 41 

aśṇāty aṇaṇtaḥ ḥ kḥalu tattva-kovidaiḥ ḥ
śraddḥā-ḥuta  yaṇ-mukḥa ijya-ṇāmabḥiḥ ḥ  ṁ

ṇa vai tatḥā cetaṇayā baḥis ḥ-kr ḥte
ḥutāśaṇe pāramaḥa sya-paryaguḥ ḥ  ṁ

( tatḥā  ) The way ( aṇaṇtaḥ ḥ ) that Single Entity (the Supreme
Being) without any beginning or end,  ( aśṇāti kḥalu  )

enjoys/experiences the offerings of worship of the brahmins,

( tattva-kovidaiḥ ḥ )   who are really knowledgeable about the
principle of the Supreme Almighty, 
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( ijya-ṇāmabḥiḥ ḥ ) through the names of the worshipable demigods
(like Indra etc) ( yaṇ-mukḥe  ) expressed from their mouths 

( śraddḥā-ḥuta   ) ṁ and offered with dedication,

in the same way ( pāramaḥa sya-paryaguḥ ḥ ) ṁ that Supreme Being,
Who is the embodiment of Knowledge and inherently spread

out everywhere,
 ( ṇa  ) cannot ( vai  ) certainly enjoy/experience ( ḥutāśaṇe  )  the

offerings made into the fire,
( baḥis ḥ-kr ḥte )  which is separated ( cetaṇayā ) from the power of

conscious life.

Note :  Through the following stanza Prthu explains  that  it  is  not
because  of  their  own  powers  alone,  but  also  because  of  their
knowledge  about  the  Vedas,  the  brahmins  have  greater  specialty
than that of the fire.  

Stanza 42

yad braḥma ṇitya  viraja  saṇātaṇaṁ ṁ ṁ
śraddḥā-tapo-ma gala-mauṇa-sa yamaiḥ ḥ  ṅ ṁ

samādḥiṇā bibḥrati ḥārtḥa-dr ḥs ḥt ḥaye
yatredam ādarśa ivāvabḥāsate 

Stanza 43

tes ḥām aḥa  pāda-saroja-reṇ ḥumṁ
āryā vaḥeyādḥi-kirīt ḥam āyuḥ ḥ 

ya  ṇityadā bibḥrata āśu pāpaṁ ṁ
ṇaśyaty amu  sarva-guṇ ḥā bḥajaṇti  ṁ

( āryā  ) Hey the great men assembled here !
( aḥa   ) ṁ Let me ( vaḥeya ) carry ( adḥi-kirīt ḥam  ) over my crown
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 ( āyuḥ ḥ ) till the end of my life ( pāda-saroja-reṇ ḥum ) the dust particles
arising out of the feet ( tes ḥām  ) of the brahmins ( yat  ) who, 

( śraddḥā-tapo-ma gala-mauṇa-sa yamaiḥ ḥ ) ṅ ṁ with purity, penance, good
conduct, reticence in conversation,  control of senses, 

 ( samādḥiṇā  ) and equanimity in thinking, ( artḥa-dr ḥs ḥt ḥaye ) with the
sole aim of acquiring the knowledge about the truth,

( bibḥrata  ) adorn ( braḥma  ) the Vedas, 

( saṇātaṇa  ) ṁ which is ever permanent ( viraja   ) ṁ and very pure,
( yatra )   in which (in the Vedas) ( idam  ) the entire universe

reflects ( iva ) just as ( vabḥāsate ) the face reflects ( ādarśe  ) on the
mirror.

( pāpa  ) ṁ All the sins of the person ( ṇaśyati  ) shall be destroyed 
( āśu  ) instantly ( bibḥrataḥ ḥ   ) who carries ( ya   ) ṁ them (the dust

particles as above) ( ṇityadā  ) permanently 
( sarva-guṇ ḥāḥ ḥ     ) and all the prosperities ( bḥajaṇti )  reach

 ( amu   ) ṁ up to him.

Stanza 44

guṇ ḥāyaṇa  śīla-dḥaṇa  kr ḥta-jñaṁ ṁ ṁ
vr ḥddḥāśraya  sa vr ḥṇ ḥate ’ṇu sampadaḥ ḥ  ṁ ṁ
prasīdatā  braḥma-kula  gavā  caṁ ṁ ṁ

jaṇārdaṇaḥ ḥ sāṇucaraś ca maḥyam 

( sampadaḥ ḥ ) All the prosperities in this world and the other
worlds ( aṇu  ) continuously ( sa vr ḥṇ ḥate  ) ṁ  serve ( guṇ ḥāyaṇa   ) ṁ such

a person who acquires good qualities, ( śīla-dḥaṇa   ) ṁ who
accumulates the wealth of good discipline, ( kr ḥta-jña  ) ṁ who is

ever grateful, ( vr ḥddḥāśraya   ) ṁ and who does service devotedly to
the learned men. ( braḥma-kula   ) ṁ Therefore, the community of
brahmins, ( gavā  ca ) ṁ the cows, ( jaṇārdaṇaḥ ḥ  ca ) and Bhagavan
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Shri Hari ( sāṇucaraḥ ḥ ) accompanied by his devotees, ( prasīdatā   )ṁ
may bless His graciousness ( maḥyam ) upon me.

Stanza 45
 

maitreya uvāca
iti bruvāṇ ḥa  ṇr ḥpatiṁ ṁ

pitr ḥ-deva-dvijātayaḥ ḥ 
tus ḥt ḥuvur ḥr ḥs ḥt ḥa-maṇasaḥ ḥ
sādḥu-vādeṇa sādḥavaḥ ḥ 

( maitreya uvāca ) Maitreya Maharshi said to Vidura :
( sādḥavaḥ ḥ ) The saintly persons present there ( pitr ḥ-deva-dvijātayaḥ ḥ )

like the forefathers, demigods, the brahmins etc., ( ḥr ḥs ḥt ḥa-maṇasaḥ ḥ )
became very happy in their minds ( sādḥu-vādeṇa  ) and

expressing gratitude ( tus ḥt ḥuvuḥ ḥ  ) they appreciated ( ṇr ḥpati  ) ṁ the
emperor Prthu ( bruvāṇ ḥa   ) ṁ who was addressing  them ( iti  ) in

this manner. 

Note :  Through the following six stanzas the expression of gratitude
of the assembled men are mentioned.

Stanza 46

putreṇ ḥa jayate lokāṇ
iti satyavatī śrutiḥ ḥ 

braḥma-daṇ ḥd ḥa-ḥataḥ ḥ pāpo
yad veṇo ’tyatarat tamaḥ ḥ 

 ( śrutiḥ ḥ ) The Vedic words ( iti  ) which says ( putreṇ ḥa  ) “because of
the son ( jayate  ) one attains ( lokāṇ ) the pious worlds” ( satyavatī  )
are very true.  ( yat  ) Because, ( veṇaḥ ḥ ) Vena, ( pāpaḥ ḥ ) who was a
sinner ( braḥma-daṇ ḥd ḥa-ḥataḥ ḥ  ) and was killed by the curse of the

brahmins, ( atyatarat  ) has surpassed ( tamaḥ ḥ ) the hell of
darkness. 
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Stanza 47
  

ḥiraṇ ḥyakaśipuś cāpi
bḥagavaṇ-ṇiṇdayā tamaḥ ḥ 
viviks ḥur atyagāt sūṇoḥ ḥ
praḥlādasyāṇubḥāvataḥ ḥ 

( ḥiraṇ ḥyakaśipuḥ ḥ ca api ) In the same manner, even as
Hiranyakasipu ( viviks ḥuḥ ḥ   ) was entering towards ( tamaḥ ḥ ) the
darkest regions of the hell ( bḥagavaṇ-ṇiṇdayā  ) because of his

condemnation of Shri Bhagavan, ( atyagāt  ) 
he could overcome that ( aṇubḥāvataḥ ḥ ) because of the conduct 

 ( sūṇoḥ ḥ ) of his son ( praḥlādasya )   Prahlada.

Stanza 48

vīra-varya pitaḥ ḥ pr ḥtḥvyāḥ ḥ
samāḥ ḥ sañjīva śāśvatīḥ ḥ 

yasyedr ḥśy acyute bḥaktiḥ ḥ
sarva-lokaika-bḥartari 

( vīra-varya  ) Hey the greatest warrior ! ( pr ḥtḥvyāḥ ḥ pitaḥ ḥ  ) Hey the
father of the world ! ( sañjīva  ) You live ( śāśvatīḥ ḥ samāḥ ḥ  )  for ever ! 

 ( yasya ) You are (īdr ḥśi bḥaktiḥ ḥ ) endowed with high degree of
devotion of  ( acyute  ) towards Shri Hari, ( sarva-lokaika-bḥartari )

Who is the Sole Controller of all the worlds. 

Stanza 49

aḥo vaya  ḥy adya pavitra-kīrteṁ
tvayaiva ṇātḥeṇa mukuṇda-ṇātḥāḥ ḥ 

ya uttamaślokatamasya vis ḥṇ ḥor
braḥmaṇ ḥya-devasya katḥā  vyaṇakti  ṁ
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( pavitra-kīrte ) Hey the emperor whose fame is very pure!  (  
tvayā ) You being ( ṇātḥeṇa  eva )  the lord of all of us, ( vaya  ḥi  ) ṁ we
are very much blessed ( adya  ) today ( mukuṇda-ṇātḥāḥ ḥ ) with the

mercy of that Supreme Being as our Protector.  ( aḥo  ) That is a
great fortune.  ( yaḥ ḥ  ) You ( vyaṇakti ) have made  known ( katḥā   )ṁ

the great preachings ( vis ḥṇ ḥoḥ ḥ   ) of Sri Hari, ( uttamaślokatamasya  )
Who is the most pious of all the praiseworthy personalities

 ( braḥmaṇ ḥya-devasya  ) and Who is the devotee of the brahmins. 

Stanza 50

ṇātyadbḥutam ida  ṇātḥaṁ
tavājīvyāṇuśāsaṇam 

prajāṇurāgo maḥatāṁ
prakr ḥtiḥ ḥ karuṇ ḥātmaṇām 

( ṇātḥa ) Hey Lord!  ( tava )   Your ( ājīvyāṇuśāsaṇam ) declaration of
rule of law over the people with the spirit of service ( ida   ) ṁ in

this manner ( ṇa ) is not ( ayadbḥutam  )  surprising at all.
  ( prakr ḥtiḥ ḥ )   It is very natural ( maḥatā  ) ṁ  for great personalities
like you, ( karuṇ ḥātmaṇām ) who are kind hearted, ( prajāṇurāgaḥ ḥ   ) to

show their affection towards their people.  

Stanza 51

adya ṇas tamasaḥ ḥ pāras
tvayopāsāditaḥ ḥ prabḥo 

bḥrāmyatā  ṇas ḥt ḥa-dr ḥs ḥt ḥīṇāṁ ṁ
karmabḥir daiva-sa jñitaiḥ ḥ  ṁ

( prabḥo ) Hey Lord !  ( adya tvayā ) Today you have ( ṇaḥ ḥ  ) made us 
 ( upāsāditaḥ ḥ  ) cross over ( pāraḥ ḥ ) to the other side of the shore 

( tamasaḥ ḥ  ) of the darkness of ignorance,
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 ( bḥrāmyatā   ) ṁ as we have been circling around ( ṇas ḥt ḥa-dr ḥs ḥt ḥīṇā  )ṁ
blindly ( karmabḥiḥ ḥ  ) in the deeds ( daiva-sa jñitaiḥ ḥ ) ṁ known as the

repetitive actions and fulfilment of desires.

Note :   The  people  assembled  there  pay  their  obeisances  to  the
emperor Prthu considering him as none other than the Supreme Being.

Stanza 52

ṇamo vivr ḥddḥa-sattvāya
purus ḥāya maḥīyase 

yo braḥma ks ḥatram āviśya
bibḥartīda  sva-tejasā  ṁ

( ṇamaḥ ḥ      ) We prostrate before you, ( maḥīyase purus ḥāya  ) the
greatest of the greatest personalities ( vivr ḥddḥa-sattvāya ) who is

endowed with abundant good qualities.  ( yaḥ ḥ    ) You are the one
 ( bibḥarti )   who is ruling ( ida   ) ṁ this world ( sva-tejasā ) with

your own powers ( ks ḥatram  ) as a kshatriya ( āviśya ) while at the
same time promoting ( braḥma  ) the service and devotion to the

brahmins/Vaishnavas.   

---o0o---

This concludes the twenty first chapter of Volume four of
Srimad Bhagavatam.

Hari Om
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