SRIMAD BHAGAVATAM

CHAPTER 1, VOLUME 5
THE HISTORY OF PRIYAVRATA

PREFACE

Through the previous Volume 4, the history of Uttanapada, the son of
Svayambhuva Manu, and other descendants of Uttanapada have been
dealt with. The concept of “Visarga” was the subject matter which
has been dealt with in Volume 4.

This fifth volume contains twenty six chapters. The main emphasis
in this volume is what is known as “Sthanam” or what is known as
“maintenance” or “sustenance” as one of the ten qualifications a
Maha Purana must have, of which Srimad Bhagavatam is one.

This “Sthanam” indicates that all the creations of the universe with
their divisions and subdivisions are sustained and protected by the
Bhagavan. The earth known as globe (our ancestors knew even more
than five thousand years ago that the earth is round), which consists
of the islands and other land mass with definite boundaries is ruled
by various kings; the higher worlds are ruled over by the divine
beings; and the lower worlds are ruled over by the asuras. All of
them are supposed to conduct themselves with the norms and
yardsticks prescribed by the Bhagavan.

The first twenty chapters in this volume describe about the rule of
sustenance of the earth, and, thereafter, each three chapters deal
with the descriptions about sustenance of the higher and the lower
worlds.



Priyavrata acquired the knowledge of self realization from Saint
Narada and became a person of great visionary and knowledge.
However, he involves himself, after the acquirement of the
knowledge of self realization, into the worldly activities. But, he
discards all his association with the worldly comforts and merges
with the Bhagavan subsequently.

This first chapter deals with the story of Priyavrata and what all he
did in his life.

Stanza 1

rajovaca
priyavrato bhagavata
atmaramah katham mune
grhe ’ramata yan-miilah
karma-bandhah parabhavah

( rd@jovaca ) King Pareekshit put forward his question to Sukha
Brahma Rishi:

( mune ) Hey Brahma Rishi Sukha ! ( yan-milah ) Under what
circumstances ( katham ) and for what reasons did ( priyavratah
) Priyavrata,
( bhagavatah ) who was a great devotee of the Bhagavan,
( atmaramah ) and who already had in him the requisite self
realization,
( aramata ) got himself involved ( grhe ) in such worldly
activities,
( karma-bandhah ) which binds a person through his fruitive
deeds
( parabhavah ) and which draws a curtain towards the
attainment of self realization.

Note : It is not possible for a self realized and devoted person to
get himself involved in the worldly activities of fruitive actions, as



he would have realized the futility of such activities by then. That
being so, King Pareekshit is asking as to what made Priyavrata, a
self realized being, to once again involve himself in the fruitive
deeds of the worldly life. Keeping this in mind, the King is putting
further questions to Sri Sukha Brahma Rishi.

Stanza 2

na niinam mukta-sanganam
tadrsanam dvijarsabha
grhesv abhiniveso ’yam
pumsam bhavitum arhati

( dvijarsabha ) Hey the greatest saint!
( niinam ) Definitely ( na arhati) it is not at all possible
( tadysanam ) for such ( pumsam ) persons,
( mukta-sanganam ) who had already disassociated themselves
Jrom indulging ( grhesu ) in household activities
(because of the realization they had reached),
( bhavitum ) to get themselves ( abhinivesah ) involved (ayam ) in
this manner towards the worldly activities.

Note : King Pareekshit is expressing a doubt that at best
Priyavrata might have had the welfare of his own family members
in mind and perhaps that was the reason for him to get involved in
household matters. He feels, therefore, that there can definitely
be no other reason for Priyavrata to behave in this manner. In a
way he is thus expressing surprise about this happening to
Priyavrata.

Stanza 3

mahatam khalu viprarse
uttamasloka-padayoh
chaya-nirvrta-cittanam
na kutumbe sprha-matih



(viprarse ) Hey the greatest Brahma Rishi! ( mahatam ) Such
great men, ( chaya-nirvita-cittanam ) whose hearts are enjoying
under the cool shadows ( uttamasloka-padayoh ) of the pious lotus
feet of the Bhagavan, ( na khalu ) do not have ( sprha-matih )
inclination to involve themselves ( kutumbe ) in their family
activities !

Note : King Pareekshit says further that he has a doubt as to
whether Priyavrata did really acquire that kind of self
realization ? He is putting this doubt as he finds a contradiction
and, in fact, surprised as to how can a person of that calibre, who
has acquired the knowledge realization, come back again to the
worldly household activities! King Pareekshit was very definite
that such enlightened persons like Priyavrata can never have any
desire to enjoy the happiness of household life, which are very
silly and which leads to more and more attachment with the
material world.

Stanza 4

samsayo ’yam mahan brahman
daragara-sutadisu
saktasya yat siddhir abhiit
krsne ca matir acyuta

( brahman ) Hey the knowledgeable saint!
( aya mahan samsayah ) I really have a great doubt if
Priyavrata,

( saktasya ) who got involved ( daragara-sutadisu ) in the worldly
activities and also the family matters concerning his wife,
home and children etc.,

(siddhih ) did really acquire the knowledge of self realization,
( abhiit ) and did he really have ( acyuta matih ) total faith and
dedicated mind ( krsne ) towards the Bhagavan?



Stanza 5

Sri-Suka uvaca
badham uktam bhagavata uttamaslokasya srimac-caranaravinda-makaranda-
rasa avesita-cetaso bhagavata-paramahamsa-dayita-katham kificid antaraya-
vihatam svam Sivatamam padavim na prayena hinvanti.

( sri-Suka uvaca ) Sri Suka Brahma Rishi replied to King
Pareekshit:

badham uktam = You have said it right (but, still)
those devotees of the Bhagavan,

( avesita-cetasah ) who, having entered with their heart and
soul ( srimac-caranaravinda-makaranda-rase ) into the essence of the
honey risen from the lotus flower feet
( uttamaslokasya bhagavatah ) of the Bhagavan, Whose glories
destroy one’s ignorance,

( bhagavata-paramahamsah ) who are like the king of swans
(meaning thereby those who have really achieved the
knowledge of self realization, who can distinctly understand
about the principles leading to self realization),

( prayena na hinvanti ) in most of the instances, never leave,
( svam ) their ( Sivatamam ) extremely auspicious ( padavim )
chosen path ( dayita-katham ) of the stories and worship of their
endearing Sri Vasudeva,

( kificid antaraya-vihatam api ) even if some obstacles come in
their way for whatever reasons.

Note : What is being conveyed above by Sri Sukha Brahma Rishi is
that, the real devotees of the Bhagavan, who have acquired the
knowledge of self realization, shall have the capacity to come back
to the path of deliverance, even if, for some reason or the other,



they have to switch back to the path of fruitive deeds and actions
of the household activities/worldly activities.

This is exactly what had happened in the case of Priyavrata.
What has come as a hindrance to him in the path of deliverance is
only because of the instructions of Lord Brahma. This is being
explained below.

Stanza 6

yarhi vava ha rajan sa raja-putrah priyavratah parama-bhagavato naradasya
caranopasevayarnjasavagata-paramartha-satattvo brahma-satrena
diksisyamano ’vani-tala-paripalanayamnata-pravara-guna-ganaikanta-
bhdjanataya sva-pitropamantrito bhagavati vasudeva evavyavadhana-
samadhi-yogena samavesita-sakala-karaka-kriya-kalapo naivabhyanandad
yadyapi tad apratyamnatavyam tad-adhikarana atmano ’nyasmad asato ’pi
parabhavam anviksamanah.

Stanza 7

atha ha bhagavan adi-deva etasya guna-visargasya paribrmhananudhyana-
vyavasita-sakala-jagad-abhipraya atma-yonir akhila-nigama-nija-gana-

parivestitah sva-bhavanad avatatara.

( rd@jan ) Hey King Pareekshit!
( sah raja-putrah priyavratah ) As that prince, Priyavrata,

( parama-bhagavatah ) who was very much devoted to the
Bhagavan,

( naradasya caranopasevaya ) because of his humble and devoted
service to the Saint Narada,

( a@iijasavagata-paramartha-satattvah ) very easily became a person,
who could acquire the knowledge of self realization,



( brahma-satrena diksisyamanah ) and was about to be ready to
carry on a disciplined life through the methods of the realized
principles leading to elevation to higher levels of deliverance,

( sva-pitropamantritah ) he was appointed by none other than
his father, Svayambhuva Manu,

( avani-tala-paripalana ) with the sole purpose of protecting the
earth,

( amnata-pravara-guna-ganaikanta-bhajanataya ) because Priyavrata
was the only available person, who was best suited and
qualified with the characteristics required for a fit ruler, as
prescribed in the Sastras.

( yadyapi tad apratyamnatavyam ) Though these instructions of his
Jather were not supposed to be disobeyed by him,

( bhagavati vasudeva eva ) Priyavrata, who had already engaged
himselfinto the constant and continuous devotional service
to the Bhagavan ( samavesita-sakala-karaka-kriya-kalapah ) by
submitting all his sense organs and mind to the Bhagavan,

( tad-adhikarana, asatah api anyasmat) considered the taking over
by himself the rule of the kingdom, though illusionary for a
realized person, could possibly come in the way of pursuing
his life towards self realization.

( atmanah parabhavam anviksamanah naiva abhyanandat ) Thinking
that the same can lead to defeat in the purpose of his aim of
life, he did not like the taking over of the rein at all.

( yarhi vava ha, atha ha ) When this contradiction came into the
surface, at that time,

( adi-deva bhagavan atma-yonih ) the very first divine being and
the repository of all the knowledge, Lord Brahma,



( paribrmhananudhyana-vyavasita-sakala-jagad-abhiprayah ) who was
having the consensus of everyone who all had already
determined and concurred with this decision (of making
Priyavrata as the ruler) because of their constant thinking of
ensuring the creation and sustenance and growth of the
world ( etasya guna-visargasya ) with all its three characteristics
thereof,

( akhila-nigama-nija-gana-parivestitah ) accompanied by all the
divine personalities, and all his followers starting with
Marichi etc.,

( sva-bhavanadt avatatara ) came down from His world of Satya
loka (also known as Brahmaloka).

Stanza 8

sa tatra tatra gagana-tala udu-patir iva vimanavalibhir anupatham amara-
parivrdhair abhipijyamanah pathi pathi ca variithasah siddha-gandharva-
sadhya-carana-muni-ganair upagiyamano gandha-madana-dronim
avabhasayann upasasarpa.

( sa gagana-tale udu-patih iva ) Lord Brahma, was shining just
like the moon, the leader of all the stars,

( anupatham amara-parivrdhaih abhipijyamanah ) was being
worshipped all along the way by the greatest of the divine
beings starting with Lord Indra,

( tatra tatra pathi pathi ) at each and every place, and at each
pathway,

( varithasah siddha-gandharva-sadhya-carana-muni-ganaih upagiyamanah
) was being praised by the groups and groups of Siddhas,
Gandharvas, Sadhyas, Charanas, the saints and sages etc.



( gandha-madana-dronim avabhasayan upasasarpa ) as he arrived at
the city of Gandamaada, making the entry point of that city
so much bright and shining because of His very presence.

Stanza 9

tatra ha va enam devarsir hamsa-yanena pitaram bhagavantam hiranya-
garbham upalabhamanah sahasaivotthayarhanena saha pita-putrabhyam
avahitaiijalir upatasthe.

(devarsih ) Saint Narada ( tatra ha vai ) was available right
there at that time,

( hamsa-yanena upalabhamanah ) and he could recognize from the
approaching consort, the white swan, ( enamm bhagavantam )
that the divine person arriving there ( pitaram hiranya-garbham )

was none other than his own father, Lord Brahma.
( sahasa eva utthaya ) He immediately got up from his place
( avahitaijalih ) with his hands folded and showing due
respect,

( pita-putrabhyam saha ) and along with the father and the son
(the reference is to Svayambhuva Manu and his son
Priyavrata),

( arhanena upatasthe ) conducted the worship and obeisances to
Lord Brahma as per the prescribed protocol and praised His
glories.

Note : It was already seen earlier that Priyavrata was initiated
into the matters relating to knowledge of self realization by Saint
Narada. So Saint Narada was present there along with Priyavrata.
As Priyavrata was taking his final decision and prepared himself to
follow the path of deliverance, his father Svayambhuva Manu
approached him with a request to take over the reign of the
kingdom. Hence, there was a contradiction of approach before
Priyavrata who was not inclined to go with his father’s
instructions. It was at that time Lord Brahma was seen arriving in
the gate of the city of Gandamaad.



What the above stanza shows is that the discussions and plan of
action about which contradictions have arisen before Priyavrata,
could wait for the time being, as the first duty before Saint
Narada, Svayambhuva Manu and Priyavrata now was to go
forward, welcome Lord Brahma and observe the prescribed
protocol and obeisances to Him. When great men are seen
approaching it is the bounden duty of others to go forward and
welcome them instead of sitting at their own place and waiting for
them to reach. This lesson is being conveyed to us for us to follow
in similar situations.

Stanza 10

bhagavan api bharata tad-upanitarhanah sitkta-vakyenatitaram udita-guna-
ganavatara-sujayah priyavratam adi-purusas tam sadaya-hasavaloka iti
hovaca.

( bharata ) Hey the greatest personality in the Bharata
dynasty, King Pareekshit!

( bhagavan adi-purusah api ) As far as Lord Brahma, the
repository of all knowledge and prosperities, was concerned,

( tad-upanitarhanah ) acknowledging the worship offered by
Saint Narada,

( sikta-vakyena atitaram udita-guna-ganavatara-sujayah ) and after
being praised about His glories and special qualities with
appropriate words by all persons present there,

( sadaya-hasavaloka iti tam priyavratam ovica hi) addressed, very
compassionately and smilingly, these words looking at
Priyavrata.
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Note : Through the following nine stanzas, Lord Brahma conveys
the inherent meanings about the paths of fruitive deeds and
deliverance. Because Lord Brahma occupies always with the
fruitive deeds (as the job of creation involves such deeds), He had
already a doubt that Priyavrata may not accept his instructions as
very authoritative when Lord Brahma advocates the path of
fruitive deeds. He, therefore, tells Priyavrata that the words he is
going to convey are not in fact his own, but those of the Bhagavan
Shri Hari, and accordingly, the instructions He is going to give are
directly from and with full consent of Shri Hari .

Stanza 11

sri-bhagavan uvaca
nibodha tatedam rtam bravimi
masiyitum devam arhasy aprameyam
vayam bhavas te tata esa maharsir
vahama sarve vivasa yasya distam

( sri-bhagavan uvica ) Lord Brahma said to Priyavrata:

( tata ) Hey my son Priyavrata! ( idam nibodha ) Please listen to
what I am going to tell you. ( rtam bravimi ) I am telling you the
truth.

( aprameyam ) It is impossible for anyone to comprehend that
Supreme Being through his sense organs, as He is beyond
such comprehension. ( ma aharsi ) Therefore, it is not
appropriate to judge or look ( devam ) at Him ( asiayitum ) with

one’s own limited view and foist any fault on Him.

( vayarih bhavah ) Me, Sri Rudra, ( te tatah ) your father
Svayambhuva Manu, ( esah  maharsih ) this great teacher
(Guru) Saint Narada Maharshi, ( sarve ) and like us all others,
(vivasah ) are not at all independent, ( vahama ) and,
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therefore, we strictly carry out ( yasya ) His ( distam )
instructions.

Note : Lord Brahma is explaining through the following three
stanzas what He means by the non independence of everyone other
than that Supreme Being.

Stanza 12

na tasya kascit tapasa vidyaya va

na yoga-viryena manisaya va
naivartha-dharmaih paratah svato va
krtam nihantum tanu-bhrd vibhiiyat

( na ) Not a single person, ( kascit tanu-bhrd ) who has taken the
material body,
(vibhayat) has the required strength or capacity,
( tapasa ) either through penance ( vidyaya va ) or through
knowledge,
( nihantum ) to create any hindrance or upset ( krtam ) the
creations ( tasya ) of that Supreme Being.
( na ) It cannot be done ( yoga-viryena ) through the Yogic
powers
( manisaya va ) or through the use of intelligence.
( na eva ) It is also absolutely not possible to do so
( artha-dharmaih ) through wealth, through the observance of
good conduct,
( paratah ) through the help of others, ( svatah va) and through
one’s own capacity.

Stanza 13

bhavaya nasaya ca karma kartum
Sokaya mohdaya sada bhayaya

sukhaya duhkhaya ca deha-yogam

avyakta-distam janatanga dhatte
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(ariga ) Hey son! ( avyakta-distam ) As per the instructions of
that Supreme Almighty, (janata ) the living beings in this
world
( dhatte ) connect themselves ( deha-yogam ) with suitable
material bodies ( bhavaya ) for the purpose of taking birth,

( nasaya ) dying, ( karma kartum ) carrying out various deeds,
( sokaya ) getting into anxiety,

( mohaya ) getting entrapped into illusions out of ignorance,
(sada ) and at all times ( bhayaya ) fearing, ( sukhaya ) enjoying

( duhkhaya ca ) or facing distress.

Stanza 14

yad-vaci tantyam guna-karma-damabhih
sudustarair vatsa vayam suyojitah
sarve vahamo balim Svardaya
prota nasiva dvi-pade catus-padah

(vatsa ) Hey my dear son! ( sarve vayam ) All of us
( guna-karma-damabhih ) are bound by the threads of our
characteristics (like Sattva, Rajas and Tamas) and the
resultant fruitive deeds and actions
( sudustaraih ) from which there is no way that we can just
wriggle out from them,

( tantyam ) which is further tied as a solid rope ( yad-vici ) of the
prescriptions of that Supreme Being (through the Vedic
principles),

( suyojitah ) and being perfectly controlled through that rope
( nasi protah ) inserted through the nose,

( dvi-pade iva ) and though we are humans, but just like
( catus-padah ) the cattle being controlled in this manner,
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(vahamah ) we carry on us the heavy load ( balim ) of our own
Jruitive deeds ( isvardaya ) submitting ourselves to that Supreme
Being.

Stanza 15

iSabhisrstam hy avarundhmahe ’nga
duhkham sukham va guna-karma-sangat
asthaya tat tad yad ayunkta nathas
caksusmatandha iva niyamanah

( aniga ) Hey dear son Priyavrata!
All of us take ( tat tat) the respective life forms ( yat yat) in
accordance with the specified bodies for each,

( ayunkta ) as determined ( nathah ) by that Supreme Being,
( guna-karma-sangat ) depending upon the influence of the deeds
carried out by each of us through our different
characteristics,

( niyamanah ) and we are all being led ( sah ) by that Supreme
Being
( andhah iva ) just as the blind men are being led ( caksusmata )
by only one person who has power of sight,

( avarundhmahe ) and we accept ( abhisrstam hi ) whatever is
handed down to us by that Supreme Being,

( duhkham ) be it miseries ( sukham va ) or happiness.

Note : Lord Brahma has explained through the above four stanzas
the famously known reality which is “Daivadhinam Jagat Sarvam ” -
the entire living beings/the entire forms of lives/in fact the entire
universe are all under the control of that Supreme Being.

It is within the boundaries and control set by that Supreme Being
the entire life forms take their distinct bodies, their death, and in
between life and death their deeds and functions of each and
everything as well as their enjoying the resultant consequences of
their fruitive deeds.
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Just as one person, who has the eyesight, lead all other blind
persons in his own way and method through which that only one
person can desire, in the same manner that Supreme Being directs
the world and the living beings to whichever ways about which
none is aware.

The above statement is true. However, it can be said that the
connectivity with the material body is applicable only for ignorant
persons. It cannot be said about the person who are
knowledgeable. If that argument is put forward, Lord Brahma
counters the same through the following stanza.

Stanza 16

mukto ’pi tavad bibhryat sva-deham
arabdham asnann abhimana-siinyah
yathanubhiitam pratiyata-nidrah
kim tv anya-dehaya gunan na vrnkte

( muktah api ) Even a person who is already liberated,

( bibhryat ) shall be holding on ( sva-deham ) to his present body
depending upon the remaining part of the consequences of
his actions previously undertaken by him,

( tavat) and till such period of time,

(yatha ) the manner in which, ( anubhiitam ) a person who
remembers his experiences of his dream ( pratiyata-nidrah ) after
he wakes up from his sleep,

( asnann ) continue experiencing ( arabdham ) the
consequences of the fruitive deeds and actions undertaken,

( abhimana-siinyah ) without leaving any imprint/impressions in
him about he being the owner of and enjoyer in such actions.
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( kim tu ) However, he (being the realized person) ( na vrnkte )
shall not inherit ( gunan ) the new desires for the enjoyment of
Sruitive deeds and actions ( anya-dehaya ) in order to start over

a new material body after his death.

Note : How can a person remain unaffected by staying in his home
indulging in household/worldly activities and still get the feeling of
he being non involved in such activities and simultaneously get
deliverance?

Therefore, will it not be appropriate for such a person to sacrifice
his household activities and accept the way of life of living in the
forest?

This doubt is being cleared by Lord Brahma through the following
stanza.

Stanza 17

bhayam pramattasya vanesv api syad
yatah sa aste saha-sat-sapatnah
Jjitendriyasyatma-rater budhasya
grhasramah kim nu karoty avadyam

( pramattasya ) A person, whose sense organs are not under the
control of his mind,
( syat ) shall always get immersed ( bhayam ) into the worldly
way of life,
(vanesv api ) even if such a person is staying in the hermitage
in any forest.

(yatah ) This is because (sah ) he (aste ) is sitting there
( saha-sat-sapatnah ) with six of his enemies, which are his mind
and five sense organs.
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(jitendriyasya ) That being so, ( kim nu ) how come ( grhasramah )
the involvement in the household activities ( budhasya ) by a
knowledgeable person,

( avadyam ) can adversely ( karoti ) affect him,
if he has control over his mind and his sense organs,

( atma-rateh ) and is self realized and enjoys assimilating
himselfwith that ultimate truth?

Note : Someone says that the attachment to the material desires
come about only during the period when a person is leading a
householder’s life. It cannot when a person lives in the forest. If
this is the argument, Lord Brahma is countering it through the
following stanza.

Stanza 18

yah sat sapatnan vijigisamano
grhesu nirvisya yateta piirvam
atyeti durgasrita irjitarin
ksinesu kamam vicared vipascit

(yah ) The one (vijigisamanah ) who is eager to conquer over
( sat sapatnan ) his enemies, which are these six senses,
( nirvisya ) should involve himself ( piarvam ) first ( grhesu ) in the
household activities,
(yateta ) and try gradually ( ksinesu ) to make those senses
weak (by not getting himself influenced by them in due
course of time).

(vipascit) Such a person who has become more knowledgeable
(about these matters)
( kamam ) might move around at his free will either in the
forest or in the household activities,
but he shall win over all the attachment to these material
desires (by winning over his sense organs),
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just like a person ( durgasritah ) who is firmly positioned in a
Jort (atyeti ) wins over (arjitarin ) his powerful enemies.

Note : A person, who seeks deliverance, must try to win over his
sense organs while carrying out his functions as a householder
enjoying all the material comforts. One must take this
opportunity of household life as a fort within which one can sit
safely and still win over these enemies. This is what is conveyed
through the above stanza.

However, this fort known as the householder life does concern only
ordinary persons. As far as Priyavrata is concerned he has
achieved the highest fort of the pious lotus feet of the Bhagavan
Himself. That being so the victory over the enemies, known as his
sense organs, is very very easy for Priyavrata. This matter is
being highlighted through the following stanza.

Stanza 19

tvam tv abja-nabhanghri-saroja-kosa-
durgasrito nirjita-sat-sapatnah
bhunksveha bhogan purusatidistan
vimukta-sangah prakrtim bhajasva

( vam tu ) As far as you (Priyavrata) are concerned,

( abja-nabhanghri-saroja-kosa-durgasrito ) you have inherited the
pious budding lotus flower feet of Sri Padmanabha, and
being positioned within that lotus bud is like taking shelter
within the strongest fort.

( nirjita-sat-sapatnah ) You have also definitely conquered all
your sense organs.

( bhunksva ) You can, therefore, enjoy/experience ( bhogan ) the
material comforts ( purusatidistan ) which the Supreme Being
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has benevolently handed down to you ( cha ) while you are
engaged in this life of a householder.

( vimukta-sangah ) Thereafter, you can discard all your
bondings with everything in this world ( bhajasva ) and attain (
prakrtim ) your own true form (the position of being self

realized).

Note : What Lord Brahma is explaining through the above stanza is
that both the methods of deeds of fruitive actions as well as the
method of deliverance have been prescribed by that Supreme
Being. One should not say that either of them is good or bad.
When one person concentrates with total devotion towards that
Supreme Being and does all his deeds and actions dedicating unto
Him, and carries on his life accordingly, that will lead to the path
of deliverance and through that to the ultimate merging of oneself
with that Supreme Principle.

Therefore, Lord Brahma is telling Priyavrata that by accepting the
instructions of his father and taking over the responsibility of the
administration of the kingdom, he will never face any hurdle
towards progressing through the path of deliverance. He reassures
that there can not be any doubt about it, as Priyavrata is matured
enough to understand this principle.

This is the context in which one has to take the advice of Lord
Brahma to Priyavrata.

Stanza 20
Sri-Suka uvaca
iti samabhihito maha-bhagavato bhagavatas tri-bhuvana-guror anusasanam
atmano laghutayavanata-sirodharo badham iti sabahu-manam uvaha.
( Sri-Suka uvaca ) Sri Sukha Brahmarshi continued his

discourse to King Pareekshit:
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( iti samabhihitah mahda-bhagavatah ) Priyavrata, who was the
greatest devotee of Shri Hari and who was advised by Lord
Brahma in this manner,

( atmanah laghutaya ) realizing that his own knowledge is very
little as compared to that of Lord Brahma,

( anusasanam ) accepted the instiructions ( bhagavatah ) of
Lord Brahma, ( tri-bhuvana-guroh ) Who is the teacher for all
the three worlds,

( avanata-sirodharah ) prostrated before Him ( badham iti ) by
saying “let it be so”,

( sabahu-manam uvaha ) and very respectfully accepted the
responsibility of taking over the reign of the kingdom.

Stanza 21

bhagavan api manuna yathavad upakalpitapacitih priyavrata-naradayor
avisamam abhisamiksamanayor atmasam avasthanam avan-manasam
ksayam avyavahrtam pravartayann agamat.

( bhagavan api manund yathavat upakalpitapacitih ) Lord Brahma was
appropriately worshipped by Svayambhuva Manu as well.

( priyavrata-naradayoh avisamam abhisamiksamanayoh ) As
Priyavrata and Saint Narada were looking at Lord Brahma,
without showing any sign of ill feeling,

Lord Brahma, ( atmasam avasthanam avan-manasam ksayam ) left for
His abode which is the form of one’s own real self,
and which cannot be perceived through words and mind,
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( avyavahrtam pravartayann agamat ) meditating upon that Supreme
Principle, Which is beyond any describable words and which
has no specific characteristic at all.

Stanza 22

manur api parenaivam pratisandhita-manorathah surarsgi-
varanumatenatmajam akhila-dhara-mandala-sthiti-guptaya asthapya svayam
ati-visama-visaya-visa-jalasayasaya upararama.

( manuh api parenaivam pratisandhita-manorathah ) The wish of
Svayambhuva Manu was thus made possible by Lord
Brahma.

( surarsi-varanumaten ) With the permission of Saint Narada,

( akhila-dhara-mandala-sthiti-guptaye ) Svayambhuva Manu,
keeping in his mind the sole purpose of ensuring welfare for
the entire earth,

( atmajam asthapya ) appointed his son Priyavrata as the ruler,
( svayam ati-visama-visaya-visa-jalasayasaya upararama) and withdrew
himself from this part of the insurmountable poisonous
waters of material desires.

Note : Through the following stanza, it is being concluded as to
how, Priyavrata, who was till now positioned in his own self, ruled
the kingdom leading the life of a responsible householder.

Stanza 23

iti ha vava sa jagati-patir isvarecchayadhinivesita-karmadhikaro ’khila-
jagad-bandha-dhvamsana-paranubhavasya bhagavata adi-purusasyanghri-
yugalanavarata-dhyananubhavena parirandhita-kasayasayo ’vadato °pi
mana-vardhano mahatam mahitalam anusasasa.

( iti ha vava sa jagati-patih ) As things have happened this way,
Priyavrata, who had thus become the ruler of the whole
world,

21



( isvarecchayadhinivesita-karmadhikarah ) took over the authority

of carrying out his duties as determined by the divine order.

( ’khila-jagad-bandha-dhvamsana-paranubhavasya bhagavatah adi-

purusasya ) Being totally devoted to Sri Bhagavan, That very
Jirst being with such great powers which has the capacity to

remove the illusionary bondings of the entire inhabitants of

the world,
( anghri-yugalanavarata-dhyananubhavena ) Priyavrata
continuously and constantly remembered His pious lotus
Jeet, because of which ( parirandhita-kasayasayah avadatah api )
Priyavrata had burnt out all the dirts in his mind already
and was now a man with very pure heanrt.

( mahitalam anusasasa ) However, this did not prevent him from
ruling the entire earth very strictly by executing appropriate

and necessary actions,

( mahatam mana-vardhanah ) which ensured great honour to
Lord Brahma and other divine personalities
because Priyavrata was ruling the earth through their
authority.

Stanza 24

atha ca duhitaram prajapater visvakarmana upayeme barhismatim nama
tasyam u ha vava atmajan atma-samana-sila-guna-karma-riipa-viryodaran
dasa bhavayam babhiiva kanyam ca yaviyasim érjasvatim nama.

Stanza 25

agnidhredhmajihva-yajiiabahu-mahavira-hiranyareto-ghrtaprstha-savana-
medhatithi-vitihotra-kavaya iti sarva evagni-namanah.

( atha ca visvakarmanah prajapateh duhitaram barhismatim nama upayeme.
u ha vava ) Subsequently, Priyavrata married the daughter of
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the Pragjapati Vishwakarma, by name Barhishmati. Oh!
What a wonder! This is definitely ordained by the Divine.

( tasyam atma-samana-sila-guna-karma-riipa-viryodaran dasa atmajan )
Priyavrata begot in Barhishmati ten sons who all had similar
qualities of Priyavrata in regard to character, good deeds,
beauty, valour, courage, compassion etc., adding to their

greatness.

( yaviyasim drjasvatim nama kanyam ca bhavayam babhiiva ) Priyavrata
and Barhishmati also had a daughter, younger to all the
above ten sons, by name Urjaswati.

( agnidhredhmajihva-yajiiabahu-mahavira-hiranyareto-ghrtaprstha
-savana-medhatithi-vitihotra-kavaya iti sarva evagni-namanah. )

The names of all the sons, agnidhra, idma jthva, yajiiabahu,
mahavira, hiranyareta, ghrtaprstha, savana, medhatithi,
vitihotra, kavi, were synonymous with the name of the Fire

God.

Stanza 26

etesam kavir mahavirah savana iti traya asann iirdhva-retasas ta atma-
vidyayam arbha-bhavad arabhya krta-paricayah paramahamsyam
evasramam abhajan.

( etesam kavih mahavirah savanah iti trayah ) Among these sons,
three of them namely, kavi, mahavira and savana,
( irdhva-retasah asan ) were perpetual students observing the
vow of chastity.

( atma-vidyayam krta-paricayah ) All three of them, because of their
tnvolvement in the learning process of matters concerning
self realization ( te arbha-bhavat arabhya ) right from their young
age, ( paramahamsyam asramam eva abhajan ) accepted the way of
life of Paramahansa (the highest spiritual order).
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Stanza 27

tasminn u ha va upasama-silah paramarsayah sakala-jiva-nikayavasasya
bhagavato vasudevasya bhitanam sarana-bhiitasya srimac-
caranaravindavirata-smaranavigalita-parama-bhakti-yoganu-bhavena
paribhavitantar-hrdayadhigate bhagavati sarvesam bhiitanam atma-bhiite
pratyag-atmany evatmanas tadatmyam avisesena samiyuh.

( tasminn u ha vai ) All the three of them became very much
advanced in their position of the highest order of Sannyasa
known as Paramahansa.

( upasama-silah paramarsayah ) They became the greatest saints
among all the saints and had totally given up the desires of
their sense organs.

( srimac-caranaravindavirata-smaranavigalita-parama
-bhakti-yoganu-bhavena )Those three of them never got
themselves disconnected from the auspiciousness of the
devotional service to the Bhagavan,
as they were constantly and continuously meditating upon
the pious lotus feet ( bhagavatah vasudevasya ) of Sri Vasudeva,

( sakala-jiva-nikayavasasya ) Who is the One in Whom all the life
Jorms inhabit,

( bhitanam sarana-bhitasya ) and Who is the one Who can be
taken shelter upon by those persons who are fearful of the
worldly life,

( paribhavitantar-hrdayadhigate sarvesam bhiitanam atma-bhiite pratyag-
atmani bhagavati eva) Who resides intrinsically within the
hearts which have been made pure (through continuous

devotional service and pure thoughts), and Who is the
inherent Being in all the living and nonliving beings.
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( avisesena atmanah tadatmyam samiyuh)  Due to the above
reasons, by making themselves in conjunction with that
Supreme Being, without having any medium in between

them, they became a single entity with that Supreme Truth,

(known as Bhagavan) meaning thereby they attained

Moksha (deliverance).

Stanza 28

anyasyam api jayayam trayah putrd adsann uttamas tamaso raivata iti
manvantaradhipatayah.

( anyasyam jayayam api ) Priyavrata, through his other wife,
( trayah putra asann ) had three sons ( uttamah tamasah raivatah iti )
namely Uttamah, Tamasah, Raivatah. ( manvantaradhipatayah )
They became the heads of three different Manvantaras.

Stanza 29

evam upasamdyanesu sva-tanayesv atha jagati-patir jagatim arbudany
ekadasa parivatsaranam avyahatakhila-purusa-kara-sara-sambhrta-dor-
danda-yugalapidita-maurvi-guna-stanita-viramita-dharma-pratipakso
barhismatyas canudinam edhamana-pramoda-prasarana-yausinya-vrida-
pramugsita-hasavaloka-rucira-ksvely-adibhih parabhiiyamana-viveka
ivanavabudhyamana iva mahamana bubhuje.

( evam sva-tanayesu upasamayanesu ) While his three sons, as
explained earlier, were pursuing the path towards
deliverance,

( atha mahamanah jagati-patih ) that greatest ruler of the world,
Priyavrata,

(avyahatakhila-purusa-kara-sara-sambhrta-dor-danda-yugalapidita-maurvi-

guna-stanita-viramita-dharma-pratipaksah ) reigned the earth with
all his powers,
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which can be attributed to the greatest of the human beings,

with his capacity of perseverance without any inconsistency,
by making all his enemies comply with the righteous

principles just by the vibrating sound of the pull of the string
of his bow without even going to the war with them;

( parabhiiyamana-vivekah iva ) and (when it came to his wife)
pretending to have lost his analytical thinking
( anavabudhyamanah iva ) and appearing to have lost his sense
of judgement,

( anudinam barhismatyah ) enjoyed on day to day basis the
company of his wife Barhishmati,

( edhamana-pramoda-prasarana-yausinya-vrida-pramusita-
hasavaloka-rucira-ksvely-adibhih ) who was overjoyed with his
achievements and who rendered continuous service to him by
praising him, while all the time sensuously attracting him, as
most of the women do, through her smiling look, shying
behaviour, and exchanging pleasing words,

( parivatsaranam ekadasa arbudani jagatim bubhuje ) and thus ruled
the world for ten crore human years.
Note : After explaining the righteous rule of Priyavrata and the
way he kept his distance from the enjoyment of worldly comforts
(by only pretending to be indulging in such things), his great valour
and courage are being explained below.

Stanza 30

yavad avabhdsayati sura-girim anuparikraman bhagavan adityo vasudha-
talam ardhenaiva pratapaty ardhenavacchadayati tada hi bhagavad-
upasanopacitati-purusa-prabhavas tad anabhinandan samajavena rathena
jyotirmayena  rajanim  api dinam  karigyamiti  sapta-krtvastaranim
anuparyakramad dvitiya iva patangah.
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( bhagavan adityah ) The Sun God, ( sura-girim anuparikraman ) by
encircling the Meru mountain, ( yavat vasudhda-talam avabhasayati )
is supposed to make the entire earth shine with His
brightness, ( ardhena eva pratapati ) whereas He was only able to
brighten half the part of the earth at time
( ardhena avacchadayati ) and while leaving the remaining half

in darkness.

( tada hi tat anabhinandan ) Not satisfied with this situation,
Priyavrata, ( bhagavad-upasanopacitati-purusa-prabhavabhagavad-
upasanopacitati-purusa-prabhavah ) having acquired the greatest
valour among all the human beings which had grown in him
enormously because of his dedicated worship to Sri
Bhagavan,

( rajanim api dinam karisyami iti ) decided to make even the nights
shine with brightness,

( samajavena jyotirmayena rathena ) mounted upon his chariot
equalling to the power, brightness and speed of that of the
chariot of the Sun God in all respects,

( dvitiya patangah iva ) just like the real Sun God,

( sapta-krtva paryakramat ) circled around seven times
( taranim anu ) as if he was another Sun.

Note : The interpretations of the above stanza have to be taken in
such a manner that during the rule of Priyavrata everyone
followed righteous path, he was able to ensure rule of law and
removed ignorance wherever they existed. All these could be
possible for him because he was firstly a devotee of the Bhagavan
and only thereafter he considered himself as the ruler. None of the
worldly ways of life affected his thinking. He just carried out the
duties dedicating everything to the Bhagavan and never expected
any appreciation or hankered after material comforts both of
which were available right before him in plenty.

Stanza 31
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ye va u ha tad-ratha-carana-nemi-krta-parikhatas te sapta sindhava asan yata
eva krtah sapta bhuvo dvipah.

Stanza 32

Jambii-plaksa-salmali-kusa-kraufica-Saka-puskara-samjias tesam
parimanam pirvasmat piarvasmad uttara uttaro yatha-sankhyam dvi-guna-
manena bahih samantata upakiptah.

(u ha ye vai ad-ratha-carana-nemi-krta-parikhatah te ) Oh ! What a
wonder ! In whichever place the trenches or excavations
occurred because of the impact of the moving wheels of the
chariot of Priyavrata,

( sapta sindhavah asan ) they turned into seven oceans.

(yatah eva bhuvah sapta dvipah krtah ) Because of these oceans the
earth became a place of seven islands.

( jambii-plaksa-salmali-kusa-krauiica-saka-puskara-samjiiah ) Their
names are: jambu, plaksa, salmali, kusa, krauiica, saka,
puskara.

( tesam parimanam ) Please listen about the dimensions of these
islands.

( pirvasmat piarvasmat ) As compared to the first and the next
island and so on, (uttarah uttarah ) each subsequent island
( yatha-sankhyam dvi-guna-manena ) was double the size of the
predecessor ( bahih samantatah upakiptah ) and extended into the
waters of the ocean which also occupied such increasing
width and length.

Note : First the land mass of an island occupying the waters of the
ocean encircling it. Encircling the waters of that ocean there was
one island. Encircling that island there was another ocean. This is
how there were seven oceans and seven islands. Through the
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following stanza the characteristic of the waters of these oceans
are being described.

Stanza 33

ksarodeksu-rasoda-suroda-ghrtoda-ksiroda-dadhi-mandoda-suddhodah sapta
jaladhayah sapta dvipa-parikha ivabhyantara-dvipa-samana ekaikasyena
yathanupiirvam saptasv api bahir dvipesu prthak parita upakalpitas tesu
jambv-adisu  barhismati-patir  anuvratanatmajan  agnidhredhmajihva-
yajfiabahu-hiranyareto-ghrtaprstha-medhatithi-vitihotra-samjiian yatha-
sankhyenaikaikasminn ekam evadhi-patim vidadhe.

( ksarodeksu-rasoda-suroda-ghrtoda-ksiroda-dadhi-mandoda-suddhodah
sapta jaladhayah ) These seven oceans which contained
respectively salt water, sugar cane water, liquor, ghee, milk,
curd and pure water,

( sapta dvipa-parikha iva ) remaining just like the trenches of
these seven islands,

( abhyantara-dvipa-samanah ) were equal to the size of each of
these islands they covered,

( yathanupiirvam ekaikasyena ) and in seriatim, individually
( saptasv dvipesu api bahih ) covered from outside each of those
seven islands ( paritah prthak upakalpitah ) from end to end with
specific identity.

( barhismati-patih tesu ) Priyavrata, the husband of Barhishmati,
( vidadhe ) appointed ( anuvratanatmajan ) his obedient sons,

( agnidhredhmajihva-yajiiabahu-hiranyareto-ghrtaprstha
-medhatithi-vitihotra-samjiian ) whose names were agnidhra, idma
Jjthva, yginabahu, hiranyaretah, ghrtaprsthah, medhatitha,

vitihotrah, ( adhi-patim ) as rulers ( jambv-adisu ) of these
islands
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( yatha-sankhyenaikaikasminn ekam eva ) individually for each of
those islands respectively.

Stanza 34

duhitaram corjasvatim namosanase prayacchad yasyam asid devayani nama
kavya-suta.

( duhitaram urjasvatim namosanase prayacchat ca ) Priyavrata also
gave his daughter, Urjaswati, in marriage to the saint
Sukra.

( yasyam devayant nama kavya-suta asit ) In this Urjaswati was born
the daughter of the saint Sukra with her name as Devayani.

Stanza 35

naivam-vidhah purusa-kara urukramasya

pumsam tad-anghri-rajasa jita-sad-gunanam
citram vidiura-vigatah sakrd adadita

yan-namadheyam adhund sa jahati bandham

( pursam ) For those persons ( urukramasya ) who belong to Shri
Harnri, (jita-sad-gunanam ) who have conquered their six sense
organs inclusive of their mind ( tad-anghri-rajasa ) through the
dust particles of His pious lotus feet (through continuous
devotional service to Shri Hart), ( evam-vidhah ) these kinds of
( purusa-karah ) individual achievements ( na citram ) are not

impossible to happen.

( yan-namadheyam ) When the pious name of Shri Hari ( adadita )
is recited ( sakrt ) once only, ( vidiara-vigatah ) even by a person
of low intellect and culture, ( sah adhuna ) the person is
instantly
(jahati ) relieved of ( bandham ) his bondings with this

material world.
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Note : After concluding the great achievements of Priyavrata, his
deliverance from this material world are being described through
the following stanzas.

Stanza 36

sa evam aparimita-bala-parakrama ekada tu devarsi-carananusayananu-
patita-guna-visarga-samsargendanirvrtam ivatmanam manyamana atma-
nirveda idam aha.

( evam aparimita-bala-parakramah ) As Priyavrata was ruling in
this manner with his great valour and courage,
(sah ekadatu ) once,

( devarsi-carananusayananu-patita-guna-visarga-samsargena ) because of
his coming into contact with the material world due to the
reign of the kingdom which came over his shoulders after he
did devotional service to Sri Narada, ( manyamanah ) and
Seeling (atmanam anirvrtam iva ) vanity and frivolousness
within,

( atma-nirvedah idam aha ) said to himself with disgust the
Jollowing words.

Stanza 37

aho asadhv anusthitam yad abhinivesito ham indriyair avidya-racita-visama-
visayandha-kiipe tad alam alam amugya vanitaya vinoda-mrgam mam dhig
dhig iti garhayam cakara.

( aho asadhu anusthitam ) “Oh! What a pity! I have been doing
the most inappropriate things (by taking over the reign of the
kingdom).

(yat aham indriyaih ) Because of this, with all my sense
organs,

( abhinivesitah ) I have been pushed into
( avidya-racita-visama-visayandha-kiipe ) the darkest well of the
material world of illusions (total ignorance).
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( tat alam alam ) Therefore, it is enough, it is enough for me.
( dhik dhik ) I condemn myself, condemn myself ( vinoda-mrgam
mam ) because I have become a toy like a playful captive
monkey (amusya vanitaya ) in the hands of the woman (the
powers of illusions known as Maya Shakti, which is
ignorance)”.

( iti garhayam cakara ) He condemned himself in this manner.

Stanza 38
para-devata-prasadadadhigatatma-pratyavamarsenanupravrttebhyah
putrebhya imam yatha-dayam vibhajya bhukta-bhogam ca mahisim mrtakam
iva saha maha-vibhiitim apahdya svayam nihita-nirvedo hrdi grhita-hari-
viharanubhavo bhagavato naradasya padavim punar evanusasara.

( adhigatatma-pratyavamarsena ) Having acquired the self
realization ( para-devata-prasadat ) because of the blessings of
Shri Hari, upon Whom Priyavrata’s devotion got totally

focussed,

( hrdi svayam nihita-nirvedah ) he became a person within whom
there arose steadfast disconnect between him and the
material world,

( grhita-hari-viharanubhavah ) got involved deeply in matters of
meditation and remembrance of the pastimes of Shri Hari
while simultaneously distancing himself from material
enjoyment;

( imam yatha-dayam vibhajya ) he partitioned this earth
proportionately ( anupravrttebhyah putrebhyah ) among all his
obedient sons,

( mrtakam iva apahaya ) gave up his wife just like a body without
having life,

( bhukta-bhogam mahisim ca ) to whom he had all along been
giving only enjoyment,

( saha maha-vibhiitim ) also gave up simultaneously his
prosperous and gigantic kingdom,
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( anusasara ) whereafter pursued ( bhagavatah naradasya padavim )
the path as shown by Sri Narada ( punah eva) once more
again. (He followed the path of deliverance thereafter).

Stanza 39

tasya ha va ete slokah —
priyavrata-krtam karma
ko nu kuryad vinesvaram
yo nemi-nimnair akaroc
chayam ghnan sapta varidhin

( tasya ha va ete slokah — ) These slokas describe the greatness
which Priyavrata had already acquired in himself.

( kah nu ) Who else, ( isvaram vina ) other than that Shri
Bhagavan Himself, ( kuryat ) can execute ( priyavrata-krtam
karma ) such actions which Priyavrata had done, (yah ) as he
( chayam ghnan ) removed the darkness from the earth ( akarot )
and created ( sapta varidhin ) the seven oceans ( nemi-nimnaih )
through the excavations he made by the wheels of his chariot
at the places where he travelled in this world?

Stanza 40

bhii-samsthanam krtam yena
sarid-giri-vanadibhih
sima ca bhiita-nirvrtyai
dvipe dvipe vibhagasah

( bhii-samsthanam ) Different categories of habitations on this
earth ( krtam ) were created ( yena ) by this Priyavrata.
( bhiita-nirvrtyai ) For the purpose of convenience of the
inhabitants of the world, ( dvipe dvipe ) in each and every
island, ( vibhagasah ) he made definite and separate ( simda ca )
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boundaries as well ( sarid-giri-vanadibhih ) demarcated with the
help of the rivers, mountains, forests etc.

Stanza 41

bhaumam divyam manusam ca
mahitvam karma-yogajam
yas cakre nirayaupamyar
purusanujana-priyah

(yah ) This Priyavrata, ( purusanujana-privah ) Who was highly
devoted to that Supreme Being (Who was always in the
company of his most endearing people who were devoted to
that Supreme Being),

( cakre ) considered ( mahitvam ) all the material comforts
( karma-yogajam ) coming up to oneself because of fruitive deeds
and actions,

( manusam ca ) in the world of the humans (the earth),

( divyam ) in the higher planetary world,

( bhaumam ) or in the lower world,

( nirayaupamyan ) as equal to that of hell.

---000---

This concludes the first chapter of Volume five of Srimad
Bhagavatam

Hari Om
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